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Preface 


Words of Beauty is the last known book that Rabbi 
Abraham Abulafia wrote. It contains nine essays about the 
knowledge of permutations concerning the holy letters and 
the divine Names. Along with Life in the World to Come 
(Chaye Olam Ha-Ba), Light of the Intellect (Ohr Ha- 
Secheh, and the Book of Desire (Sefer Ha-Cheshek), it is a 
real handbook teaching how to achieve the prophetic 
experience. 


As Abulafia says, he wrote this book to awaken and 
strengthen the hearts of those pursuing the Lord, but also 
to burn the unworthy away: “Therefore, I have called it 
Words of Beauty, for in it I will set a fire that burns in the 
heart of the fools. And by it, I will excite the hearts of the 
sages — those thought in fire ~ and they will burn”. 


Words of Beauty is written is a very friendly and warm 
way, in the attempt to impress the reader with the beauties 
of the Torah and the secrets of Kabbalah. Abulafia brings 
us hand in hand to lear the distinction between the 
various types of wisdoms and sages, until we can recognize 
the true way. Then, he seals the book giving us practical 
and extended systems of permutation, which can enable us 
to reach higher levels of consciousness through proper 
practices. Finally, he compares the words of Plato with the 
ecstatic Kabbalah that he teaches in this work, and he finds 
that there is no discordance whatsoever. However, 
Kabbalah moves one step further and reaches the Lord. 


A special thanks to Richard Sedmak for his help as editor 
and proofreader. 


Baal Even 
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Introduction 


In Your Name, Merciful One, let us succeed! 


(11) May You help me with 
every letter 


(W) My sleep wandered 
from the eye of my heart. 


(9) It found a_ spiritual 
remedy in it, and life, 


(j?) I have carved its calling 
in my heart. 


(¥) A bundle of life above 
or below, 


(9) The Fruit of Life and 
the Tree of Life are its 
branches. 


(¥) The Trees of Eden are 
planted in His garden. 


(0) Book, story, and story- 
teller are from His camps. 


(1) The Nefashot (upper 
souls) purify in the fires. 


(X) That I will write, O, 
Lord of Hosts. 

(2) In Your Name my 
Nefesh (lower soul) saw 
wonders. 

(2) In it they are concealed, 
and it is the Book of 
Spiritual Remedies, 

(7) Its speech revived the 
sad spirits, 

(1) Will it be useful and fit 
without Your Name? 


()) It is the root in all roots 
of the yields. 


(t) The branches of the 
vine are created in it. 


(N). The dreams of those 
knowing Him are all 
prophecies. 

(0) Who is pure in his 
belief is not impure, 
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(A) Bitter things were 
sweetened from the honey 
dew in it. 

(5) I will deliver it to every 
intellectual person being a 
kabbalist, 

(2) Its generality shall | 
include in a few of. its 
details. 

() They will reveal the 
secrets of the world in the 
world. 


(0) The forms of the 
creatures are concealed in 
it. 

(n) The angers, and the 
mercies of the mother were 
tied in it. 

(t) Recall, O intellectual, 
the knowledge of a name 
within a name. 

(1) And your nostrils are 
two holy witnesses. 

(7) Vanities [are bound] to 
nostrils in ropes. 

(t) The bloods of the heart 
are hidden in its halls. 


(?) Its knowledge is called 
Wonder, and it is a sign. 


(2) For the stupid is the 
place of the offering of 
jealousy 


(9) Tongues came out of 
[their] hidings. 


(0) His sayings are very 
handsome and pleasant. 


(1) The breaths of the nose 
go out and come in with the 
Name. 

(D) Its secrets are for 
thousands and hundreds. 


(y) Its causes are revealed 
and seen within you. 


(9) Their wonders are 
found in each moment. 


(x) They are combined 
with the imprisoned breaths. 


(Pp) Pronounced ties are 
filled with blood. 
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(4) The corpses. of the (9) Wyitten with blames 
created beings are without a and sins. 
name 


(2) Your name, O Lord (¥) My name in H’W 
( YA}, I will always trust. thanks and uproars 


(%) That I should write.. (M) May You help me with 
Lord of Hosts, every letter. 


(19) Remove the dust from the eye of your heart. 


The midst of your heart While the covenant of the 
will sprinkle the book, impurity procreates dust. 


This resembles Words of 
Beauty. 


In this day, injustice overcame the hearts. And: injustice 
passed in the thoughts, and even over the heads of the 
Yeshivot (rabbinical schools), until He was angry with 
every living riding on the wilderness. And He told to 
destroy them for the second time from the land of oblivion, 
to not leave any living creature of them. For all those that 
have a-corpse sinned before Him. And in the secret of 
procreation, they tottered in judgment. And the great 
subject [the holy teachings] returned to be behind Him, 
and His generals and ministers. Those that are now with 
Him and are familiar with Him forgot His orders. They © 
rebelled against His Name and_ transgressed His 
remembrance. They minced the plantings that they. did not 
plant, and they were drowned in the sea of foolishness. 
They did not listen to the Voice of the Lord God, and they 
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did not know the Lord. From there, they journeyed and 
camped in Chun Ashor (1Wwy 7n), and they converted 
their honor with an ox’s mold. They helped criminals and 
held the heart of evil ones. They mixed with the gentiles 
that were around them, studied their deeds, and sent the 
restrain to their tongues in order to make the knowledge of 
their Master harder. The disease stood in their eyes by 
saying with their great evilness: “Our fathers that have 
sinned are no more”. And their sin is tremendous by 
driving wisdom far away. They will not recall it, and they 
will not raise it on their hearts. They will hate alt those that 
are complete in the knowledge that orders and expels it 
(9993) [their foolishness] from before their eyes. Who is 
the son of such a person? He is the son of a man like this, 
who stands against every prophet and foreseer! For they 
forgot the wisdom. They sacrificed the life to the impurity 
of the hearts in every sinner. How will those dogs say to the 
sages of the generation, “Bark, and the tides of your waves 
will be forgotten on your shores”? And those that were 
drawn after them looked at that which blinds them. They 
believed their words, as it was written in their books. The 
Lord said about them: “They made gods of gold”. 


Therefore, it is appropriate for every living intellectual 
person to go far from them and to not believe. their 
vanities. For whoever reads any of their books, or hears 
from his fellowman anyone of their sayings — and anything 
— and recognizes that there is no use in it according to 
what his knowledge suffers, neither later nor for as long as 
he lives — and even before his death — it is appropriate for 
him to think of the power of what he saw or heard being 
less than a bark of a dog with its voice. For it is a merit for 
him. Indeed, if he either knows or thinks that its usefulness 
is possible, he should give ear and listen. And he will bring 
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the knowledge back to his heart and set it forcefully in his 
nature. For he will call ‘his friend’ every speech that he 
hears. From this and from that, he will take out the fruit 
from its bole. He will know the rock that he planted in his 
heart. And then, it will be useful for him and for his seed. 


After I, Zechariahu (17191) [the Gematria for Abraham] 
the writer, saw that everything depends on the voice, the 
spirit, and the speech, my heart saw my heart and asked to 
break the buried inclination. I will tell [you] to gather with 
the sages of heart, and connect and strengthen [your] 
vigor. I will begin to write this book, which gives [you] 
Words of Beauty to subdue by them the hearts of the 
children of dust and ashes, and to master according to it 
the daughters of Tzelpahad (1N99X), the son of Chefer 
(19M) (see the Gatherings of the Ari, section Pinchas, and 
also Maor We-Shemesh about the Torah, section Pinchas, 
concerning all the matters of the daughter of 7ze/pahad). 
Therefore, I have called it Words of Beauty, for in it I will 
set a fire that burns in the hearts of the fools. And by it, I 
will excite the hearts of the sages — those thought in fire ~ 
and they will burn. And these desired fire, and they will 
combine [together by the power of fire]. 


I will divide it into three sayings, three gates, and three 
parts. Concerning the sayings, I will include in them the 
opinions of the sages of our generation. Concerning the 
gates, I will include in them the knowledge of the ancient 
sages of Israel. Concerning the parts, I will include in them 
the opinions of all the prophets in general. After all this, I 
will write a general knowledge that includes all the 
previously recalled opinions, thanks to which the divine 
intention of creating man in this inferior world will become 
clear. And about it, we should say that man was created in 
the image of God and in His. likeness. Concerning all these 
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divided opinions, the matter of their inner connection will 
be in the knowledge of the Explicit Name, and so. the. 
matter of its powers and actions on the individual creations 
— and through it, in the generalities, and in the essence of 
reward and punishment that are compelled by it. This will 
be for whoever is worthy of being rewarded for his recalling 
and punished for his forgetfulness, until the connection will 
be known by this. [And it will become clear] why man was 
created, why the 7orah and the Precepts were given to him 
wtitten on two stone tablets, why to our nation more than 
to the other nations, why not before and not after the time 
of the giving of the Torah, and why on Mount Sinai and in 
the desert of Sinai — and more of these questions and what 
resembles them. For the intellectual wondered about them, 
and their meanings were concealed. All will be made clear 
in this writing, with written meanings and clear visions for 
those who understand the meaning of the matters that 
determine truth. 


Even though many things exist in many questions 
stemming from the matters of the requested meanings, it is 
inappropriate for us to. prevent what can be revealed and 
written in the book because of what is impossible [to write]. 
Nevertheless, concerning what we will reveal, those who 
will understand it are fewer than the few in the many. 
[Thus] I choose to revive the Nefashot of those few, and 
not keep the many, whose knowledge is not complete — 
with them thinking of themselves that only they are the 
complete, while the remaining are lacking for them. This 
will I do in. order to be drawn after the truth. The prophets 
received this Midda (emotive attribute) from the Lord — 
blessed be He — and the sages received it from the mouth 
of the prophets and from their holy books. Without the 
division of the steps of the contingent matter, neither any of 
my fellow writers nor I would not have been able to bring 
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any true meaning about what I have recalled, whose 
meaning I will reveal. | hereby begin to discuss about what 
I said in the Name of the Lord, the God of Israel, dwelling 
on the Cherubim. ; 
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Article 1 — The First Class of Sages 


In this first article, I wish to discuss the opinions of the 
sages of our generations according to what I have 
explored, studied, and asked from their mouths, or from 
the mouth of the books of their renewed writings that exist 
today concerning the matter of the Explicit Name, and 
concerning its power and action upon the creations. I will 
say that in this last generation — i.e. the generation of the 
people of this last exile - we did not find in all of it even 
one man of Israel from the sages of the Mishna and the 
Talmud that woke up to write a book that is special for this 
thing alone [i.e. the Explicit Name] besides me up to this 
day. Indeed, the writings that they wrote — their general 
things — were other matters. But they also brought in them 
a few parts about this matter. But about me, my entire 
writing concerns the Explicit Name alone, and it informs 
about its power, action, and merits. And it is to inform you 
that there is no combination in the world between it and 
another name, etc., related to the matters of the virtues in 
each name. If other things will connect to my words that 
are not from its matter [i.e. the matter of the Explicit Name] 
according to what is seen in the beginning of [my] thought, 
this is only in order to interpret by them one nuance of the 
recalled meaning — even though it is known that, when the 
meaning of the Name is interpreted, all the other meanings 
that I have recalled will be interpreted with an answer for 
the question of each “why”. 


Now, I will divide the opinions of the sages in our 
generation concerning the knowledge of the Name, and I 
will say that they are divided into three groups. The three 
of them are smitten by three changing smites, Concerning 
the first group, there is no cure for its hit. Concerning the 
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second, it is hard to heal from it, for its sickness is great, 
reaching the gates of death. Concerning the third, it is easy 
to be healed with the strength of the doctor, when his 
words will be heard and accepted. For the difficulty of its 
sickness was not imprinted in you. 


Therefore, I will present in this article the matter of the 
first group, and negotiate in it the war of my opinion with 
its opinion by an example. In the second article, I will 
disagree with the second group. In the article, I will fight 
against the third group, until I will heal its sickness. For the 
first is the cast of fools that pretend to be wise. And are 
incorrigible, as it was said by the sage: “Though you should 
bray a fool in a mortar with a pestle among grouts, yet his 
foolishness will not depart from him” (Proverbs 27:22). 
Truly, it was inappropriate to recall this group and its 
opinion, which is lacking in a superior and high matter 
such as this, were it not for two causes — the first, in order 
to include the opinions of all the groups concerning this; 
and the second, because this cast includes most of the 
sages of the Za/mud today, concerning which wisdom for 
them and for all those that are drawn after them is the 
essence of all wisdoms, as if any prophet or sage among 
the sages of the Mishna and the Talmud recalled a general 
and particular recalling about the knowledge of the Name. 
It is known that [its recalling] is due to them [the ancient 
masters of the Mishna and. the 7a/mua] in every place it 
{the Explicit Name] appears, as it is “the foundation of the 
foundations and the pillar of wisdoms” ( nvT107”"N TIO" 
mnsn’n hy’). This is until even a few of the two 
groups — which we will recall in the two articles that come 
after this — recalled in a few of their writings a beginning 
and an end. And they put it as a root and an essence for a 
few of the matters of their books. For these two reasons, I 
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will fight the opinion of the first group, and I will inform 
about its knowledge in an interpreted way for all. 


I will say about that this group, which pretends to be wise 
in the 7a/mud, that righteousness and truth is with it in its 
entire attempt to study. For without it [iie. without the 
study of the 7a/mud] we would have been more evil and 
worse sinners than any other nation today, for we are a 
nation that is lower and. more despised than any nations in 
our eyes and in their eyes. As the disclosers hinted at this 
secret, they said: “And we were in our own sight as 
Grasshoppers, and so we were in their sight” (Numbers 
13:33). Therefore, this will determine the greatness in the 
virtue of those knowing the Name that defeat their enemies 
by the weakness of their power and strength. [They defeat] 
the power of whoever is against them among the nations, 
even the strongest of giants, and moreover those that are 
inferior to them in power. If so, the wisdom of the 7almud 
is very useful to the generality and the individual, for the 
needs of the world, for our nation, and for the life in the 
World to Come. But the matter is not equal in rank with 
the matter of those knowing the Name. But, as an 
example, the difference between that [person knowing] the 
Talmud and that [person] who knows the [Explicit] Name 
is as the difference between that [person studying] the 
Jewish Talmud and the studying gentile. Consider the 
Guide [for the Perplexed], and you will understand the 
example and the moral, for it is appropriate to reveal this 
only to the sages of the Guide for the Perplexed, since it is 
a great embarrassment. 

Now, | will discuss the one of the Za/mud and the one 
who knows the Name. And I will call the one of the Ta/mud 
“student”, while the one that knows the Name I will call 
“knowetr”. 
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I will say that the student tells the knower about the virtue 
of each one of them while he argues with him: “What is the 
use of knowing the Name? For we will study from it neither 
the Torah nor any precept among the six hundred thirteen 
Precepts, of which it was said: “Which, if a man do, he 
shall live by them” (Ezekiel 20:11). It was said in Kabbalah 
(tradition): “And not that he shall die by them”, 
Nevertheless, it was said: “When a man dies in a tent” 
(Numbers 19:14) ~ and they explained it and said that the 
Torah exists only in the one that ‘kills himself on it. For this 
is not an actual death, but it is a strength to try to study the 
Torah and a weakness to try anything else. For the man 
that does this is already considered as a dead in this world, 
And he is considered living in the World to’ Come. So said 
the sages to those that deal with the Torah appropriately: 
“This is the way of the Jorah: You shall eat a stice of 
bread, you shall drink a small amount of water, you shall 
sleep on the earth, you shall live a life of sorrow, and you 
shall toil in the Torah, etc.” (Chapters of Avot6:4). 


Behold, concerning whoever does this, his death is better 
than his life, without counting the study of the Jorah with 
which he deals. Man was created to study the Zorah and 
keep the Precepts, for they are good deeds in this world. 
And they bestow the World to Come for those doing them. 
The Talmud (study) and the deed are two kinds that are far 
in imagination from each other, for the Talmud is enough 
with four types of organs. And they are the mouth — in the 
generality of the speech of the holy language — the ears — 
to hear the Aabbalot from the mouth of the teaching Rabbi 
~ the eyes — to see what is written in the books ~ and the 
heart — to understand what he speaks of and takes out of 
his mouth, and what his eyes see in the book and what his 
ears hear from the mouth of his Rabbi. The deed needs all 
the organs, which are two hundred forty-eight related to 
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the number of the positive Precepts. And they are for 
determining that each organ among man’s organs was not 
created in vain, but was created to perform with it at least 
one Precept. 


It [the deed] further needs all:the days in the year of the 
sun — which are the three hundred sixty-five days related 
to the three hundred sixty-five negative Precepts — to hint 
that each day shines for man, in order to tell him: “Take 
heed of transgressing with me, for ] am a witness between 
you and my Master, Who is your Master; when they will 
bring you to justice and bring me to bear witness against 
you, about the transgression that you did during my time, I 
will immediately bear witness. If you will say, that I am one 
witness and that my witness is not enough, know that I am 
one that is called after two — day and night. I am also two 
that are called by one name — light and darkness”. For it 
was said about both of them: “And there was evening and 
there was morning, one day” (Genesis 1:5). Behold, 
nothing is left after the study of the 7orah by the keeping 
the Precepts and taking heed of transgression. For this is 
the last essence for man, and there is no other virtue after 
it, 


Indeed, whoever knows the greatness of these two 
matters [the Talmud and the deed] excels the one that 
underrates them. But that there is after this a virtue in any 
wisdom besides this, it is a complete lie, up to the point 
that even the prophet said that he who judged the cause of 
the poor and needy is called Knower of the Name. For, 
concerning the Name, [it was written]: “He judged the 
cause of the poor and needy; then, it was well. Is not this to 
know Me?” (Jeremiah 22:16). If you are calling the 
knowledge of the Name something else besides this, we will 
not believe your words. So said Jeremiah when he wished 
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to inform us about the knowledge of the Name. He said: 
“But let him that glories glory in this, that he understands, 
and knows Me” (Jeremiah 9:22). He said at the end: “That 
I am the Lord Who exercise mercy, justice, and 
righteousness in the earth” (ibid.). And he completed by 
saying: “For in these things I delight, said the Lord” (ibid.). 


Behold, he revealed us his wish and informed us that the 
work of mercy, justice, and righteousness is the knowledge 
of the Name. And with them, we should know it, and not 
with something besides them. So said every sage, and so 
did he interpret it [here ends the reference to the one of the 
Talmud). 


The knower will answer and tell him: “Know that you are 
the man that studies good, who always exercises the 
Talmud, meditates upon the Torah, and keeps what was 
said: ‘But you shall meditate therein day and’ night’ 
(Joshua 1:8). And you exercise the Precepts with all your 
power, which for me and for any sage and prophet is more 
complete than whoever does not exercise the recalled 
[Precepts]. And according to this way, all your arguments 
are true arguments, and I do not question them. But 
according to the truth, there is another virtue that is more 
excellent than this for the Lord, and for those who truly 
know Him. And it is that which is called the knowledge of 
the Lord only by truths. There is no need for me to inform 
you what this knowledge is, for there is no way to reveal it 
there — but only for those who receive its ways and for 
those who believe that there is a virtue after this one ‘that 
you have recalled, and desire to ascend to it as you desired 
to ascend to that one, with a strong desire and braver 
longing, more complete than any other longing”. I have 
already ruled a complete ruling — that the masters of this 
opinion [of the 7a/mud] were smitten with an incurable 
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strike, for they leaned on their power and held the hands of 
their knowledge. Therefore, I will not prolong the argument 
of the answer that conquers this group, for its knowledge is 
very lacking for the complete persons. And their example 
for me is as the example of the one to whom a thousand 
ounces of gold are given. And he says: “I am satisfied with 
ten” — because of his great foolishness in the essence of 


wealth”, 


a 


lmrei Shefer — Words of Beauty 15 


Article 2 — The Second Class of Sages 


Concerning the opinion of the second group, even 
though it is hard to cure it from its sickness and it reached 
the gates of death, we should not judge it as the judgment 
of the first group — about which it was said that there is no 
medicine to its strike, by denying the virtue of the 
knowledge of the Name and the truth of its essence. For we 
have already seen many ill persons that were sick with evil 
and loyal diseases, until they reached the gates of death, 
but still they were saved and cured, and they returned even 
healthier from how they were in the beginning. We have 
also seen many that died by the sicknesses. We have also 
seen those who’s time of sickness was prolonged a lot, and 
after a while they were healed. There are those that 
suddenly died, without a sickness that is recognizable in 
them, but the sickness killed them, for it is the cause of 
death for every living being. And the only ones that knew 
this matter according to its truth were the doctors, or 
whoever knew the essence of the sickness that calls the 
healthy — both from within and without. I will say that the 
knowledge of this second group is the opinion of the sages 
of the 7a/mud [in our generation], who grew wise in the 
wisdom of philosophy as well, but never heard one thing 
from the ways of Kabbalah concerning the knowledge of 
the Explicit Name. But the knowledge of this Name for 
them is also other than the knowledge of the Name for us, 
and the misleading in this is the matter of the word 
“knowledge” and the matter of [the word] “name”: For the 
first group calls it “knowledge” ~. the knowledge of the 
wisdom of the 7a/mud. And calls it “the Lord”. — the 
Creator, Who is the God, blessed be He. The second group 
calls it “knowledge” — the knowledge of the wisdom of 
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philosophy. But concerning the matter of the Lord, beth 
Opinions are equal — i.e. the first and the second. 


Indeed, according io my opinion and the opinion of the 
third group, by recalling the knowledge of the Name 
everywhere they make it One. And it is the opinion of the 
prophets, and the opinion of the sages of the Mishnah and 
the sages of the Talmud of blessed memory. It is the 
knowledge of the order of the letters in the Explicit Name, 
which includes the four letters of concealment. And they 
are the continuing letters, which are the four letters of 
AHW’Y Q?/.AN) — I will reveal their secrets in their place 
with God’s help. It is inappropriate to believe in something 
besides this, as the sign and symbol will come for it. I will 
say after this that this group with the strength of its strike 
can be cured, for it is closer than the first one to the 
medicine. In order to cure those that are drawn after it, we 
should disagree with it. 


We should first inform you about the argument that it 
claims. And it is that it tells us that the speech is a merit for 
man, and its root is from thought. It was given to us so that 
we understand the intentions that are concealed in the 
hearts through speech. The achievement of the essence of 
one thing in obligation or denial is not from the power of 
speech, for all the languages are agreeable: Indeed, the 
achievement of the drawing that is learned in the heart of 
the intellectual person is the achievement and_ the 
knowledge. When the intellectual knows, he achieves, for 
he already learned the wisdom of achievement and denied 
everything that is appropriate of being denied. And he 
drove it away from the Lord — blessed be He — with a 
symbol, and compelled all that is appropriate of being 
compelled, when a removal in that obligation is not found 
with a symbol as well. That wisdom is the essence of 
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achievement for every complete philosopher, and it is 
worthy of being called the true knowledge of the Name 
alone, and nothing else. This opinion was already 
interpreted with a philosophical symbol for each complete 
sage, and none questions it. But this achievement will be 
changed in its rungs according to those who achieve. For, 
concerning the one that deepens it more, his superior 
symbol of denial will increase. And they are those that were 
concealed from their fellowmen. that had few denials. He 
excels from his fellowmen according to the virtue of what 
was revealed to him, and he was concealed from his 
fellowmen. This is interpreted, and there is no need to 
prolong it, for it was already interpreted in the books of 
those who wrote something about this matter being so. 
This [thing] was also recalled in the Guide for the 
Perplexed. 


Therefore, the sages of this opinion exerted their hearts to 
believe only in this knowledge of the Lord — blessed be 
He. Know that this strengthened the sickness [of the second 
group], until they stiffened their necks to stand and query 
about what Kabbalah bears witness in the truth of the 
knowledge of this honorable Name. After, I will admit the 
opinion that they have recalled, and I will say that it is true 
with no doubt. I will retum to argue with them and say that 
there is another kind of achievement, which excels from the 
kind of achievement recalled by them. And it is the 
knowledge: of the Explicit Name with its letters, which 
determines for us ways, matters, estimations, and divine 
Middot (emotive attributes), for no other thing can [order 
and excel more in virtue) than those orders except them. 


Behold, we are left with the first group with two disputes, 
and one with the second. We should say that the first 
[group] is a rung for the second, and it is impossible to 
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reach the second without it. But both of them are unable to 
achieve the truth in the knowledge of the Name. 


Behold, the first is very far from the aimed essence. The 
second is closer than it, but it is still far. But the third is very 
close to the essence. Therefore, its sickness fof the third 
group] is weak, and its cure will come soon. But it will not 
be healthy until it receives the doctot’s advise that crushes 
its strike, as | will advise — as it will come after I complete 
the [three] parts. with God’s help. There is no doubt that, 
after awakening the sages of the two recalled groups, there 
is another essence for the knowledge of man. Until they will 
please their Master, there is no need for me to inform them 
about the meaning of the essence. For my intention is to 
include it and give it in details ahead, with God’s help. 
Therefore, I will further discuss the opinion of the people 
belonging to the third group. 
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Article 3 — The Third Class of Sages 


The opinion of the third group. is sick with a small 
sickness. Therefore, it is easy to be cured, and. this is 
because it has a little Kabbalah concerning the knowledge 
of the Explicit Name. Also, it does not question the opinion 
of the two first groups, but it admits it as us. It continued to 
believe that, concerning the first one, their intellect was 
unable to achieve what is needed to be achieved. This 
group is the one that believes in the orders of the. ten 
Sefirot without essence and the sequences of their matters 
according to what they are. Even though it is also divided 
into [sub-]groups, I will not give them in detail here, 


You have learned from the words of the beliefs of these 
three groups that the three types of achievement are 
between man and his Master. The most distant the first is, 
the closest the third is, while the middle one is the second. 
All this is according to the division of their groups. I have 
already informed you that this is so. But what was 
concealed from that [group] was revealed to this, and what 
happened was for this [group] with that. According to the 
arranged order, it happened for the third [group], which is 
about us — the masters of the fourth group. And we did 
neither hear nor see the people of a fifth group. But all the 
groups that believe in the Lord — blessed be He — and in 
achieving Him are a part and a branch that stems from one 
root, from these four groups two of which we have already 
recalled. And we are in the third [group], in order to inform 
about its matters by this article. And our opinion is the 
fourth to these groups. 


Now, set your heart to understand the opinion of this 
third group, and you will know from its knowledge: that 
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those who are its masters and believers are the sages of the 
Talmud that grew wise in the wisdom of philosophy and 
achieved the knowledge of the philosophers in general. 
And their knowledge did not settle with what they knew 
fromthe 7a/mud. Therefore, they sought for a second way 
to settle their minds, and they found the way of the 
investigating sages, which are those that are called 
“philosophers”. Yet, their intellect did not settle for them, 
and they were required to bother and seek for a third way. 
Then, perhaps their intellect would settle. They found the 
way of the sages of the first Kabbalah, who are the sages of 
the Sefirot, When they heard their opinions, they were told 
wonderful secrets in which they rejoiced with them. They 
received them and said to each other: “Up to here shall 
you come, and go no further”. Then, their intellect was 
settled on Kabbalah. 


I need to inform you in general up to where their 
Kabbalah reached, and how there is a combination 
between us and them in the matter of calling the Names of 
knowledge according to the secret of the knowledge of the 
Explicit Name itself — and in one agreement with us on 
one side. It is that they say they received from the prophets 
and from the sages that there are ten Sefirot without 
essence. Through the Seffrot, the Creator created the entire 
world, and they named each Sefira. Some of them. were 
combined, and some [remained] unique. When we asked 
them, the knower did not know what these Seffrot are, and 
upon which thing will their Names actually fall — whether 
upon actual bodies, upon maierials without shapes, upon 
shapes that have no material, upon accidents that are 
carried-on bodies — and they are forces in them — upon 
Nefashot that are undividable powers, upon Nefashot that 
are separated from any carrier, or upon the opinions that 
are called separated intellects. But they say that, according 
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to their belief, these are matters that are spread from the 
Lord — blessed be He ~ and they neither exist without Him, 
nor does He without them now. 


But before the Formation, they were in Him from their 
imagination in power. And He is the One that took them 
out from potential into action, when He wished to create 
the world. They name one of the Sefirot Ratzon (will), and 
they will not find in themselves a way to call it “created”, 
They also do not find a way to call it “ancient”. And thus, it 
was named for them as “thought”, for they called it “a 
superior crown”. It is for them the first Sefira, and their 
tenth is the Shekinah (Divine Presence). And they called it 
Tzedek (righteousness). The names are known from their 
books, and they are very perplexed in them. Truly, it is 
because they called the sixth Sefira Emet (truth) as well as 
Tiferet (Beauty), and they said that it is the Name of the 
honorable Lord, which is written and not read — and it is 
the Explicit Name. They took out the ten Sefirotfrom the 
verse, “Yours, O Lord, is the greatness, the power, and the 
glory” (1 Chronicles 29:11). Behold, they say that from the 
side of the letters the Sefirot can be achieved, and with the 
achievement of the Sefirotthe Lord — blessed be He — will 
be achieved. All they said from the side of the letters is true. 
But there is a closer way to achievement from their way — 
through the letters and the Sefirot themselves. At the end of 
this book, I will reveal you my opinion about all this, and it 
includes the truth of the whole Kabbalah. Nonetheless, our 
opinion and the opinion of this group are very close — 
more than the opinions of the groups that passed at the 
side of the belief in the Sefirot and the letters. And 
therefore, I have said that this group is close to being 
healed. 
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Gate 1 — The Essence of the Precepts 


Know that the ancient sages of Israel. of blessed memory 
were divided into three groups in their writings and not in 
their opinions — heaven forbid! For they had one special 
opinion concerning the knowledge of the Lord according to 
the Explicit Name. But they wrote three kinds of writings in 
the. interpretation [of the knowledge] of the Torah about 
the order of the Precepts. They are: The writing of the 
Mishna — which was written by our holy Rabbis — the 
Babylonian TJa/mud, and the Jerusalem Ta/mud. Even 
though there were other writers that wrote Sifa (ancient 
books), Sifrei (books), Tosafta (additions), Briat, and so on, 
all is drawn after one of the three recalled roots. And so are 
the Midrashot, the legends, and those alike. The opinion of 
all of them was unique and equal in the making of the 
Precepts, which are a first essence of achievement. The 
study of the Ja/mud is a second essence for achievement. 
The Zalmud of wisdom is the third essence. The unique 
Kabbalah concerning the knowledge of the special Explicit 
Name is a fourth essence, with the knowledge of the secrets 
of the orders of the Explicit Names. 


According to this way, the study that brings to 
completeness in the interpretation of the Torah is divided 
into three kinds, as we have recalled. Behold, concerning 
our sages of blessed memory and all who are drawn after 
their opinion, not even one of them was ever doubiful with 
the recalled knowledge of the Name. But all of them 
delivered a Kabbalah from one to another with this 
knowledge in an easy way, until this knowledge was made 
famous among them in a complete agreement and. without 
dispute. For it was made known among them that the first 
letter is that which is named Alef and its number is one. It 
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is also a sign for the number one thousand. And 
everywhere, Alef (2%) is punctuated with the Nikud 
(vowel points) of “one” (TMX), but the order in them is 
inverted. Concerning [the letters in the] Alef this one is 
punctuated with a Kamat (long ‘a’) and that-one is 
punctuated with a Sego/ (short ‘e’). Concerning the Lamed 
and the Chez, this one is punctuated with a Sego/ and that 
one with a Aamag. And behold; the order is inverted! It is 
known to all that it is so, and none questions it. Indeed, 
their meanings are known in Kabbalah in unison ( Yichuad) 
from one to another. It was also made known that the 
shape of the Aamaiz and the Tzere (long ‘e’) are equal to 
the shape of the Patach (short ‘a’) and the Sego/ by the 
drawing a line and three points. 


The four of them are two lines and six points, and the 
order is also inverted in them in one point that is additional 
to this and lacking from that. Upon this, they were small 
and big, big and small — Kamatz and Patach. And their 
meanings are very well concealed. They are delivered 
according to a unique Aabbalah to individuals, and not to 
their fellowmen in any way. For the sweet taste for the 
healthy is bitter for the ill, and the meat and the wine that 
revive the healthy kills the ill. 


So are the tastes of most of the Precepts, for each Precept 
has an excellent taste — sweeter than honey — for those 
that are familiar with it and know it. And there is a power 
that revives the dead in it, even though it is impossible for 
all the tastes to be equal — as not all the Precepts are 
equal. I do not wish to discuss the meanings of the Precepts 
according to their simplicity, for they appeared in the 
Guide for the Perplexed, but their meanings according to 
their secrets. And there are those that could not be written, 
but they were delivered by Kabbalah to a man from the 
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mouth of another, until Moses our Rabbi, who received 
them from the mouth of Gevurah (Severity). 


Know that all the Precepts have two general essences. 
Because they are tied in each other, sometimes this 
appeared in the words of the Torah, the prophets, the 
Writings, and in the Mishna, the Gmara, the Midrashot, the 
legends, and in every writing that was written by our 
Rabbis of blessed memory ~ from our holy Rabbi [Moses] 
up to Rabbi Ashi. This happened with the agreement of 
those who preceded them, or those who were in their 
generation, or who received from them. And _ [this 
agreement] was drawn after them up to this day — one 
[particular agreement] instead of another — in order to 
include each one of them [each Precept] in its friend. And 
sometimes, it appears alone for itself without ruling upon its 
friend. Sometimes, it comes to determine both of them 
together. This thing is drawn in the continuation of the 
Middot that are called Chochmah (Wisdom) and Binah 
(Understanding). The names of the two recalled essences 
are Ahava (love) and J/rah (awe), for this one is that one, 
and that one is not this one. And this exchanged with that, 
until this comes instead of this. 


After this, you should know that the love of the Lord for 
man is greater than the love of man to the Lord, and it is 
what truly combines between the two of them. But 
concerning the awe, it is inappropriate to say about it that it 
is a Midda that combines the two of them on the side of 
each one of them, because it is only from the side of man 
toward the Lord. From this side, love was a special merit 
for man, more excellent than awe. Know that all-the first 
and the last sages agreed upon a general agreement — that 
awe depends on keeping the positive Precepts. And the 
entire Torah is filled with this agreement. The opinion 
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decrees that the thing is so, and nothing else except for this. 
If so, it is found that love and awe require a strong study. 
Because the disciples are divided into many parts until they 
reach these two essences, we need to write about this in a 
special gate, and it is the second one. 
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Gate 2 — Love and Awe 


In this gate, I will inform you about the opinion of every 
sage that loves his Master and says that, after the Lord 
desired and wished to create all the creations, He created 
them as He loved [as He wanted them to be]. Each created 
being is worthy of being ascribed in association with the 
divine will in its creation. And if he is particular in his 
generality, he grows stronger in himself and knows himself. 
He will be compelled by the permission from the side of 
completing himself from himself — from his knowledge. 
Concerning that permission, it is appropriate to tie it on his 
wish on each side without something preventing it on any 
side. Without this, man would not have been able to study 
anything that completes his lack. It is known that the 
matters that are called “angels” in our language are divided 
into many parts. It is appropriate to say that whoever is 
found. under the Creator is His angel. And the name of the 
angel is a combined name. It is a name that is decreed 
from the name “craft”, which is known to all in its matters. 
The masterpiece is made complete or lacking according to 
its master, and his powers and opinions. It is also according 
to his instruments — i.e. the matter that receives the shape 
of the work by the hands of the artist as it is copied from 
his heart, until its goes into action as a whole or a lack, 
according to the causes that precede the action. For it is 
called by the name “craft” (A289, matrona), or by the 
name “work” (WYN), “action” (9Y9), making those that 
are acted upon. But the name “craft” is not acted upon. It 
is used with the ten masters, and the letter He changes to 
Tav in it, for it is female. 


These three names changed very much in the holy 
language, and they are “action”, “work”, and “craft”. 
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Behold, the Torah called the generality of the actions with 
the name “craft”, and ascribed it to Him by saying: “His 
craft that He had made” (Genesis 2:2). The sages said that 
the word “work” determines the correction of the made 
thing, and it appeared in the Work of Creation (Ma’aseh 
Bereshi}: “And God made (worked) the firmament” 
(Genesis 1:7); “And God made (worked) the two great 
lights” (Genesis 1:16); “And God made (worked) the beast 
of the earth after its kind” (Genesis 1:25); “Let us make 
(work) man in our image” (Genesis 1:26); “His work that 
He had made” (Genesis 2:2); and also, “In the day that the 
Lord God made (worked)” (Genesis 2:4), as well as “I will 
make (work) him a help” (Genesis 2:18); “The beast of the 
earth (...) that He had made (worked)” (Genesis 1:25-31). 
And about the woman, [it was said]: “What is this that you 
have done?” (Genesis 3:13). And about the serpent, [it was 
said]: “Because you have done this” (Genesis 3:14). And 
about the dressing, [it was said]: “And the Lord God made 
for Adam and his wife garments of skin, and clothed them” 
(Genesis 3:21). And about Cain, [it was said]: “What have 
you done?” (Genesis 4:10). And about the creation of man 
and his generations, [it was said]: “In the day that God 
created man, in the likeness of God made He him” 
(Genesis 5:1). And at the end of the section, [it was written] 
“And it repented the Lord that He made man on the earth” 
(Genesis 6:6), as well as “For it repents Me that I have 
made them” (Genesis 6:7). 


From the word of all of them and from what comes after 
them, you will understand the secret in the essence of the 
“work” and on what it fell. And you will understand from 
them the secret of the Work of Creation and the Work of 
the Chariot, the secret of the positive Precepts and the 
negative Precepts, and the “work” of dwelling, which was 
done by Moses our Rabbi of blessed memory. And you will 
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judge every single “work” in its place according to what it 
is. Know that, when a. “work” is connected, it is not 
connected with a single person, but with a multitude. For it 
is not said, “My work, his work, a work”, but “My works” 
— in plural — as well as “His works, her works”. And so are 
the remaining ones when they connect to their masters. But 
with the addition of He, “His work” will be said alone — 
and it is not so for the rest of the ten masters. If so, each 
“work” is arranged on multitudes. But an action will be 
connected to the single persons: “My action, his action, her 
action (AWYN Wyn WYN)” [this particular declination 
contains the letters of the three lettered-name YH), And it 
is in a male expression, and it will be found in the female 
expression from it, which is decreed from the name of her 
action. And it will be changed with the connection of He 
with 7av: “My action, his action, her action (1N9y9 mndyo 
nanoya)”. 


I have hinted for you at three of these masters that are 
sealed with the name YW”H YH’W. Indeed, “craft” is a 
name that determines the females: “My craft, her craft, his 
craft (INDNIN ANININ yn Nd)” — and it is not being 
acted upon. Behold, with these I have revealed to you the 
secret of the Name of an angel and that it is decreed from 
[the word] “craft”. If so, in each “craft” that you will find, 
you will know that it is sent to us from the Lord instead of 
an angel — even the angel of death and the angel of life. 
My intention in all this is to inform you that, when the Lord 
created man, He created with him two inclinations. And 
one of them was called in the Torah, “For the imagination 
of man’s heart is evil from his youth” (Genesis 8:21). The 
saying “youth” is for teaching us that he has lads, and 
instruments for his use. And they are his powers that are 
spread from Him. And the word “evil” (¥" = 270) is a 
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quarter of an hour. Its secret is the connection of the 
twenty-two letters with the two hundred forty-eight (NN 
= 248) organs. Each two hundred forty-eight is a single 
first matter that is combined and complete. 


The beginning of this Creation is ‘a golden coin’ ( y"20N 
a’nt = 135) and it is half of the recalled calculation. And it 
is [=] ‘the multiplication’ (2”997) that is found [=] 
‘opposite’ (799). It is a [=] ‘dough’ (DY), or [=] ‘an 
unleavened bread’ (N”81). One goes before the other, up 
to. [=] QL’H (Np), which is in its gathering [=] ‘the 
light" (9"7—9N) — [=] ‘a congregation’ (9"N/p). It is the secret 
of the five holy names that are equal to ‘light’ (9"79 = 130). 
Its secret is the right [=] ‘eye’ (}¥) seeing before, 
acquitting its owner. Moreover, concerning the five holy 
Names that are equal to [=] ‘light’ (9D), their secret is the 
left [=] ‘eye’ (/Y) seeing backwards, obliging its owner. 
The Creation is sealed with them in the secret of the 
blessing with both hands — right and left.: They are the 
scale of merit and the scale of defect. And they are the 
balance of the world, the balance of the year, and the 
balance of the Nefesh (lower soul). As from this is the 
connection of the word ‘evil’. It is appropriate for you to 
further ask for the connection of the word ‘good’. And it is 
what we need to interpret for you. You will know that, 
concerning the word ‘evil’, its secret in A7h-BaSh [a cipher 
alphabet] changes into Gimel’Zain (1% = 10). And it is the 
secret of the Sefirot (Emanations) — three with seven. And 
it is what I have said about the ten Names that are equal to 
‘high’ (0 = 240). Behold, ‘good’ (219) in A7h-BaSh is 
Nefesh (W"9) = 430). Sum everything up, and the secret 
of ‘glory’ (NNN = 440) or [=] ‘splendor’ (N9nn) will 
connect from them. And you will know from them that all 
the superior powers have a slant that drives away from one 
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end to another. And so are the middle ones, and so are the 
inferior ones.-The root of the slant of Yud'is divided into 
Gimel’Zain, and this equals the number 7av’Mem (n"n = 
440). It will emerges as tens from Auf'Yud (") = 110) 
times four, and from Nun”He (72 = 55) times eight. This 
emerged from the connection of Yud. 


Behold, the generality of all the connections with their 
signs is ‘together’ (1"N? = 22), and it is the secret of the 
[=]. Aaf’Bet (2%) letters, of which Yud”Chet (18) are 
always recalled everywhere. Do not err with the word 
Yisaschar (12WW), or the word ‘trumpeters’ (D?I8XN) 
and say that they are not recalled. For this is not from the 
side of concealing them, but from the side of the difficulty 
of recalling them. It is quite possible that the use that they 
had for it and for those similar to them is for making the 
pronunciation easier, when the two come from one single 
pronunciation. Four of them are sometimes concealed in 
the nature of their reading. And sometimes, they are 
recalled. when their natural concealment is removed. They 
are the letters AHW’Y, from which the name of the Lord — 
blessed be He — is combined. And the nature of the 
language decrees all this. This way is known by all the 
tellers of grammar, and there is no need to prolong it here. 


If so, I will return to where I was about the matter of the 
two inclinations. And I will say that they are two points, the 
one being the opposite of the other — and the other is 
against the former. For everything revolves around them. 
And from this, one will be compelled in the essence of the 
combination to be in the secret of the thousand and the 
one in the essence of simplicity — in the secret of ‘one’ 
[Alefhas the numerical value of ‘one’, but it can also mean 
one thousand; thus; when we combine the letters, we start 
from one to reach one thousand, and then we find 
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ourselves again with one]. This matter will be completed at 
the end of this writing within the general knowledge. But 
my intention here is to inform you that all our sages of 
blessed memory have one opinion — that man has two 
inclinations. And there is no dispute among them. They are 
called the good inclination and the evil inclination, or the 
good angel and the evil angel, or the scale of merit and the 
scale of defect — and all are equal. 


They were also called in a few places the angel of life and 
the angel of death. Indeed, they were. given numerous 
changing names, in order to add an interpretation from this 
on that. And the prophets did the same with the names of 
the Lord. It derives from this that He will have a Special 
Name that is a merit for all of His names, which includes 
them all. It is Yud He Waw He according to its 
pronunciation, and it is YHW"H according to its writing. 
And it is ten, five, six, and five according to its calculation, 
So are the ways of its division, as I will inform you ahead. 
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Gate 3 — The Two Inclinations 


After you know from my words that all the sages agree 
without dispute that man has two inclinations and that they 
called one an angel and the second also an angel, do not 
wonder if this writing bears witness that one is an angel and 
the other is Satan (JOW) — or, as the sages called it, a 
demon or a pest, as it appeared in Yehoshua the priest, 
Job, and Bilaam Laad, and’so are many. So it appeared in 
the Masters of the Dream, at the end of the blessings — 
here being an angel, and there being a demon. But you 
will understand from this that Sa/an is the angel of death. 
And he is the evil inclination, as it was brought by the 
master of the Guide [for the Perplexed] in the words of Job 
in the third part for Rabbi Shimon — and none disagrees 
with this. If so, it is appropriate for you to understand from 
this that the two thoughts that man finds in himself are 
births for the inclinations. And they are wheel-like, born 
from the truth of combination that is between the matter 
and the shape. If so, one inclines toward the matter, and 
the other inclines toward the shape. It will be inferred from 
this that the Middot of the Nefesh that are drawn after the 
temper of the body according to the mixture. of its 
combinations are either good or evil, or in the middle, or 
strongly inclining toward this or toward that. If you will be 
among those who understand these wisdoms and are 
worthy of knowing them. You will understand what I will 
say about this at the end of this. book, with God’s help. For 
you will achieve my knowledge there. I will draw for you 
the order of the Kaf’Zain (27) powers of change, which are 
among the: Aaf’Zain kinds of human beings — which are 
the Aaf’Zain liars, the sons of the sorcerer that are sorcerers 
created from the root of the two images. ‘Image, image’ 
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(08 DY = 320) are the image and the likeness of the 
image. The ‘Tree’ (p”Y = 160) of Knowledge is the life of 
the [=] ‘Tree’ (py) of Life, and the knowledge is their 
witness. 


Behold, it will be quickly made clear to you from the 
words of our Rabbis of blessed memory that the 
combinations and the. Gematrias for them are wisdoms — 
and so are the Names — until they brought from them and 
from those similar to them great proofs about their belief in 
them. in many books. They are for us today an evidence, 
and for the right to smite with them the sages of our 
generations that deny our words after believing the rest of 
their holy words. But these that we have discussed are the 
most holy for us, and this is enough for you. 
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Part 1 — The Way of Prophecy © 


In these three parts, I will include for you all that our 
prophets of blessed memory admit. And it was confirmed 
for them that the thing is so, as I will say. It is that it was 
already known by each one of the prophets of Israel that it 
is impossible for any man in the world to reach the virtue of 
prophecy unless he received the Aabbalah of the 
knowledge of the Name, made an effort to achieve. [the 
Lord] after he received [it], and was a great sage in the 
wisdoms that are understood for the achievement that 
precede prophecy. All the prophets knew that this way is 
inappropriate, except only for those who are happy with 
their lot, who conquer their inclination and research the 
divine, natural, and sensorial wisdoms, for they are without 
knowledge. If it is so, it is all the more so for them if they 
are not kabbalists knowing the secrets of the ways in the 
combinations of the Names and in what resembles them. 
They will never prophesize, for they are without the 
thought, the wisdom, and the intellect, as you will hear 
ahead in the general knowledge, which is read at the end 
of the book and is the essence of the entire book. It is also 
alone in itself in its uniqueness, and great and excellent in 
its quantity and quality compared to the rest of what the 
book includes in the division of its nine matters. For the 
entire intention of this writing is only for it, and without it 
the: writing would have been cancelled in the same way 
that without “I am” the nine commandments would have 
been cancelled. For this way, there is no Jef (9) in them. 
This means that, if the nine are cancelled and it is possible 
to sustain the one, it forces the remaining for the Nefesh 
itself. For it is like the object within the nine accidents that 
require the sustain itself. And if it is cancelled, they will be 
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cancelled. It does not happen so with it, for, if they are 
cancelled, it will not be cancelled. For it will not require 
them in its sustaining. Thus being the matter, he recalled 
the three verses of “And he journeyed”, for there is no 
Gimelin them. For the three of them are three subjects that 
include one single self in the secret of the three special 
Names and in the Priestly Blessing. And the three are in the 
portion Weele Shemot.(And These Names). And three 
times three is holiness in a threefold holiness. 


This forgery was compared by Bilaam with the threefold 
cube, for they are three and they are one — i.e. three 
subjects whose truth of their essence is in their one single 
self. And they will be changed with nothing, neither in 
object nor in accident. For their matter is one matter, their 
shape is one shape, and their quantity is one quantity. For 
concerning each one of them, its length, breadth, and 
depth are equal. Since we already dealt with this matter, 
we should add one more thing that is related to it, for its 
secret includes all the charms, serpents, and all the spells 
and frauds. And it is the secret of ‘matter’ (1’Mn) - ‘a 
riddle, a proverb, a hint’ (199. 9W"p 77°"N) [the initial 
letter make the word Chomer, matter]. And their middle 
[letters] make ‘demons’ (D” Tw = 354). And their heads 
and endings are ‘a matter for this’ (1’t7 1”1N = 290). The 
secret of ‘serpent’ (W"N}) is ‘outcast, excommunication, 
ostracizing’ NNN"Y 09"N 17"). Their inside. is ‘rebellion’ 
(N77 = 650) ~ a hint at the flogging. Their head is 
‘serpent’ (W’N] = 358). Their end is ‘sea’ (8"nN? = 51), 
whose combination is [=] MY’A (NN). And it is the 
translation of sea and water. It is also Mia (81), which in 
Greek means ‘spell’. 


There is no doubt that the truth of prophecy and its 
essence is an intellectual abundance, poured by the Lord — 
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blessed be He — through the active intellect in the world of 
speech, which is the world of man. For the children of the 
prophets receive its action, and they are acted upon. 
Because each one of them changes his virtues according to 
the causes, they called that divine abundance with 
changing Names that determine the strength of the man, or 
who receives it. And it is about the difference of his power 
from his fellowmen. And for this reason, they also called it 
in translated languages with changing Names. Sometimes, 
they call it in Hebrew with Names that fall upon special 
bodies, and sometimes on accidents, and titles. These are 
few of them: ‘The light of the Lord’ (” TX), ‘Divine 
Presence’ (2793), ‘Honor of the Lord’ (?? 7129), ‘Spirit of 
the Lord’ (” 115), ‘Spirit of His holiness’ (WT) N19), 
‘Right Spirit? (7191 M11), ‘House of the Lord’ (»» m7), 
‘Temple of the Lord’ (?? WTP), ‘Mount of the Lord’ ( 10 
»), ‘honor of God’ (7T 81/9), ‘Divine Presence of the 
Lord’ 0°T NNW), ‘Speech of the Lord’ (77 81797). In 
translation, it is: ‘Word of the Lord’ (7? 127), ‘Spirit of His 
mouth’ (79 N11), ‘Name of the Lord’ (?” DW) — and many 
more like these. 


Therefore, the achiever will also be called with changing 
names: Seer, foreseer, observing, prophet — and many 
others. And thus, the achieved matter is called: Prophecy, 
vision, weight, appearance, dream, achievement, wisdom, 
knowledgeableness, cleverness, reason, intellect, 
knowledge, opinion. If you think that a few of these and 
those that resemble them are not names for that matter, but 
for another matter, know that it is not so, But each thought, 
and each wisdom, intellect, and knowledge — and what is 
similar to them — are all matters that are poured from that 
divine abundance, for all the creations are created and 
exist from Him. But they are a thing that bears witness of 
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Him, for He is the First Cause for all — blessed be. His 
Name. The change of the persons in their kinds, and the 
kinds of the superior types, all are from His abundance — 
blessed be He. There is an abundance after another up to 
man, with all of his powers. Indeed, the matters of 
abundance are different from each other according to the 
differences of the created being. Then, an estimation is set 
for each kind that includes its individuals. And there is 
another name that separates the kinds, such as the name 
‘thought’, the name ‘imagination’, the name ‘wisdom’, the 
name ‘knowledge’, and so on. For each one of them is a 
kind that includes under it all its individuals. These are also 
changing kinds in themselves, such as the name ‘wisdom’ 
that includes kinds of changing wisdom. For the carpenter 
can be called wise, and so the writer, the studying sage, 
and also the prophet. For only a sage, who is great and 
eminent in wisdom, can prophesize — for prophecy dwells 
only upon the sage, the hero, and the wealthy. If so, it was 
already interpreted that the word of the Lord that is called 
prophetic abundance (influx) is that which performs all 
these actions and what resembles them, which we have 
recalled, through another thing. And because prophecy is 
the most excellent kind among all the recalled’ kinds 
because of that which acts upon the abundance itself, the 
one that achieves it will be called a prophet. 


38 Imrei Sheter — Words of Beauty 


Part 2 — The Importance of the 
Numbers . 


Each prophet that received prophecy from the Lord first 
needs to know the power of the spell and its essence, and 
from where its existence was compelled onto him. Because 
a prophet needs to know this knowledge, the prophets that 
teach their children and disciples the ways of prophecy are 
compelled to deliver first the knowledge of the essence of 
their body. Therefore, it is the way of the wisdom of 
medicines, for it is completely built with no doubt on the 
natural wisdom. Its ways are useful in the knowledge of the 
Name. Moreover, [he needs to know it] because the entire 
body has countable organs, and they are Yud”Gimel (13) 
ribs cleaving to the right side with the vertebras of the 
spinal cord, which are Yud”Chet (18), and there are also 
Yud”Gimel (13) ribs in their left side. This entire number 
was a counted and eminent number for the writer 
[138+13=26= YHWH]. The secret of the Name of 
abundance is ‘a sign’ (}”"D) — counting Yud (10) 
countable numbers (077902 D”7790N 74? 7910). 


Therefore, the one teaching prophecy to his disciple 
needs to teach him the wisdom of the numbers. For the 
organs are RAM”Ch (248), and all has a number. And it is 
from the generality of the scholastic wisdom. Thus, he 
should study the wisdom of estimation and the wisdom of 
intellect. To understand what the abundance will order him 
while he receives the action from it, lacking the divine 
wisdom []; he should know it appropriately in any way so 
that to keep himself from error. The wisdom of logic is also 
useful for this as well as every ancient wisdom because of 
its depth. 
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Indeed, there are many wisdoms that do not need to 
precede the matter of prophecy, for it is not essential for 
the prophets to know them. There are many of them that 
are essential, and no prophet will prophesize until he will 
know them. The knowledge of every wisdom is that he 
who knows it will be strong and brave in it, until it will be 
recognizable for his wisdom that he is very wise in it, 


But to reach its essence is impossible for any’ sage. 
Moreover, if so, its essence is not known by any man in 
any of the wisdoms. But the opinions change in those that 
know, and they are rungs and rungs — this is above that — 
in each kind among the kinds of angels and among the 
kinds of wisdoms. So it happened to the physical Middot 
even though there are borders to each one of them. And'so 
did it for the Middot of the Nefesh themselves. Therefore, 
the wisdoms are useful. as introductions for achieving 
prophecy for the prophet. Indeed, many wisdoms were 
hinted in the Torah, and they were delivered in a particular 
Kabbalah, such as the number, the estimation, and many 
other things that resemble them. The Zorah tells wonders 
about the wisdom of the number. And behold, all the time 
is counted. And the count, which is the writer and the 
scrivener, is called ‘author’, for he writes the letters one 
after another. 


As such, the one telling things by speech takes them out 
of his mouth one after another. Therefore, his speech will 
be called ‘telling things’. And so, the one thinking in his 
heart will think of the letters connected together — one to 
another. And the intellectual thought will think of all the 
matters that are thought in the calculations — one 
calculation after another. And therefore, the calculation 
was called ‘number’. 
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Therefore the master of The Book of Formation divided 
all these wisdoms in three books, and called them by his 
division ‘book, story, and story teller’ (1190) 740 490). If 
man does not know the wisdom of the estimation and the 
number, how will he be able to keep the Precepts? “You 
shall do no unrighteousness in judgment, in length, in 
weight, or in measure” (Leviticus 19:35). And how will 
everything be estimated from him in its completeness, by 
saying about this, “Just balances, just weights, a just 
Ephah, and a just Hin, shall you have” (Leviticus 19:36), 
and by saying, “You shall not have in your bag. diverse 
weights, a great and a small. You shall not have in your 
house diverse measures, a great and a small. A perfect and 
just weight shall you have; a perfect and just measure shall 
you have” (Deuteronomy 25:13)? He gave meaning to the 
reward of this keeping and said: “That your days may be 
long upon the land that the Lord your God gives you” 
(ibid.). 


He further revealed and said: “For all that do such things, 
even all that do unjustly, are an abomination unto the Lord 
your God” (Deuteronomy 25:16). Behold, if there is a 
need according to the revealed to know the details of these 
Middot, there is all the more so a need to know their 
secrets. For they are matters that are multiplied, revealed, 
and concealed — physical and of the Nefesh. Behold, if we 
were not kabbalists involved in the Mikveh (ritual bath), 
which is forty Seah (AND, some kind of measuring unit), 
how would we know it? 


Behold, our sages of blessed memory received from the 
prophets all the measures, and we received them from 
them today — and from their disciples, and from their 
books. They informed us that the Aor [some kind of 
measuring unit] is thirty Seahin, and the Letech is half of 
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the Aor. The Fih is the tenth of the Aor, which is three 
Seahin. And the Seah is six Kabin. The Aab is four Login, 
and the Log is six eggs. The fourth of the Lord is an egg 
and a half, and it is the fourth of the Zorah that is said 
everywhere. The Hin is twelve Login, for it is written as 
‘this’ (1”T = 12). Our sages of blessed memory measured 
their measuring on these, and those similar to them, and 
they also set the measure of the Amah (forearm), which is 
six. Tefachim (a hand-breadth). The 7efach is fur fingers in 
size. Consider the order of the holy and pure [emanations] 
that were called Wisdom and Knowledge, and you will find 
[them] there in the wisdom of the number and the wisdom 
of the measure with wonderful Middofin one Intellect. 


In the beginning, everything is accepted, and then 
learned, for this is the way of every number and the path of 
each measure. They are the things by which the. word 
behaves. And how can a prophet be without them? Indeed, 
there are also other wisdoms after these that are required 
for prophecy. He who knows the secret of the wheels, the 
stars, and the zodiacal signs is prepared for prophecy with 
Kabbalah in general, for the government comes from them 
to the world of man. How can a prophet be without the 
knowledge of the Lord’s government of His creations, and 
without knowing the quality of His government of them? 
And God will send [the knowledge] to him, and he will act 
as he sees fit. For example, when a king sends a messenger 
to a-king for the matters that are between them, that 
messenger will be gullible and a fool in the matters of the 
king that sent him. Is it not that, when he asks him about 
the government of his king and he does not know what to 
answer, his sender will have from this the essence of 
shame? It is all the more [like this] when he is the 
messenger of the Place — blessed be He. Moreover, he is 
sent to a wise nation that will examine his mission. If so, no 
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sage doubts about this, for every prophet needs to be a 
great sage that is eminent in the wisdoms, and all the more 
so concerning the knowledge of the Name. 
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Part 3 — The Knowledge of the Name 
and the Three Worlds 


None of the ancient sages of Israel of blessed memory 
had doubts, and all the more so no prophet had doubts. 
For, concerning the prophet, it is not the Lord’s way to 
make him wiser for one moment, meaning that today he is 
a complete ignorant and at night the Lord gives him | 
prophecy, completes him, and makes him wiser, and he 
returns as a great sage. But the Lord’s way is to complete 
the great sages that deal with the wisdom of prophecy, 
walk in it for days, seek it, receive the knowledge of the 
Li Name according to Kabbalah, and try to bring out what 
they received from potential into action. For it is from the 
Lord’s ways, and from His great mercies and pardoning of 
the man that He created in His image and likeness to 
abound on him from the abundance of His good and to 
always add wisdom to him, time after time, with great 
endeavor. For the greatest knowledge is the knowledge of 
the Name. And he that endeavors in it and negotiates it 
within truly succeeds. Concerning those saying that he will 
have something preventing him from the Lord God, for this 
is the Midda, there is indeed a secret, and its revelation was 
very difficult in the eyes of every sage. If we do not reveal 
it, the listener will think that we do not know it, and that it 

| 


| was not revealed to us. We know that we know it, and that 
it was already revealed to us. If so, we should try to settle 
both opinions. We will reveal it by a hint, and ‘it will be i 
revealed to whoever understands it and concealed from the | 
rest. For this is the way of the Masters of Secrets and those 
| drawn in this after the Middot of the Lord — blessed be He. 
: For this is what He did in the entire existence, and these 
are the ways of the entire Torah. And the hint is this: Know 
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that the Middot of the Lord — blessed be He — with all of 
His creations are. divided into three first parts. They are 
according to the existence of the world that is divided: into 
three parts of existence, and there are some that called 
them ‘three worlds’. They are the superior world — and it is 
the world of the separated shapes, which was called ‘the 
intellectual world’ in general, for there is no combination in 
it with any matter in the world — the middle world — which 
is the world of the spherical wheels, and it is a world that is 
combined from matters and spherical. shapes, which is a 
speaking living creature, i.e. a living world, learning, 
achieving, and knowing. Its shapes exist in their matters 
without change, except for the change in the movements, 
for each movement is a change and an emergence from 
potential into the action. But the changes are accidental, 
for there is no change in the objects at all there, as well as 
no change of general places, but only a particular [change], 
according to the obligation of the parts in the movements 
because of the points of the exchange and the inclinations. 
The inferior world [the third one] is this lower world, which 
is our world. And it is the world of being and the loss [of 
existence], for the shapes are many, and they always 
change in one matter. All this was already interpreted in 
many examples and in many books, and there is no doubt 
about it on any side. 


Being this division so in the three worlds, the wisdom of 
the Lord — blessed be He — obliged by His will to create 
the human beings, and that each one of them be combined 
from these three worlds that we have recalled. This man 
had a Guf (body) from this world, a Nefesh from the 
middle world, and an intellect from the superior world. This 
combination compelled that he be in the likeness of God 
Himself, from the side that none would compel him in his 
matters except for himself. And he was all for himself. 
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Because the three worlds are tied to each other, the worlds 
of man were also tied. He Who arranged the orders of the 
three worlds in His Middot, also arranged the orders of the 
three worlds of man with his Middot, As He compelled the 
worlds to be drawn in all their matters to resemble His 
Middot with their Middot, so did He compel man to be 
drawn in all his matters to resemble with his Middot the 
Middot of the Lord — blessed be He. This. was until the 
Lord — blessed be He — obliged that individuals divide 
into very complete parts in mankind. They are so that all 
their thoughts are always in the Name. These people are 
always in the World of the Intellects, coming and going, 
and they are the prophets. There was more in humankind 
— individuals that revolve in their Nefesh according to their 
thoughts, with changing wisdoms, not separated from the 
wheels of wisdoms, in order to ascend in the wheels of 
prophecy. Because of this, they were called ‘sages’ and not 
‘prophets’. There was more in this kind — individuals that 
revolve in their bodies and needs according to their 
thought. And they did not keep the matter of the Nefesh, 
and they were not separated from all the wheels of. the 
bodies. Behold, these were called ‘fools’, for the khowledge 
planted in their hearts bore no fruit, and it was impossible 
for these and for those who resemble them [to grow in any 
maiter]. For they have sinned with their will, with their 
Nefesh, by saying that they are from the generality of the 
middle world, and moreover that they are not from the 
superior world. And these are called truly ‘being and 
loosing [existence]. 


As the Lord divided His good to the three worlds, so did 
He divide the part of the intellect to be always with Him, 
the part of Nefesh to be sometimes with Him, and the part 
of body to never. be with Him. With this, the part of the 
intellect was opposite to the part of the body, and the part 
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of the Nefesh is decisive in the middle. And so it is in the 
worlds. As the worlds were like this, and [so were] human 
beings according to the essence of each one of the persons 
in the kind of the three worlds. His birth was compelled so 
that he would be first entirely a body. Then, [he would be] 
with a body and a Nefesh; and then increasing the Nefesh 
over the body. Then, he would have a body, a Nefesh, and 
an intellect. After that, the intellect would increase over the 
Nefesh, and all the more so over the body. Then, he would 
separate the intellect and the Nefesh from the body by the 
power of the divinity that is within him, as I have recalled. 
That power that is called in man ‘the divine power’ is the 
power that brings him to prophecy. This is if it did not die 
within his heart, by it not accepting death. Behold, it will be 
compelled to drive him, until he will receive the prophecy 
from his mouth. And then, both of them will be called 
iving’. For there is the one that did not revive it in his 
heart, but wished to kill it. The divine Midda from the side 
of the Macrocosm’s government did not affect the divine 
Midda from the side of the Microcosm, or from the side of 
the intermediate world. According to the order of his 
sequences, the one that seeks a particular prophecy will be 
compelled not to prophesize from the general divine 
Midda. If the prophet reached this knowledge and that 
which drives it, he will rejoice in the Middot of the Lord 
and receive His true judgment, His reward with it, and its 
action before Him. 


If this wonderful secret would not be revealed to him, he 
should worry as Baruch the son of Neriah, for asking for 
prophecy when he could not reach it. This is as the saying, 
“Tl am weary with my groaning, and I find no rest” 
(Jeremiah 45:3), which was told because this secret was 
not revealed to him: “And do you seek great things for 
yourself? Do not seek them” (Jeremiah 45:5). The one that 
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knows how the abundance reaches World of Intellect, the 
World of the Nefesh, and the World of Man — for he has a 
body, a Nefesh, and an intellect — will understand this hint 
that I have hinted up to its end. But none besides him will 
understand in any way in the world. Behold the hint as our 
wish is — praise to the Lord. 


Because | said that | will inform every sage about the 
knowledge of all the prophets — the first. and the last — 
concerning the matter of prophecy — and one equal 
knowledge includes all the prophetic opinions — I will say 
in this third part that every prophet that prophesized, is 
prophesying, or will prophesy aims with his creation at a 
special intention (Kavanah) that is added to the general 
intention by which the rest of the persons of mankind were 
created. So, every sage that grew wiser, is growing wise, or 
will grow wise aims in his creation with a special intention 
that is added to the general intention, but it is an intention 
that is lower than the intention of the creation of prophets, 
but above the general intention that arranges everything. 
Moreover, the rest of the persons of mankind have in their 
creation one intention that is separated from the high 
general intention that includes the rest of the individual 
living creatures. It is also separated from the intention by 
which the plants were created; it is also separated fromthe 
intention by which the birds were created; it is also 
separated from the intention by which the four elements 
were created; and it is also separated from the intention by 
which the first matter was created. 


All these intentions that are recalled about this matter 
everywhere are divine intentions — volitional, intellectual, 
and of the Torah. This means that they are arranged in 
orders of Torah essentially caused and not compelled by 
Him — blessed be He — as the knowledge of the 
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philosophers. And. they are not separated from each other 
in the separation of the things that change in number, but 
they all have one shape that is included under the divine 
essence, for He is the Cause for all, and there is no other 
cause besides Him. 


Concerning this general intention — its name is the Torah 
— is the beginning of all intentions. Therefore, the Torah 
said: “In the beginning, God created the heaven and the 
earth” (Genesis 1:1) — all the superior and all the inferior 
[things]. Because of this general intention, the 7orah said: 
“The chosen first-fruits of your land shall you bring” 
(Exodus 34:26). And it said: “Of the first of your dough 
shall you set apart a cake for a gift” (Numbers 15:20). For 
a cake is in the tongue at the beginning, and so it is first, as 
the beginning of a matter. It said: “And the first of the 
fleece of your sheep shall you give him” (Deuteronomy 
18:4), And from this matter itself, “Sanctify unto Me all the 
first-born, whatsoever opens the womb” (Exodus 13:2). 
And it is also the matter of “You shall surely tithe” 
(Deuteronomy 14:22). Concerning all the tithes, the 
intention of the Torah in all of them is to inform us that He 
— blessed be He — is the Cause of all causes, from every 
side and from every corner. He ordered us to give Him the 
first firsts because they are His parts. For, concerning the 
head, its first parts are also as the beginning of all the units. 
And because the tenth is the head of the tens as well, the 
Lord told us that it is His part. And this is so that the thinker 
does not think that His supervision on His creations is no 
more, But he will know that the first ones are His and that 
the last ones are also His. 


The secret is that the first ones are also the last, and the 
last are also the first. All are His — blessed be He — and 
therefore He always says, ‘it is Mine’: “For all the earth is 
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Mine” (Exodus 19:5) — “All is My part, and I have divided 
all the parts from the head up to the end”. 


The word ‘gift? (20°1N) was interpreted that according to 
its secret it is two from one hundred. This will come as a 
percent of fifty like you [perhaps two from you]. And 
behold, the fifty are five — i.e. five tens. The measurements 
are measured as one out of sixty. And sixty are also six — 
i.e. six tens. Behold, the generals were rulers of thousands, 
rulers of hundreds, rulers of fifties and rulers of tens, And 
here, the ruler of the thousand is the great general, the 
master of the general intention. The ruler of the hundred is 
the general that is smaller than him — the master of the 
second intention. The ruler of the fifties is the master of the 
third intention. The ruler of the tens is the master of the 
fourth intention. These special rulers existed together, and 
Moses was one of them. He was the ruler of sixty thousand, 
which are six hundred thousand men on foot, besides 
children. Therefore, the letters AHW’Y (?’"N) fall on the 
part of the Name in order to include all the intentions in 
them — the first and the last. Their hint is at units, tens, 
hundreds, thousands, ten thousands, and going about [the 
number itself], the last ones, the first ones, the middle ones, 
the fifth ones, the sixth ones, and front and back. This it to 
inform that the Lord — blessed be He — is the Cause for all 
that they are as first ones. for the generality or the 
individual, for all that they are as a middle ones for the 
generality and the individual, and for all that they are as 
last ones for the generality and the individual. For all is in 
Him. 

Indeed, the thousand bodies of the soldiers are one 
hundred tens, for they are themselves ten hundred. If so, 
they all have a ruler above them. Every hundred of them 
have a ruler lower than it. Thus, there are ten rulers. One is 


50 Imrei Shefer — Words of Beauty 


high and nine are under him. Every fifty of them have a 
ruler that is under the one of the hundred. Thus, there are 
twenty rulers —. one ruler and nineteen under him. Every 
ten of them have a ruler that is under the one of the fifty. 
Thus, there are one hundred rulers — one ruler and ninety- 
nine under him. Every thousand have one ‘ruler of hosts’ 
(NAN WY = 999), and he is the one that is called by 
the name [=] ‘Metatron the Minister of the Interior’ 
(p97 "yw 7/AN00N). And all the recalled rulers are 
under him. Concerning the ruler of the fifty thousand, his 
name is Sandalfon ({97TY0 = 280), the Minister of [=] 
‘the Back’ (0’°11NNN). The secret of this one is ‘a layer of 
seed’ (y"1t N”’29W = 999), and the secret of that is ‘an 
intercourse’ (W?7wWN = 1050). Concerning the one that 
knows the secrets of the government for these rulers in all 
the worlds according to the government of the divine 
Middot, he alone will achieve the matters of the recalled 
divine intentions, and he alone can prophesize after the 
preparation. Do not say, “If everything is in the intention, 
why should you drop a possibility in it because you do: not 
understand it [even] with a thousand answers, until you 
know our intention concerning the words ‘divine intention’, 
and that it is first and the first from beginning up to end, 
and last and the last from the last up to the end?”! 


Know that, after you know this, you will immediately 
know from this the secret of the Explicit Name. You will 
know that it is carved and sealed in the heart of every man 
among the persons of mankind according to the luck that 
fell upon him in three moments: The moment of the use of 
the sexual intercourse that is called ‘fertile’; the moment of 
formation when the matter receives the shape of a male for 
forty days, or the shape of a female for eighty days in the 
secret of the name Purim, which are the days of feast and 
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joy renewed by the male and the female that are 
Mordechai and Ester. And Haman was dropping the Pur, 
which is the luck. Therefore, these days were called Purim, 
named after the Pur that is explicated to those who know 
it. Haman was found in the bed in which Ester was, and 
the Pur was inverted. And it was inverted, so that the Jews 
will rule upon their haters by the revolution in the heat of 
the revolving sword. And the two Cherubim are as loyal 
witnesses. And the Cherubim would spread: their wings 
above. Concerning the moment of birth, it is the third 
moment, which decides between the two recalled 
moments. 


The secret of ‘moment’ (y""17 = 273) is [=] ‘four’ 
(y”29N), and it is [=] ‘a spy’ (9"1779) — a hint at the final 
of coming. Know that the secret of Pur (9, lot = 286) is 
[=] ‘converted’ (1”"M1N), or [=] ‘lifted up’ (0”1N), 
including the connection of ‘the impure and the pure’ 
(V0) NNN) together. Behold, the secret of the entire 
Name is ‘explicit? (W119 = 626), for it is that which 
connects the being and the body, impure and defiling, And 
the Nefesh, which is pure and purifying, was conhected to 
it. When you understand this secret, you understand the 
secret of the calf, the secret of the ashes of a heifer, and 
why it purifies the impure and defiles the pure. You will 
understand the secret of the whole impurity and purity, and 
what is the matter of the secret of “But unto the sons of the 
concubines that Abraham had, Abraham gave gifts, and he 
sent them away from Yitzchak his son, while he yet lived 
eastward unto the eastern country” (Genesis 25:6) — which 
was interpreted as it would be written as ‘a part there’, 
teaching that they have a part [i.e. take ‘concubines’ 
(Dw299) with no Yud, divide the word into two, and you 


52 imrei Shefer ~ Words of Beauty 


will obtain ‘a part there’ (0w729)]. And he delivered them 
the names of impurity. 


It is the secret of the powers of every spell, magician, 
wizard, and sorcerer. But about Yitzchak, it was said: “And 
Abraham gave all that he had unto Yitzchak” (Genesis 
25:5) — meaning that he only had the Explicit Name, and 
that it is a four lettered-Name that will be understood from 
the name &/ Shadai ("Tw 5X, God the Almighty = 345), 
the Name of procreation. So did he deliver this Special 
Name to Yitzchak. The secret of every ‘ruler’ (1”¥ = 500) 
is [=] ‘to be fruitful and multiply’ (12) 19), and it is the 
secret of the name of ‘flesh and blood’ (0%) Wwa = 
552). And know it from the Name of Ayin”Bet (72) 
[letters], which is the Name of the son of [=] ‘your son’ 
(712). It is the secret of the ‘trinity’ (W’N9WN = 641), ‘and 
the Union’ (111 = 39) in the secret of [=] ‘one, one, 
one’ (TN INN T’NN). The hint is [=] ‘dew’ (90), for 
the Lord will revive the dead by the knowledge of His 
Name. It is the secret of [=] ‘redemption’ (73), which is 
three times ‘these’ (1”9N = 36) — which are half of the 
name AY”’W (1 = 216). For it is complete — six times 
‘these’ (ON = 36). Know them and understand them in 
the secret of thirty, which is used and called Prat (19, 
Euphrates = 680). And all the thirty are three. Behold, we 
have already completed the three parts. 
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We Shall Begin With The Knowledge 
Of The Name — General Knowledge 


This general knowledge includes all the preceding 
opinions and all those that resemble them. And the divine 
intention in the creation of man in this lower world came 
for it. About it, we will say: “And God said: Let us make 
man in our image, after our likeness” (Genesis 1:26). This 
knowledge is man knowing his Master according to the 
knowledge of the Explicit Name, upon which all the Names 
hang, and which is the beginning of all-the creations. Upon 
it, the Holy Spirit was carved, and it is a Neshama that 
includes all the Neshamot in the secret of “Let ‘the 
Neshama’ praise the Lord. Hallelujah” (Psalm 150:6). And 
therefore, ‘the Neshama (NNW) was said with the He of 
Knowledge (NY77N), and it was not said, ‘every Neshama’ 
(NNW) 99). 


Know that the breaths are five, and their sign is He. It was 
already said ‘in their creation’ (OX12N3) — [an alternate 
reading is] ‘with He did He create them’. Moreover, the 
word He includes the entire Name in the square 
calculation, and it is the calculation that is called an area in 
which its length and breadth are equal: Know that the 
sages of the number said that the wisdom of the number is 
the foundation of all wisdoms. It is a quickly learned 
wisdom, and its signs do exist. Behold, the sages of the 
: Talmud revealed to us that by this wisdom the Lord 
‘ commenced His world, and with it He sealed it. 


Ee Sree Ne ek 


Know that the word ‘calculation’ (12WN) was derived 
from the name ‘thought’ (NWN), and it is the first shape 
A that is poured from the teaching Neshama. And when the 
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thought is pure, its thoughts are pure, clear, and clean of 
every confusion. We can also say that, when the thought is 
pure, the Nefesh is pure, for we will know the Nefesh from 
the thought and the thought from the Nefesh. It was 
already interpreted by an example that the Middot of the 
Nefesh are drawn after the temper of the body. And if the 
temper of the body in the beginning of the being is a pure 
and clean temper — pure from the filth of the thick and 
crude mixture that is the human seed from which it came 
to life —-it will be compelled to have a pure Ne/esh. 


For the root of the growing Nefesh is uprooted in soil and 
water, which are the two inferior elements. And they are 
the essence of every food. The soil is a root for food, and 
the water is a root for drinking. And the soil is cold and dry 
in its nature, while water is cold and moist in its nature. It 
was required that a thing that is warm, light, ascending, 
and lifting up the vanities of the food connects to them, for 
its nature is to descend up to the brain. That thing was 
blood, for its nature is as the nature of wind — warm and 
moist. Every breath was born from it, to introduce and take 
out the changing and quickly exchanging air. Its movement 
is quicker than the movement of water, as we see it in the 
spark of the sun when it enters the house through the hole 
or the window. For then the existence of air is revealed to 
the sense of sight. We also know in it the likeness of the 
rainbow, when we cast on it some pure water a little 
disjoined by sprinkling it with the mouth, or without it. 


Furthermore, know that from the completeness of the 
natural wisdom there is a need to combine the power of 
fire, which is the fourth element, with the three elements in 
the temper of the seed, for it will be warm, dry, ascending, 
and rushing the movement. It freezes the seed with its 
warmness and dries it until, in its frozenness, it returns to be 
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strong as the rock. Then, an object will be made from it, for 
the brain is in its midst. That brain is the spinal cord, which 
is the foundation of the entire body according to the 
existence of its length. It is the fruit of the seed from which 
it was made, and it is a root for every seed that will be 
made from it. Therefore, he was called Yitzchak and 
included from Yud up to Auf He is ‘pure’ (N’N = 98) 
within, and its opposite is an [=] ‘arrow’ (p”n). For the 
firer needs to be arranged as an arrow with quick 
movements. The quickness procreates warmness. And 
therefore, the element of fire was made from the wheel that 
rushes the movement around its place. 


Behold, from ten up to one hundred there are ten second 
Sefirot, Behold, Abraham is a root for Yitzchak, and 
Yitzchak is his fruit. And he is a fruit and a root of a fruit for 
Abraham his father — and a root for Jacob his son. When 
the 7orah said that Abraham is the first one of those who 
are circumcised, it revealed to us that it is appropriate to 
begin counting from him the relation of the fathers, for it is 
a threefold relation similar in all of its parts. Therefore, we 
say in Kabbalah, “Abraham our father, Yitzchak our father, 
and Jacob our father”. And we say neither “Adam our 
father”, nor “Noah our father”, with them being roots in 
the births — nor Reuben, nor Shimon our fathers, with 
them being roots and fruits. For the root is that from which 
a matter has a beginning that is unique to it. 


Behold, Abraham our father — the beginning of all those 
who are circumcised — was circumcised with the Precepts 
of the Lord. And because in the secret of circumcision there 
is one first essence for knowing the order of the Explicit 
Name, the Writings said: “The counsel of the Lord is with 
them that fear Him and His covenant, to make. them know 
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it” (Psalm 25:14). And this secret will be revealed from the 
words of the ten Sefirot without essence. 


From here on, I will have to inform you what I am 
allowed to reveal from the Special and Explicit Name and 
from what is drawn after it, in order to complete with its 
knowledge the truth in the essence of your intellect that 
sustains your Nefesh forever in the superior internal 
chamber called the eternal life for the learning Nefesh. J will 
say that the Explicit Name is the Nefesh of Israel, and Israel 
is the Nefesh of the seventy nations. And behold, it is a 
Neshama for the Neshamot, and the nations are a Nefesh 
for every living being that does not speak. And the living is 
a Nefesh for the vegetative, and the vegetative is a Nefesh 
for every metal. And the metal does not have a Nefesh, but 
only a temper and a mixture of four elements. 


All these will be found in the body of the single individual 
man that is complete in his intellect. The Name is a Nefesh 
for every Nefesh. Behold, it was known that the body was 
sealed by it, and that it drives the Nefesh to think 
everything it thinks of through Yud”Chet (18) revealed 
letters and Dalet (4) that are concealed — and through the 
number of the ten Sefrot Each number — from one up to 
one thousand — has a merit by which it will differ from the 
rest. And so, there are merits for each Seffrah in its essence 
making it different from the rest. And so do the letters, their 
vowel points and meanings, and what resemble them. And 
there are not enough books to write these merits and their 
difference. But the intention of this writing is to inform by it 
about the knowledge of the Name and its merits, powers, 
actions, and the difference that it has from the rest of 
everything that has a name. 


Indeed, the one that will understand this general opinion 
of mine is the one for which this knowledge came before in 
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a Mikra (verse), in the Talmud, and. in their study. And it 
was philosophized, and after philosophizing it received the 
wisdom of the Kabbalah of the Sefrot and the letters. And 
besides him, none will understand my opinion up to its end 
in any side that is in the world. There is no doubt that the 
sages of ‘The Book of Formation’ are called kabbalists and 
are divided into many casts according to what was 
interpreted in the books of their interpreters. I do not wish 
to talk here about their division, for the complete ones will 
know my opinion. For it includes the opinion of all the 
casts, and it is an opinion that is equal. to the opinions of 
the sages and the prophets. There is not even one of them 
that questions it — this against that. When the kabbalist will 
awaken from his sleep, he will achieve it, and not someone 
else, according to what I have said. For the Cause rises him 
to know it, and it will not be concealed from: him. It also 
causes it to be fit in his eyes in necessity, by hearing the 
truth of the evidences, and the true meanings about it and 
its words. 


Know that I have already written many books about this 
knowledge, for it is truly the knowledge of the Name. I arn 
today twenty-one years old [since my enlightenment], and 
it is from the year Alef’Lamed (31) [of my body] up to the 
year Nun“Alef (51). And your sign is: “Heal her now, ‘O 
God’ (9"% = 31), ‘I Beseech’ (8”2 = 51) You” (Numbers 
12:13). In this time, from the year Lamed’Tet (39) up to 
today, the year Nun “Alef (51), I have written more of this 
knowledge itself in books of prophecy, which are verses 
that bear witness about this knowledge of the Name. The 
essence of my intention in all my writings is to talk about 
His Name in the entire land from the side of the intellectual 
knowledge. I have written many books about this as well in 
the shape of books of wisdom, and four best of them reveal 
most of this knowledge. 
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The first one is the book Ofr Ha-Sechel (The Light of the 
Intellect), the second is the book Gan Na‘ul (Locked 
Garden), the third is Sefer Ha-Cheshek (The Book of 
Desire), and the fourth is Pardes Ha-Sefer (The Orchard of 
the Book) ~ and many others alike. There is no.doubt that 
the kabbalist wishing to achieve this knowledge needs to 
consider them, and from them he will grow wise. I, by 
shortening this writing, rely on what I have talked at length 
in those writings that preceded this. Indeed, concerning the 
writers that wrote about this before me, I have already 
informed you that they aimed at concealing this knowledge 
with all their power. And therefore, they did not put it as a 
revealed essence in their writing, but as the one that brings 
[accidentally] a thing along the way. But | put it as an 
essence and a toot when | wrote something about it in all 
that I have written, as.I have told you in the first article of 
this writing. 


From here on, I begin to speak about the knowledge of 
the Name according to the ability of my intellect and 
according to the power of my knowledge, as it was 
accepted by the prophets and the sages of blessed memory 
in their times, and by me today. I will say that the Explicit 
Name, which is called the great, heroic, and dreadful God 
is a Name that is unique to Him, which is holy and 
sanctified among all of His names — blessed be He. It is a 
merit for them,.and for each one of His holy Names it is as 
a King with His servants. And for the rest of the Names of 
things besides Him — blessed be He — it is as the Nefesh of 
the King Himself in Him, with Him. And for the rest of the 
names of objects — the titles that are called accidents ~ it is 
as the intellect of the King within his Nefesh. Behold, the 
intellect, the Nefesh, and the body of the King are three 
things in our metaphor that are separated in the truth of 
their essence, in their self-being, and their dwelling 
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together. But the body dwells in his palace, which is the 
palace of the King. And His room that is unique because of 
His dwelling among all the houses of His land. It is a place 
that is more unique than the unique [things]. His throne is 
there, for it does not include the entire palace, but ‘it is 
more excellent than all the places of His palace for the 
matter of Him sitting upon it. His throne is not from the 
generality of the things/objects of the palace, for the palace 
is a home that has four winds, a roof, and a ground. 


Behold, Waw (6) sides are called from the six edges, 
Above and below are height and depth. They are the roof 
and the ground according to the custom of the kings. And 
they are as the way of the houses of human beings, which 
are mostly built by stones from the elements, the clay, and 
the lime. And this is also for the walls of the house and the 
trees, which are the beams and plates for the roof and the 
tiles upon it. It-is known that the roof is the cover’ of the 
house with its four superior angles, which are the end of 
the last four flanks of the house. They are the angles in 
which the lines [making up the house] are [apparent]. With 
them, the surface of the roof is completed. The essence of 
the roof is not to protect the members of the house from 
wind, but to protect them from rain and shower, snow and 
hail, great hailstones, and their similarities. For they are 
matters that go down from above downwards and come 
into existence in few days of the year. But the four winds of 
the walls — which are the eastern wind, the southern wind, 
the western wind, and the northern wind: called midst, 
tight, back, and left for the building of the house — were 
made for keeping away evil and harsh spirits that are 
drawn in a few days. of the year as well. And all this is 
natural. There is also a keeping against evil animals there, 
and from evil people, thieves, and robbers. But the ground 
of the house is not for keeping away these matters, but it is 
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solely the place upon which the landlord steps, moves, and 
fixes all of his needs. About the ground, it will be said in 
particular the he dwells upon it. But it will not be said 
about the five edges that he dwells upon them. For in 
general we say that such and such resides in the house of 
such and such, even though he only resides in a part of it. 
This should not be difficult in your eyes, for this is what we 
say about each one of His particular powers. For man sees 
only with a part that is special for seeing among the general 
[powers] of his body — and it is the eye. We ascribe the 
sight to his generality, and we say: Abraham sees. And the 
name of Abraham. will be the name of the thing 
representing one man in his generality, for he does not 
have a special part that will be called Abraham. If so, it is a 
general name that includes all the general parts of this 
particular man himself. The name ‘seeing’ will refer to. the 
generality of his eye, for it is a special name for the organ 
of sight in its generality. Moreover, you will know that all 
this there is still no way for this man to see, but only with 
one part among the ‘parts of his eye. And it is the middle 
and inner part that revolves from the rest of its parts. And it 
is the pure [thing] that is called the apple of the eye, which 
is the most precious. From this, you will also understand 
the secret of the echo that is heard by the ear. 


From the metaphors of the recalled house, from the 
subject of the palace of the house, and from the secret of 
the throne of kingship upon which the king sometimes sits, 
you will understand the secret of the recalled body of the 
King, the subject of his Nefesh, and the shape of his 
intellect. You will understand that they are three things that 
change into their essence and dwelling together. You will 
know the relation of this to that, and the value of this. for 
that according to the metaphor, for there is no imagination, 
true relation, or a right value between them. You will also 
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understand [this] from. the three holy Names that are the 
Special, the Called, and the Ascribed. Concerning. the 
Special, its beginning is Yuct concerning the Called, its 
beginning is Alef and concerning. the ascribed, its 
beginning is A/ef And the end of the three of them is HY’S 
(on). It is that which needs to be split, so that the 
redeemed passes in its midst on the dry land. And the 
water is as their wall on their right and on their left {a 
reference to the crossing of the Red Sea]. The midst of the 
three of them is H”W(1"n), D’N(1"1), and LH’”Y ()"), 


Know that the truth of this honorable Name is threefold. 
As it appears in the threefold blessing in the Priestly 
Blessing, and in the threefold holiness, “He reigned, reigns, 
and will reign (2M? J9n T9n); He was, is, and will be 
(777) 17771: 19N)”. They are the three Names of holiness, 
combined together in this shape: YH HW, HW HY, HW 
YH (7? IN 7-4 WW 7); and also as HYH WHWH 
WYAYH (PN NIM 7M); and also as YH [perhaps WH, 
HY, HW, HW, YH, YH (9) 1) 1M YD OM AY); and 
furthermore as YHYH, WHWH, WHYH (M1 MI MNN?). 
Its matter is YH, YH, YH, WH, WH, WH( mm 7 
M). And it is YAWH, YHWH, YHWH (nin min? mn). 
The first is called the God of Abraham, and its secret is 
against Wisdom, which is the Loving Kindness that the 
Lord did with Abraham our father. For his two kidneys 
became as two fountains of Wisdom. He drank from one 
fountain and grew wise, and he drank from the second and 
was graceful. The Wisdom is learned, and Loving Kindness 
is physical and felt. 


The second is called the God of Yitzchak, and its secret is 
against Understanding, which is the power of Severity. It is 
the Midda (emotive attribute) of Pachad (fear), which is the 
secret of the dreadfulness. Behold, the power of love for 
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Abraham is the power of the benevolent, for the 


benevolent loves and is loved. The Midda of Nedivut - 


(generosity), which is Loving Kindness, is loved by-all, for 
there is no man that will not rejoice with the righteous 
benevolent. For all receive his benefit. And in order to 
examine the Midda of Severity, the sacrifice was obliged for 
Yitzchak, our father. 


The third is called the God of Jacob, with the addition of 
the Waw of the bond [the God of Abraham, the God of 
Yitzchak, and (Waw) the God of Jacob], to inform that 
there are no mutilated shoots in the three fathers, but the 
Sefirot are within them. Its secret is against Knowledge 
(Daat). Therefore, the twelve births were compelled by the 
power of Knowledge, for all the births in the world were 
divided into them. And this is the Midda of Beauty, which 
bears witness about the abundance of the entire blessing. 
And its name is Emer (2, truth). All the births are males, 
and the name of one birth is female — born after the birth 
of the males. And there were Waw’Alef (7) births from one 
mother as well as Waw (6) from three women — two by 
two. We should assume the births that are divided 
according to their divisions into ways that are known only 
in Kabbalah. And we will return to say that, since the Name 
is of four letters and the Name is combined out of three of 
them — and they are YH”W — they divide six times in the 
seal of the six edges, as it is written in the Book of 
Formation. And from them is the secret of Wisdom, 
Intellect (7vunah), Knowledge, Greatness (Gedula); 
Severity, and Beauty. 

It was said in Kabbalah that the Name of the Lord is the 
sixth Sefira, and it is the Midda of Truth. Therefore, the 
number of YH’W (1"1) = 21) in its generality in the 
squared calculation was equal to the number of ‘truth’ 
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(nox = 21? = 441). It is Kaf"Alef (N") = 21) times 
Kaf’Alef, and it is the Name [=] AHY’H (nn, Eheveh, | 
am). If so, its length and width together are 7AM’”A (NNN 
= 441), and it is the secret of Kaf’Alef points upon 
Kaf’Alefpoints. They are A’ B’ GG’ D’ H’ W’ (nT 92.8 
) upon A’ B’ G’ D’ H’ W’, combined with the squared 
calculation in this way. 


A B G D A W 
A B G D A W 
A B G D H W 
A B G D H W 
A B G D H W 
A B G D A W 
A B G D A W 
J a T A 2 RX 

3 n 7 A a X 

i) n T A a X 

1 n T a 2 R 

1 n 7 BI a x 

1 a 7 4 2 x 

1 nq 7 4 a X 


Waw (6), Yud”Bet (12), Yud”Chet (18), Kaf”Dalet (24), 
Lamed (30), Lamed”Waw (36): Their sign is, “Your throne 
‘is established’ (7132 = 126) of old” (Psalm 93:2), and 
also, “He has [=] ‘established’ (72) His throne for 
judgment” (Psalm 9:8).. And their general number is [=] 
Qk’ Wp). Behold, the number of Kaf’Alef times 


64 Imrei Shefer — Words of Beauty 


Kaf’Alef, which is ThM”A that came in the squared 
calculation, is in the cubic calculation of which length, 
breadth, and width equal Kaf’Aleftimes ThAM"A. And their 
sign is sealed in three parts. The secret of its number is ‘you 
shall live’ in the witness of width’ (ANIN NITya nnn = 
1120), ‘you shall live in the witness of depth’ (nyTy2 77NN 
piayn = 1126). 


You should know that the root of this first number is 
AHY’H ("78 = 21), and the root of the second one is 
‘truth’ (NX = 441). Behold, [=] ‘truth’ will be divided 
seven times, and they are Gimel (3) times Zain (7). And it 
is the secret of the division of the Sefirof into three and 
seven, for Gime/ times Zain is Kaf’Alef (21). When you 
sum up Zain with Zain — i.e. Yud”Dalet (14) times ‘truth’ 
— this will stem from Dalet (4) times YH’W ("nN = 21), 
which are the two parts in the likeness of the seal. Their 
sign ‘is below’ (1”0N9 = 84). What is compelled by their 
number is ‘to die’ (NNN = 846), and what remains from 
them is ‘to live’ (ANN = 423). For it is the number of 
Zain (7) times ‘truth’. And everything always revolves from 
Zain to Zain. All the odds bear ‘to live’, and all the evens 
procreate ‘to die’. And this is the secret of the danger of the 
couples. 


The secret will be revealed from the saying of our Rabbis 
of blessed memory: “Man can work to live and to die, and 
man can work to die and to live” (Masechet Tamid 32). It 
is known that the one that kills himself for studying the 
Torah reaches appropriately the eternal life, for the nature 
of death has no control over that thing that resides in him 
— ie. in the one that receives the study of the Torah. It is 
the thing that separated us from the rest of the living 
creatures with a first separation. Moreover, it separated us 
with a second separation from the other human beings. It 


further separated us- with a third separation from the 
nations of the land that include those of our nation. It 
further separated us with a fourth separation from the rest 
of the sages of the Torah that did not study it appropriately. 
It further separated us with a fifth separation from those 
studying the Torah, who studied it and interpreted it by the 
way of the wisdom according to the sages of the research. 
It further separated us with a sixth separation from’ the 
sages of the first Aabbalah, which are the sages of the 
Sefirot that are recalled above. Behold, there was a special 
merit, and a seventh separation from all the recalled 
[separations]. And this was because of the knowledge of 
the Torah that was learned appropriately. The secret of the 
word ‘appropriately (NNW), which our Rabbis always 
recalled everywhere, is the Explicit Narne within it, 
Furthermore, it is ‘twenty-six’ ("Ww D”IWwyY = 1231) in 
its number, and its secret is [=] ‘the crown of the Jorah’ 
(nN VND). And another thing is that all the Precepts 
are ThARY’G ("Nn = 613), and they are RM'Ch (NN 
248) [positive Precepts] and SAS*H (n”DW = 365) 
[negative Precepts]. 


So it will be made clear to you from the saying of the 
Lord to Moses, while He sent him to Israel to remove them 
from the first exile and informed him about the Explicit 
Name — which is the cause of redemption for all, either in 
general or in particular every time it will be known. And it 
is as I will interpret. 


For this is the place in which it is appropriate to interpret 
this wonderful secret according to what can be written from 
it here, in this general opinion. It is that it should be copied 
from the section, “Now, these are the names of the sons of 
Israel, who came into Egypt” (Exodus 1:1), in the secret of 
“In the beginning”, “Yehuda”, “That come”, “To keep”, 
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“The origin’, “And I shall testify” ( ,ATIN” ,.WwRI"] 


APPR" NV WWW ,D-N2"A). This is to inform that | 


these are ‘six heads of Satan’ (JO"W 7UN") mw’), for 
they are the ‘root’ ("W'V'W) of the entire Torah. And they 
are signs that take out two holy words: “BY’H (in the 
Lord) is His Name’ (‘1'n’w 72). And their interpretation 
is BY’H YHW’H (‘nN '7'"2). The secret of Bet is a 
hint at both of them — a half of the Name and all of it. Also, 
a half as all of it according to its pronunciation is Yud He 
(81 7/9). The secret of YH’W'A’ (x’V'N’?) is Dalet (4) 
YHW (''N") — Alef’Dalet (1X). Behold and understand 
from them the wonders of the Name, the division, and the 
sum with the exchange of their sequences, orders, and 
permutations. 


Know in the first generality that the secret of ‘His Name’ 
(YNW = 346) is divided into RA’H (N37 = 225) and 
QK’A (82) = 121), with the length and breadth of the 
first Name being equal. For this is the truth of its shape. 
And so is the second in the likeness of their order, which is 
this. 


ein cer eee ee me ae mere ers eer Chere 
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YH YH YH YH YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH YH YH YH 
‘H YH YH YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH YH YH 
‘H YH YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH. YH YH YH 
YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH 
YH YH YH YH YH YH YH YH YH YH 
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SPPLI PTS SPP Sa 
PERF PRILIPHS 
SRRLPS PIL IT 
ERRIT RTS 
SESTTRES 


YH 
YH 
YH 
YH 
YH 
YH 


YH YH YH YH 
YH YH YH YH 


VVVM MMM MMM DW wD wy PD 
VPM MMMM Pw wD ww DMD Dp 
VV DPD YP PD wD DD DD 
VVM MM DM MDW Dw DP WD WDD 
PPV MP AY DD A? AD AD MT DD? 
VV DY DW Dw PDD wD 
an er ee ee ee ee ee Ei a 
rae ra are ae ae oe Be De ee En 
VPM DD DD oD oD WD wD mw D 
VPM MD WD YD AO DD wD 
rea ee an be a be De Pe ee a 
VPM DMM DW Ww DD www 
ar ae Ce ae ee De Ee Ei Ce 
VVM DDD MMW DDD DDD wD 
PVD DW WW PWD DP wD DP wr AD 


Behold, these holy Names will awaken your intellect 


about what you will hear from the secrets of their 


wonderful orders. 
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Grow wise in the order of the second half of the Name as 


well, with its length and breadth being equal in it as the ° 


shape of its number, which is this. ; 


WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 
WH WH WH WH WH WH WH WH WH WH WH 


MAD MMMMMM AIM 
MMMAMMMAMMmMMmM 
MMMM MMMAMMMA 
MMMM MAMAM MAM 
UMMMMMAAMMMAIM 
MMMM MMMMAIMM 
MMMM MMAMM MN 
MMMM MMMMAMM mM 
UDMMMMMMMA MM 
NMMMMMMMM ADA 
MMAMMMMMMAMmM 


After I drew for you these shapes according to what I 
have told you, you should know that these two holy shapes 
have in them the wonders of One Intellect. You should 
know [this], if you are among the kabbalists of the 7orah’'s 
truth, which is the essence of every Kabbalah that exists 
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after the perceived, after the imagined, and after the 
learned [dimension]. For it is more excellent than any 
matter that is arranged in perfection and truth, for this is 
something that includes all of the intentions of the Torah — 
‘and understand this very well! 


Know that this wonderful thing itself — i.e. the knowledge 
of the Name according to the name by which the thing was 
related as ‘first’, ‘beginning’, ‘first cause’, ‘first motive’, or 
‘an intellect in the superior rungs’, for all exists from it. It is 
the thing of which all the sages of the world from 
immemorial time never argued, concerning the obligation 
of its existence. All said that, if the world is ancient, the 
Lord — blessed be He — is mandatory for its examination, 
for there He has no cause for His existence. And there is 
nothing after Him. Concerning everything that has another 
existence, its existence is not found except through the 
cause of His existence only. 


If so, the world will be compelled by existence in the 
examination of itself, and the existence is possible with the 
examination of its Cause. If the world is new from 
yesterday, or a few thousand years, all is equal. Behold, 
the Lord — blessed be He — created it by His will or by His 
decree of Wisdom, and all is equal. Behold, He is 
mandatory according to [both] the two opinions in the 
examination of Himself. And the world can exist-by the 
examination of itself and be compelled by existence in the 
examination of the Will of its Master, or you can say in the 
examination. of the Wisdom of its Master. For His ability 
has no prevention on any side, according to all the 
Opinions of those that admit the existence of the Lord — 
blessed be He. And it will exist in the opinion of those that 
believe in the titles of the things, for the title is the object 
that is described by the name. 


fi 
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Rabbi Abraham son of Ezra of blessed memory said that 
the honorable Name is sometimes the name of the object 
and sometimes the name of the title. The Rabbi, master of 
the Guide [for Perplexed -— Maimonides] of blessed 
memory, said explicitly what was revealed from it to Moses 
our Rabbi of blessed memory by the three names that are 
of twelve letters. And they are “I will be that I will be ( W& 
TAN WR)” (Exodus 3:14), which is the interpretation of 
the matter of the order that is indisputable, by-saying there 
that the title is the described object. Indeed, the great 
wonder from these two recalled sages of blessed memory is 
that they set for us this knowledge of the Jora/ as if it was 
an essence to aim at, to know from it what one of the small 
sages of research that are not the masters of the Torah 
achieved. But the Rabbi, Rabbi Moshe son of Rabbi 
Nachman of blessed memory, revealed to us in the 
beginning of the interpretation of the Torah that he 
interpreted that the entire Torah is the Names of the Lord. 
And the Aabbalah about this exists and is strong. It is what 
none of the sages of research achieved, and all the more so 
the rest of those whose achievement is below them. This 
will not be achieved by the human intellect. And therefore, 
this opinion — which is accepted — was concealed from 
every sage that did not receive it from the mouth of a 
prophet, or from the mouth of a sage that received it from 
a prophet, even after a few generations. 


After we have reached this deep and honorable place — 
and it is the one we aimed to reach from the beginning of 
the book up to now — we need to reveal this by a complete 
revelation recognizable by every kabbalist, intellectual, and 
whole person. Set your heart to understand my knowledge. 


Know that this honorable Name is the thing that comes by 
virtue before any of the Names by which the Lord is called. 
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Even though we received that it is a Name that rules upon 
the Midda of Rachamim (Mercy) and also the Midda of Din 
(Judgment) in a few places according to the ways of the 
Torah, the essence of the intention in it — when it was not 
revealed to the fathers, and it was revealed to Moses our 
Rabbi of blessed memory — is to inform about the power 
of this great, heroic, and dreadful Name, and to inform 
about the essence of its holiness. And its power is in ten 
and not less. They are ten. Nefashot (upper souls) and ten 
intellects moulding the tenth Nefesh (lower soul) among the 
ten Nefashot. And they are dwelling within ten bodies that 
move according to their will and are drawn after the 
knowledge of one master that speaks — and they answer 
him. The subdued ones are nine bodies, and their master is 
one. 


It is known that, concerning the letter Yud — which is the 
first in the Name — its number is ‘ten’ (A WY = 575). 
And it is known that in his revolution the [=] ‘wicked’ 
(YN) will be found crowning the righteous: “The Lord 
will neither leave him in his land, nor suffer him to be 
condemned when he is judged” (Psalm 37:33). The secret 
of [=] ‘ten’ is [=] ‘the evil inclination’ (yn ”%), and it 
is that which leads the lower world. In the beginning of its 
being, it is a matter without shape. When it receives a 
shape, the creature that is called ‘man’ (WR = 311) will 
be made out of it. Behold, Yud is within fire, and every 
‘shape’ ("NN = 301) is [=] ‘fire’ (W"N). Indeed, ‘the 
shape’ (NINN = 306) is [=] ‘a woman’ (WR). And 
with the inversion of the end to the head and the 
knowledge of the Name, it will return to be a head to ‘fire’. 
Behold, Yud with He — which is half the Name — is 
connected with man and with woman between two women 
~ fire “for Yud’ (7/999 = 50) and fire ‘for He (RNY = 36). 
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The secret is that, when the Lord created the first man, He 
created him twofaced — i.e. with two faces. They are the 
ink of the faces (Partzufim) that are two-faced. 


Behold, Yud (1/0 = 20) is [=] ‘ink’ (17). It is [=] ‘ink’, 
and the ink is the matter and the shape from which man 
was created. Behold, Y”H' (15) according to the value of 
the full with the half [Name] is in the value of the two faces, 
for the word ‘second’ (71) is the double of the word ‘face’ 
(0939) — as Yud/is the double of He. Indeed, the secret of 
‘face’ (0729 = 180) is [=] ‘double’ (D999). And here, 
Lamed is within ‘palms’ (0/793 = 150), which is a hint at 
“They shall bear you upon their hands, lest you dash your 
foot against a stone” (Psalm 91:12). This is for the study of 
the knowledge of the honorable Names, for at the end of 
the matter, “I will set him on high, for he has known My 
Name” (Psalm 91:14). This is the secret of the blessing with 
the ten fingers of the hands, which are the hands of the 
priest that is tripled in the secret of the Name. Half of Nun 
(50) is Aaf’He (25). And behold, Nun is the double, for this 
is a priest that has two faces. For they are three times ‘face, 
face, face’ (019 0/719 039 = 540). And therefore, the 
face appeared in the Priestly Blessing, which is a triple 
blessing. The secret of the two faces is Mun (50) multiplied 
by two, for they are two faces of the Nefesh — ‘enchanters’ 
(09299) in the potential of Lamed (30). Those of blessed 
memory said why their name is ‘enchanters’ — for they 
deny the angels. And about it, Lamed bears witness, for the 
study is the essence of the formation of the fetus. It is 
known that the first son that was born from Adam and from 
Eve was called Cain (j")), and the second Abel (9”2n). 
And behold, Cain was called ‘man’ (WN). 


Now, I will hint for you at the secret of their saying that 
the World to Come was created with a Yud. And it isa 
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middle one for the first four Names related to the formation 
of mankind. And they are thus. 


TOQa 
w<SS 
hH2IUS 


wo ogo 
Ww ow 
gaND Zz 


The interpretation of this matter is that the body of every 
one of us today is combined in a combination: that 
resembles the existence of the combination of these four 
bodies, Every man of us has a:shape, with a special name 
for it: ‘Man’ (D’T& = 45). It is the essence of the Creation 
of this particular man. The hint at this name is that it 
includes He (5) times Tet (9), as well as Tet times He. 
Behold, He is the middle among the numbers that are 
connected from the units — from one up to nine. It 
revolves and inverts forward and backwards from the side 
of the units and the tens ~ from one up to nine and from 
ten up to ninety. And according to their way, [they 
continue] from one hundred up to nine hundred, according 
to what was known from the number that is drawn from 


~ them in a circle. 


Behold, ‘man’ is tripled from the Name: It is Gime/ (3) 
times Y"7/(15). Two of them together are Lamed (30), and 
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one alone is Y’H/ (15). And here, ‘man’ (D”TR = 45) 
resembles [=] ‘to Y”H’ (75). Because the Name Y”His 
combined from a whole and a half, so is the name ‘man’ 
combined from a whole and a half. The whole is Lamed, 
and the half is Y’A/Z until it returns to be combined from 
four tens and a half. The half is a hint at the fractures, and 
it is a sign for the repentant that will be kabbalist when they 
will break their hearts before their Master. The whole is a 
hint at the satisfaction in the complete ones, for the Lord 
desires wholeness. The complete always adds a perfection 
by combining his perfect Middof, scrutiny, and wisdoms 
that are kabbalistic. The lacking one, when he breaks his 
heart, adds a fracture to another. And he will be completed 
with the multitude of fractures. This is the secret of the 
cutting of circumcision — to cut the foreskin that is created 
in nature with man. And it is the quantity of blood and 
flesh that must be subtracted. And then, the lacking one 
will be complete. This is a hint in order to always recall 
from where this man was created, for he should recall that 
he is flesh and blood, and cut their power, suppress, 
subdue them, and break them by seeing that. they prevent 
his completeness. And with their breakage, he will be 
complete. 


Another secret of ‘man’ (D”TR = 45) is AY’Q (PR = 
111): A [unity or units corresponding to A], A’B’G’D’ (...) 
[units or tens corresponding to Yi, YA’L’M’ (...) [tens or 
hundreds corresponding to QJ. And it is [=] Alef (9/92), 
and it is the first [letter]. And it is truly the first man. His 
powers are one thousand [reading Elef instead of Alef, it 
equals one thousand], and he learns and is trained. He is a 
minister, a general to lead all of the physical and spiritual 
existence, for he is their fruit. He returns as a root 
procreating fruits and roots forever, one after another in 
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revolution. Therefore, this will come after this secret. And 
therefore, he will be called ‘an inverted tree’. 


Moreover, concerning ‘man’ the interpretation within it is 
‘ashes, blood, gall’ (0772 DT 9”). It was further 
interpreted that it includes ‘belief, speech, work’ ( NNN"N 
n’wyl 2"), but its secret is Dalet (4) times ‘mother’ 
(O"N = 41) — ie. a shape that keeps the combination of 
the four mothers, which are the four. elements. Because 
they all rest on ‘blood’ (NT = 44), it was called ‘Alef (one) 
blood’ (0”"T ’X). It is to say that their beginning is the spirit. 
And so, Alefis spirit, and also the blood is spirit. Behold, 
man has two spirits, for the blood is warm and moist in its 
nature, as the nature of wind itself. 


Know that the matter of this first body is called ‘Eve’ 
(nN), and its matter is Chet (8) points, Waw (6) edges, 
He (5) matters [that are combined from] Dalet (4) 
elements, and one wheel. Indeed, the birth of Adam and 
Eve is the beginning of Cain (j’ = 160) — and with him 
Abel (9”2N = 37). The secret is a point that dwells within a 
bow. It is the layer of seed, for it has a beginning and an 
end. Behold, Yud is within Aufand Nun. Moreover, Kufis 
whole, emerging from Yud. Nun is also a half, stemming 
from He, If so, the whole Yud dwells in the midst of a 
whole and a half. The secret of Abel (9’1n = 37) is the 
secret of [=] ‘the heart’ (27M) itself, and its liveliness is 
that the air emerges from Abel. So are the coming and the 
greatness that can be revealed from his secrets in writing. It 
is that [=] Abel (9"2n) is combined with Cain (yop = 
160), and he is the other. Therefore, it was said that they 
are twins, for he added a birth and did not add the 
impregnation from the side of his: saying. And she 
continued and gave birth to his brother, Abel. 
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Know this from its own count: He (5) times Bet (2) are 
Yud (10). He times Lamed (30) are Kuf’Nun (150). 
Behold, there is Cain (]”) = 160). The matter is that He 
(5) times Bet’*Lamed (32) are Cain (]7? = 160) - or you 
can say Lamed”Bet (1, heart) times He, for all is equal. 
Behold, He — which is the end of the Name is the head of 
Abel. But Yud (10) — which is the head of the Name, the 
midst of Cain — is a first [=] ‘sign’ (]”2°D = 160). Also, 
Abel is a second ‘sign’. This includes the [=] ‘Tree’ (p) of 
Life. And thatincludes the ‘Tree’ of ice. for they 
are two twin brothers. Behold, the offering of Abel is 
accepted. And he will be called a master of Kabbalah, for 
he is a fifth part from thirty-two. And on his behalf, the 
Torah was given, for He is the sign for the five books 
(Pentateuch) of the Torah. And Bez is the sign of the first 
letter in the Zorah, but Lamed/is the sign of its end. 


From these Aabbalot (traditions) and what resembles 
them, you will know the name of Set, the name of Noah, 
and those that resemble them, for the entire Torah revolves 
a lot on these paths, and they are endless. But our 
intention is to reveal the secret of the Lord for those who 
fear Him. A’B’ D’ Ch’ YW’ LB’ ('29 "17 1 "F-2. '): This is 
the way of the combination, the secret of the knowledge, 
the birth, the likeness of nature, and the pattern of the 
imprint. 


Know that concerning the secret of every combination — 
either in the Work of Creation or the Work of the Chariot ~ 
we have no ways to recognize one thing in the essence of 
its truth from this, but only by the way of the letters that are 
divided into three books: “Book, story, and storyteller” 
(Book of Formation 1:1). “Book” — this includes all the 
letters that were written; “Story” — this includes all the 
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letters that are uttered; “And storyteller” — this includes all 
the letters that are thought of. 


From this, you may conclude that these three “books” are 
combined together on one side in the combination of the 
body with the Nefesh and the intellect. For the body in its 
generality is combined of AM’CA (n"N1 = 248) organs 
that were tied with ropes — which are the nerves, the 
arteries, the tendons, the veins, and what resembles them. 
They are divided into thick and thin [structures] — this is 
thicker than that, and that is thinner than this. And [they 
are divided into] skin and flesh, and the power of each one 
of them changes from its friend in something, and 
combines with it in something. And. there is a great 
difference, and a lesser one between this and that. And this 
has one merit or many, and that has another one or many. 
So are the letters that are written in their generality for the 
body of this general man, who is a particular man for 
himself. They [the letters] resemble with their bond to the 
bonds of this body, and they are tied with ropes that 
compel quick and uniting movements. And they are tied to 
each other in the likeness of the organs. 


Behold, the vowel points (Nikud} and the cantillation 
marks ( 7eamim), the combination of the words from letters 
with the rest of the combinations, the merit of this upon 
that, the combination of this with that, and all that 
resembles them, all of them are matters that are called by 
the name of ‘drawn bodies’, which have changing shapes. 
They are achieved as accidents from the side of their 
matter and from the side of their shapes, as the accidents 
that happen to all the bodies. And the uttered Kaf”’Bet (22) 
letters resemble the Nefesh. As the Nefesh is not a body, 
but a potential in the body, so is the speech that is built on 
the Aaf’Bet letters — a potential in the body that it is not a 
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body. The speech, which is the storyteller, is combined in a 


few matters as well, and it is further divided into a few - 


matters. And it is according to the [many] languages, which 
are divided into close and far in the resemblance of the 
combinations. 


Know that, if all the languages are conventional, the Holy 
Language is natural. If the Holy Language or the writing of 
our letters are conventional, it is mandatory for the name, 
language, and writing to be natural, for it is impossible to 
be without a natural language [that defines the Cause of 
the object itself]. For all the languages were born from it, 
and it is as a matter for all. And we cannot be without a 
natural writing, for each writing emerges from it in the 
likeness of the first man. For every man was created from 
it. As the body is combined of matter and shape, so are the 
letters combined of matter and shape. And as also the 
Nefesh is combined of matter and shape, or from a thing 
that resembles a matter and shape, so is the uttering itself, 
which is the essence of its truth and its matter according to 
the letters of the speech that emerge from the five places of 
the mouth. 


The Kaf’Bet (22) letters are thought to resemble the 
intellect, for all. the letters that are thought are neither a 
body nor a potential in the body, but they are all learned 
and known by the Nefesh. And they will not be achieved 
by the body at all. Behold, the intellect achieves the 
Nefesh, and the Nefesh achieves the body. Since these 
three should be tied, so it is needed to tie those three. It is 
as if a man would write letters in a book by his hand, with 
his pen. If he does not read them, they are as dead — i.e. 
they have no movement and they are not alive, for the 
movement is one of the signs of life, and it orders about the 
living. that it lives. So is the body that is combined from 
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organs. If it has no movement, its liveliness is not perceived 
by the environment. And it is as if it has no Nefesh, it is as 
the dead. When it moves, its liveliness is perceived. And as 
the Nefesh drives the body, so does the Nikud, which is in 
the uttering. It drives the written letters in the book or in the 
mouth. As the intellect drives the Nefesh with all of its 
powers, spirits, and Middof, so the letters that are thought, 
drive every uttering. 


If so, behold, the thought of the letters resembles the 
essence of the intellect, the uttering of the letters resembles 
the essence of the Nefesh, and the writing of the book 
resembles the essence of the body. For man will not be a 
complete man except only when he is tripled and grows 
stronger in these three things — which are the body, the 
Nefesh, and the intellect. So, he is not complete until he is 
tripled in these three things that resemble to those recalled 
ones according to their matters, which are the writing, the 
uttering, and the thought. And each one of these is 
threefold. The first ones are the pipes of the moisture [of 
the breath of the Lord], the tray of the moisture, and the 
materialized moisture; the second are ‘the realm of the 
Nefes (1W4)), the giving Nefesh, and the receiving 
Nefesh. The third ones are intellect, intellectual person, and 
learned thing. 


Behold, the moistures have no existence for themselves, 
but they area matter that requires a subject in the likeness 
of the engraving, the unity, or the warmth, and what 
resembles them among all the matters that require a 
subject. The matter carries the materialism in which the first 
accidents materialize in length, in a line. So, the breadth is 
as the matter in the surface, and so is the depth in the 
body. And because of this, they were called shapes — i.e. 
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the likeness of the body, or patterns, or likenesses. And in 
general, they are qualities or quantities. 


The body has a matter that does not have a shape from 
which it was made, and it is its first matter. This was drawn 
in the revolution with the matter of man, which is blood. 
And it was poured from four sources, whose sign is ‘in all’ 
(0792). They are used in the head of the four sources, 
Their secret is that they are the head of the names of four 
organs, which are the beginning for all of the powers in the 
body. Bet is the head for the name of the organs that are 
called ‘testicles’ (2°82). Kafis the head for the name of 
the organ that is called ‘liver’ (7129). Lamed is the head for 
the name of the organ that is called ‘heart’ (12). Memis the 
head for the name of the organ that is called ‘brain’ (0). 
These are indeed like this in our language. We knew some 
of them by a prophetic Kabbalah from the mouth of the 
Lord, Who revealed His secret to Moses His servant, for the 
entire world was created by letters and in our language. 
The rest of the letters, languages, and nations are all 
imaginations ordered to resemble us, as the monkey 
performs an action according to what it sees in the action 
of man because of its desire to resemble him. For it will 
resemble the shadow of the man in the sight of the man 
that holds the sight, and it will perform deeds like him. And 
it will neither add nor. subtract. But they are. without 
actuality, and so is the secret of every enchantment. 


These four ‘children’ (0717771), whose sign is ‘in all of 
them’ (0992), were arranged in their order from below 
upwards. Behold, Set is a sign for a thing in which the 
thing is as “In me, in her, in him” (12 123 72). But Aafis the 
sign of a likeness: “Like me, like her, like him” ( 199 2795 
113). Lamed is the sign of possession: “For me, for her, 
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for him” (17 09 95), But Mem is the sign of a part: “From 
me, from her, from him” (1922 39n 217). The secret is: 
“In a thing, as a thing, for a thing, from a thing” ( 7972. 
427 4279 TD). With the source, they will return to be 
like this: “In a thing, as a thing, for a thing, from a thing”. 
Behold, brain (NW) is connected with Chet after Mem. It is 
the eighth sign of wisdom. Heart (29) is also connected 
with Bet after Lamed, and it is the sign of intellect. Liver 
(125) is also connected with Bet’Dalet after Kaf and it is 
the sign of the connection of intellect with knowledge. 
Because they are singular, it was further said that Y7z’H 
(nk? = 105) [brain, heart, liver are in Gematria YTz’”H| 
were connected with the name ‘testicle’ (N"¥72 = 107) 
after Bet Behold, its secret is that [=] ‘in all of them is 
YH (n” 094). It is the secret of the Lord of Hosts, 
which means that “He is a sign in His Host? ( 817 N’"N 
YW NANI = 850). And their number is [=] ‘roots’ 
(0”w1w), and they are [=] ‘blue’ (N’99N). The hint is at 
four wings. And the testicles are two spheres that are filled 
with seed, and both are male and female. The seed is the 
matter from which the particular substance carrying the 
substantiality will be made of. And it is as the point that 
carries its length as its breadth. And concerning its depth — 
and so it each spherical body — its length, breadth, and 
depth are together equal in it. 


A great and divine secret will be compelled from this, 
which informs about the matter of the titles of the Lord — 
blessed be He - from His actions. For the length is the 
breadth and the depth, and so the breadth is the depth and 
the length. And the depth is also the length and the 
breadth. If it is so in His actions, [then] He has a Special 
Name that determines one object that is also threefold. 
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That tripling is the union (Yichud), and it should not be 
difficult in your eyes. This will be revealed to you from the 
secret of His names ~ blessed be He — which are three, 
and the three of them that are one, ordering about. one 
unique thing: “I will be that I will be” (WAN WR VNR), 
and-also YHW"H YHW’H YHW’HA (AD AMY 197) 
— and as such, ‘holy, holy, holy’ (WIT? WITP WITP). This 
secret includes Wisdom, Intellect, and Knowledge 
according to the thought of the Nefesh, for the wisdom of 
the Lord is His intellect and His knowledge; His intellect is 
His knowledge and His wisdom; His knowledge is His 
wisdom and His intellect ~ and this cannot be without that. 
The names bear witness, admit, testify, and order us that all 
the matters of the name are not added to the name itself, 
but they are the object of the name. Even what appears as 
titles for Him, or as changing Middot according to those 
that receive them, ordering either a combination in 
quantity or a change, is not so for Him. But for us, they are 
like this, according to the shortness of our wisdom, 
according to the scarceness of our intellect, and according 
to the lack of our knowledge. For our mind was not 
completed in perfection so that we can achieve this divine 
matter as it is. 


But if we wish to achieve it according to the actions that 
He performs, we have to drive away from us what orders a 
combination when we find it in each action of them — and 
in those that resemble them among the mental signs. If we 
wish to achieve it according to the Names, we should do it 
oppositely from one side, and like this from another side — 
i.e. we should affirm and not negate: [Affirm] from the side 
that the Zorah spoke in the language of humans, and 
negate from the side that there is no Name that truly falls 
on the Lord. But we should know in everything that His 
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actions are done through His Names, and that they are 
sealed within them. From His Names, we will easily 
achieve His action more than with any other achievement. 
Moreover, according to the threefold speech in His Names, 
His Divine Presence will dwell upon us, and this cannot be 
from the side of the speech in His action, as I will. interpret 
ahead. 


Behold, the moistures are carried on a carrier, and the 
Nefesh carries Naf&hiut (what pertains to the lower soul). 
And so, the intellect carries itself, for it has no other carrier 
except for itself — for it has neither matter nor. shape. But 
every thing is intellectual, and it neither comes into 
existence nor receives a Nefesh. But it enlightens only the 
thing that is called a Nefesh from speech according to 
many matters. The habit of the [Zora] study that the 
Nefesh does is that through it it becomes closer to receiving 
the light of the intellect, compared to all the others kinds of 
study. But this is impossible except after the correction of 
the Nefesh with the average and straight Middot which 
does not incline from them toward any of the far edges — 
such as the distance of the number Alef (1) from the 
number Yud' (10), which is the essence of farness among 
the numbers in the units. The average is between He and 
Waw, for He is far from A/efas the distance between Waw 
from Yud — except that this is in quantity and 
combination, and that is in scarceness and simplification, in 
the likeness of this shape. 
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Behold the shape of the Yud Sefirot within AHW’Y. Here 
is the number of ‘wave’ (9% = 33) in the middle, 
[B’°GD’2ZCh'T is in Gematria ‘wave’]. And they have two 
inverted shapes, and upon them is the first letter of the 
Special and Explicit Name — blessed be He. A letter that is 
small in its quantity and great in its quality is the end of all 
the units — i.e. the end of all the combinations and the 
head of all. the tens; i.e. the head of all the combinations. 
Man resembles this great secret, for this particular man, by 
receiving the ways of the knowledge of the Name and its 
perfect Middot and then trying according to. what he has, 
receives by the quality of the action that he should act like 
this himself. Then, his Nefesh will be acted upon, and it will 
receive the divine speech because of the active intellect. 
And it [the active intellect] will return his Nefesh to him as a 
Nefesh that includes every Nefesh. It will be compelled 
from this that the nine Nefashot of the nine wheels act 
according to him, for the Nefesh of man is their tenth 
Netesh, his body is a tenth body for the wheels, and his 
intellect is a tenth intellect for the nine separate intellects. 
Therefore, I have informed you that AY”’Q (?’"® [a cypher 
alphabet]) is man, as I have interpreted above. 


I will add for you another interpretation, and I will reveal 
its matter in a more interpreted way and say that the secret 
of man is the secret of YQ’A (X”)? = 111), which are 
DM’A (8"NT = 45). And this is their interpretation, which 
will not be doubted by any kabbalist. 
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ABGD YKLM QRSATh 
AYO BKR GLSh DMTh 
ATh BSh GR DQ YKLM 


Nwip 92? TaaK 
NNT W929 199 PN 
in? >? pT a WA nN 


Know that the numerical sign of these three ways is 
‘snow’ (1% = 333). It is the secret of their saying: “The 
earth, from where is it created? From the snow beneath the 
throne of honor”. And behold, the arrangement of this 
thing that is called ‘snow’ is the order of this entire lower 
and threefold existence. And the order of its combinations 
is ‘garment’ (1 = 9). Behold, this is the white seal, the 
one that is called the first matter. Here, the ‘first matter’ 
(WRI WN = 805) is [=] ‘damned from a serpent’ 
(w"nI 47), and it is [=] ‘the root’ (Ww WN); it is [=] 
‘the bow’ (N”"wpn), [=] He”’Peh (4”N) words, [=] ‘the 
minister of the foreskin’ (N"91y 1Y); and it is the [=] 
‘minister of inclination’ (1877 1"); and it is the [=] ‘fruit 
of the large snake’ (7”1NN 79); and it [=] ‘straightens the 
bent (D”pynn Ww) and also [=] ‘bends the straight’ 
(wonn D’pyN). 


Behold, I have already informed you a little about its 
actions, a little about its powers, and a little about its merits. 
Know that the Name ‘is snow’ (NN. 9 = 345). And it 
is [=] ‘the Name’ (0”wn) [ YHWAH]. Here, [=] ‘AHW’¥ [is 
sealed] on the moon’ (Vn OY ITN) with the letters of 
a black fire upon a white fire. Therefore, [=] ‘YHW”H [was 
sealed] on the spirit” (1’99N 5”y 71709) with the letters of 
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a black fire upon a sapphire stone. And it is ‘the 
strengthening of the spirit’ (W170 W"WR = 820). 


Now, understand the secret of the Name AHY*H (NN, 
I will be) [the explanation will be divided into two: AH, and 
then YH). Alefis ‘a root’ (ww = 800), Bet is ‘a root’, 
and Gimel is ‘a root’. Here is AB”’G (118) [the three first 
letters of the Hebrew alphabet], which are three heads. For 
Alefis the head of every number, Betis the first number of 
all the pairs, and. Gime/ is the first number of all the odds. 
There is no longer a true first root for all the numbers, for 
Alef is the head of every head, Bet is the head of the 
matters that receive the first combination, and Gimel is the 
head of the matters that receive the last combinations. 
Behold, AB’G (\"28 = 6) is [=] A”A/ (7X), and this in its 
generality is [=] Wav (1). The name [=] Wav became [=] 
A’H (7%), which is [=] AB’G (2”2). It is known that 
these three numerical ways include all their births, for the 
way of Alefis that what is summed from it is bigger than 
the estimated [value]. How? Alef (’® = 1) plus Alefis Bet 
(2 = 2). Behold, Bet is bigger than Alef and it is its 
multiplication. But A/efis estimated on itself in the square 
calculation, standing for itself — and it is A/ef[the square of 
Alefis always Alef. This is because every calculation that is 
multiplied with A/efdoes not change itself, and it exists for 
itself. And it is ‘its name’ (“AW = 346). If so, what is 
summed from it is bigger than the estimated. Indeed, for 
Bet the summed and the estimated are equal, and it is 
because the sum of Ber ('1 = 2) with Bet are Dalet ("I = 
4). Also, Bettimes Betis Da/et, and they are equal. Behold, 
Gimel is the opposite of Alef for what is estimated from it 
is bigger than the summed. It is that the estimated is Gime/ 
(2 = 3) times Gimel, which is Jet (0 = 9). And the 
summed is Gime/ plus Gimel, which is Waw (1 = 6). And 
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the value of Waw compared to Tet is similar to it and its 
half. The rule for any other number after these three is as 
the rule of these three. 


Now, I will interpret the sum of the summed. It will be 
Waw. Sum the estimated, which is the square, with it, and 
it will be Zet Summed with Waw, it is thus Tet”Waw ("0 
= 15), which is [=] Y”H (N). You had A’H from the 
three summed roots — which were AB’G.. Now, you have 
the Explicit Name AHY’H (AN). I will explicate it in a 
more interpreted way — and know it! 


Know that the first root alone stands. uncombined with its 
friend. Therefore, Alef of AHY”H that stands for itself is 
revealed in the head of the entire Name. But concerning 
the two roots that are poured from it, which are B’G, sum 
then together, and they become He. Under Alef there are 
three points that are called Sego/ (930 = 99). And with 
the Alef that is on them, their number is Auf ("p? = 100). 
Behold, these three points — | — are a hint at the three 
angles of the threefold shape that has three equal sides like 


this: N. And it is the sign of half the seal of Solomon the 
king, which includes these three roots: Alef Alef and upon 
them Alef — for it is of their kind. The secret of the Name 
with the vowel points is a whole and a half, ‘and it is the 
value of Samek”’Waw (10 = 66) to Gimel’Lamed (9" = 
33), which is like it and its half. And all is Tzaddi”Tet (0"% 
= 99). Its secret is the [=] ‘drop’ (907) that is made 
threefold from fire, wind, and water. And its secret is 
Alef’Bet (2% = 3), or [=] Gimel ('2). Behold, beneath the 
He there are two points, and their name together is Shva 
(NW = 307) like this: , And here, the He (7 = 5) was 
swallowed, for its secret is [=] Bet”Gimel (12) in the 


por 


88 imrei Sheter — Words of Beauty 


syllable of Alef Eh (X). And they are five points under 
two letters. 

Behold, the secret of the vowel points is the secret of 
Gimel’Bet ("9 = 5), and the secret is A’°G’B’'H’ (1V2'F'N). 
oy the secret of the remainder, which is Y"H(n’” = 15), 

[=] YB’G’ ('2). The punctuation is three points, 
sieht is also a Segol (910 = 99). Behold, the. secret of 
the vowel points is like this: |, -— G’B’G’ (12/2 = 8). The 
hint is [=] ‘ABB, AB (I'S ,'2 ,2’N) and they are [=] 
BB BB’ ('y''7'2), or you can say that the simple 
[combination] is AAAAAAAA’ OVS EN) 

. Further, put them like this: :: :: And you 


ie faci that they stemmed from the root that i is Bet(‘A= — 


2). Their square is Dalet ('t = 4), and their cube is Chet(’N 
= 8). Here, this punctuation determines the existence of 
each body whose length, breath, and depth are equal. And 
beneath Alef there were three points on the right, and 


beneath Yud three points on the left. These are the court of». 


three experts that turn to the right for merit, and those are 
the court of three experts that turn to the left for defect, 
while two witnesses are in the middle. Behold, A/ef('N) is 
the head. of B’G’ ('9'3). Moreover, Yud (') is the head of 
GB’ (’9), for this is why they were H’H’ ('n’n = 10) 
because of A’B’G’ (''1'%) and Y’B’G’ ('1'2"). In a second 
way, in the likeness of A’B’G’ there is Y’A'L’ ('9'9). Or 
you. may say: “Your Lord is ‘4-temple’ (2"D°NN, one 
temple = 66)”. And it is the secret of [=] Samek’Waw 
(10), which is [=] Gimel’Lamed Gimel’Lamed (9" 9", 
wheel). For, concerning the Sego/(9"1A0 = 99), this is the 
secret contained in it: [=] G’L G’L G’L (9" 9% 9), And 


for the threefold [aspect], itis: MAR . , 


MAN N77. It is known that Dalet (4) G *L are a square of : 
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Bet (2). And the first squares are A’D’7’ ('O'T'N), while 
their roots are A’B’G’ If so, sum up the two squares — the 
first with the last — which are A’7’ ("0’), and make from 
their sum Yud. And it is the head of the Name. Moreover, 
sum up the first with the middle, which is A’D’ (’T’'X), and 
make a He (’n). Sum them, and they will be Y’AZ Sum 
with YH the three roots [heads] of the roots, which are 
AB’, and they will be in their generality Waw. And they 
will be YH”W ("nN"). Return again and sum up with them 
the two first roots, which are A’D’ ('T’X) — and they are He 
(’n) — and they will be YHW"H. 


If you utter half of the first Name, then you will find the 
two squares standing for themselves, and the entire Name 
will be completed with the uttering of its half, which is Yud 
He (NN 1) = 26). And I have already informed you 
about its division and that it is [=] ‘YH’ Wis a vapor’ (11 

T’%). And its hint includes the [=] ‘Dale [letters] of 

AHW’Y Qn 't). And behold, [=] ‘it is enough’ ( 8 
7), And its secret is [=] YD"A WD’A (8"T) 8&1), [=] 
HDA WHD’A (R”"TM1 aaah ‘This and this’ (AT A" = 
30) is as the secret of “‘This’ (”"t = 12) is My Name 
forever, ‘and this’ (0) = 18) is My recalling unto all 
generations” (Exodus 3:15), “‘This’ is nothing other than 
the house of the Lord, ‘and this’ is the gate of heaven” 
(Genesis 28:17) — they are tied and tightened ‘in each 
other (NTA Nt = 26), [=] HA Di WHA D’( JT NN 
TN), [=] VYWY’ 0). ‘Inclination and inclination’ 
(18791 98") = 606) is [=] ‘Yud/is a fruit and Yud'is a fruit’ 
(99 7 249 ”). Behold, the two kinds of fruits were born 
from two similar roots, and the secret is Yud'He (x’n 1’) 
= 26), and also [=] ‘Y’H and vapor’ (T’N) 7”), [= 
‘splendor and vapor’ (7"X) 71M). 
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I have already revealed you the secret of the division of 
the Name into its two parts: ‘One, one’ (TNX T’NN = 26) 
— which are Yud”He (n” = 15) times [=] Yud’He, and 
also Waw’”He (7. = 11) times [=]Waw”He in the two 
shapes. But now, I will reveal to you their secret. It is that, 
since in each of them there is a column of Yud”He Names 
for this and a column of Waw’”He Names for that, the 
secret of every column is according to its number — either 
in its length or its breadth. And it orders that its length and 
breadth be equal, but all the revolutions of the first will be 
[only] RA”’H ("91 = 225). And according to its number, 
its length, breadth, and depth will be equal. And for the 
second, they will be QA’A (R”Dp = 121). And according 
to its number its length, breadth, and depth will be equal. If 
you wish to know the Name, ‘read’ (N17) = 301) His 
Name ‘like this’ (199 = 45), for it is ‘His Name’ (NW = 
346) is also Him. Yud Gimel (90. 11? = 103) plus [=] 
Yud Gimel is the Name; the Name is Kaf’Waw (1) = 26). 
It is Resh”Waw (VQ = 206), whose secret is [=] ‘itself 
(xy). And both were born from them as ‘flesh and 
blood’ (nT) 72 = 552); [=] ‘it is also a source’ ( "NY 
1p), and it is ‘a created will’ (1"811 7789 = 692). And 
it is ‘the essence of His will’ (189 D”’NY = 552). There 
are many such as this, [and] neither its ways and matters 
will be concealed from you nor will its merits, powers, and 
actions after this remark. 


The better explicated secret of ‘this in this’ (N’t2 1’t = 
26) is Zain He (8"N.7/T = 73); the concealed one is ‘T 
("IN = 63); the revealed is ‘this’ (A’t = 12). “‘This is 
nothing’ (nt 1% = 73) other than the house of the Lord” 
(Genesis 28:17) — ‘a house’ (N’2 = 412) between ‘this’ 
(nt = 12) and that. ‘Zain He, Zain He (8M YT NN Pr 
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= 146), are [=] ‘Wisdom and Intellect’ (A’21 NNN), 
[=] ‘sun and moon’ (72291 nnn), a divided ‘house’ 
(n’1 = 412), for [=] ‘it is two’ (D”2W NN), and it is [=] 
‘Resh”Waw, Resh”Waw (v9 1"). 


| have already told you that the secret of [=] ‘Resh’Waw 
is its essence’ (Y")XY 19). If so, its essence is Wisdom and 
its essence is Intellect. Behold, its titles are its. essence. 
Moreover, the secret of Resh”Waw (1 = 206) is [=] 
‘speech’ (12). If so, His Name informs us about the word 
of Wisdom and the word of Intellect, as it is written in the 
hint: “And in all matters of Wisdom and Understanding” 
(Daniel 1:20). And it was also said: “By the word of the 
Lord were the heavens made” (Psalm 33:6). The word 
headings and the word endings equal TARY’G (VIN = 
613), and their secret is [=] ‘the second matter’ ( 1an 
yw), ‘Y"His My Name’ ("nw 1” = 365), [=] ‘SAS’H 
(N"0W), ‘WH is My recalling’ ("Dt 1’ = 248), [=] 
RM’CA (NN). 


Behold, everything is from the Lord, and the secret of ‘His 
Name’ ("MW = 346) is divided into RA”H (nD = 225) 
[parts]. Here is [=] ‘Libra’ (D’2tTRD 9”), but OKA 
(RP = 121) is [=] ‘Aries’ ("0 9"t1). This ‘cultivates 
wheat, wheat’ (Aon N”on Fan = 121) drop by drop, 
while that ‘cultivates flour’ (N"np 91a = 225) ‘around 
and around’ (220 220 = 148), from the shape of the 
grindstone. This is according to the order of the round 
years, while that is according to the order of the moons, 
which are the months. This is according to the sun in its 
periods in the secret of the orders of AZ’G’Y’ WA’T'’D’ 
("T’0'N’) VN) whose secret is YH YHW’"A (VAD A” 
= 41), and that is according to the moon in the secret of 
the order of its births. This begins its periods from Nissan 
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up to Nissan and revolves from two years to two years, 


while that begins its births from Tishri up to Tishri in the - 


secret of the combination of AY”’B TASATz2’”G ( 2K 
NWN) with AY’B ThSATz”G, from month to month up 
to the completion of Yud”Tet (0 = 19) years for the 
moon as well as Aaf’Chet (N" = 28) years for the sun. 
For their secret is Kaf’Chet Yud’Tet (0 19 = 47), and 
their explanation is [=] ‘that it was good’ (2/"0 99). Their 
seal is [=] ‘Kaf’Waw with Yud”Tef (02 1D), and their 
truth is YHW"H AHY’H (n/N® 1), to teach you that 
the superior and the inferior are enslaved by those knowing 
His Name — and all the more so by Him. The exchange of 
[=] ‘that it was good’ (a0 99) in A7A-BaSh [a cypher 
alphabet] is ‘for the animating’ (W”91N9 = 500), and their 
secret is [=] ‘abundances’ (0”yOWw), [=] ‘sorcerers’ 
(039W5), which are sealed under the concealment from 
the name Shaddai (""1w, Almighty = 314) — which are 
Yud’Nun Lamed’Taw Waw’Resh (1. n% 7 = 500). 
And its secret is [=] ‘be fruitful and multiply’ (1279 19), 


You will further know that Y’H(n” = 15) times YHW’H 
(AN = 26) equals ‘heaven’ (D”nw = 390), but Y’H 
times ‘God’ (0/N9N = 86) equals ‘earth’ (PAN = 291). 
And therefore, it was said: “With He did He create them”. I 
have already informed you that it is the complete Name in 
the square calculation. And at this, the Lord aimed by 
saying: “In the day that the Lord God made earth and 
heaven” (Genesis 2:4). Know that Gimel (3) times Nefesh 
(wo) = 430) is ‘earth’ (p"IN = 291). And behold, the 
secret of ‘earth and heaven’ (D/Nwi pI = 687) is 
‘earth and made of (pp? p~’N), and both are ‘earth 
made of (pp) p"IN = 681). Alef ‘runs’ (p’ = 290), Auf 


: 
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ia 
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‘runs’; it runs towards a runner, and from them the two 
inclination will be compelled. 


Now, calculate Y”H times RA’H (nD = 225), for it is 
the secret of the calculation of Y”H, until its length will be 
equal to its breadth and depth, and you will know ‘its 
meaning. It is that Y"H/ times Y”H equals RA’H (n"1 = 
225). And then, only its length and breadth are equal, and 
they will bear witness about the existence of the line and 
the surface. Furthermore, complete them and say; YH 
times RK’H(N"1 = 225) equals three thousands ‘and an 
hour’ (”YW1 = 381). The rule is ‘an hour’ (Nyy = 375) 
of kinds of lights. And their secret is Chashmal (9"nwn, 
electrum = 378). The sign is [=] ‘in/with peace’ (D”>wa): 
“The Lord will bless his people with peace” (Psalm 29:11). 
And its secret is [=] ‘a garment’ (w25n) [=] ‘from a 
spell’ (w’N DN). 


Moreover, W"A1(i") = 11) times W’H is QK”A (NDP = 
121). The first and the second Kollelim [one added to a 
gematrical value symbolizing the word itself] are those that 
drive the wheels by the power of the Name, for it is ‘His 
Name’ (1"W = 346) that is unique to Him according to 
Libra with Aries. Behold, the whole [thing] is Waw”He (1 
= 11) times QK”A (N"DP = 121), which is ‘dress’ (w"29 = 
332) [ie. 1331, ie. Alef 331, ie. 331 plus another Alef 
being ‘a dress’ (W"29 = 332)]. Both of them [Chashmal 
and dress, in Gematria] are ‘two’ Q(’nw = 710) [=] 
‘concealed’ (1”"nv2), [=] ‘concealing’ (1NnoN) the [=] 
‘secrets’ (D/""1ND). The one who delivers the deliverance 
of the Name in the sectet of the two inclinations first 
informs his disciple that the beginning of his creation is him 
in his essence — one thing that is combined of two matters. 
And they are those that are called matter and shape — or 
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you can say raw matter and likeness, for all is equal. They 
are also called two inclinations that are sealed by the 
Explicit Name, for it is that which conceals its secrets. And 
this is their sign. 


They are ‘the good inclination and the evil inclination’ 
(yn WN 2/07 1”N? = 903). And behold, their end is 
‘great’ (2’9 = 202), ‘evil’ (y'" = 270), for their secret is 
‘the heart of the Ze/f (fulcrum)’ ’%n 2% = 472). But 
because their secret is [=] 'the heart of the 7e//, their inside 
is RY’W TTe2”Tz (p"80 V7 = 405). And their secret is 
bound with the three verses of “And he journeyed”, in 
which there is a three. And they are divided as ‘Avin”Bet 
Ayin’Bet Avin’Bet (a"y 1” 1"y = 216). Sum up each 
one of them with the word 772”7z (p’X0 = 189), and all 
will be ‘nature, color, color’ (y"1¥ y”ax "20. = 405). 
Multiply ‘nature’ (y”20 = 81), and you will find it as ‘a 
color’ (y"28 = 162). If so, behold, they are five times 


‘nature’ (y”20 = 81) — ie. RY’W (17 = 216) summed: : 
with 772z’7z, And it is the secret of the connection of a | 


shape with ‘the drop’ (N”90N = 99), Furthermore, AY’W 
is a complete Explicit Name according to the number of its 
letters. Also, 77z”7z (p"¥0 = 189) is the end of the three 
kinds of nines, and they are one thousand minus one 
[which is one]. And it includes all the Aaf’Zain ("9 = 27) 
with three ‘Tet Tet Tet (0 "0 "0), for they are so.and their 
name is Tet Tet Tet And their secret is to find a calculation 
‘one after another’ (n’NN> N’/NN = 848). When these will 
be connected with the three parts of the Name, which are 
also Bet’Ayin Bet"Avin Bet’Ayin (y"1 y"3a y"1 = 216), 
their three ways will be ‘nature, nature, nature’ ( »”20 
yao y"20 = 243). Or you can say [=] ‘nature, color’ 
(y"2¥ p20), or [=] ‘color, nature’ (y”20 1), for all is 
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equal. The number of the three of them is [=] AafZain 
RY’W (Y? 1"), and their sign is, “So,‘He remembered’ 
(v0 = 243) that they were but flesh” (Psalm 78:39). 
Their rule is [=] ‘a heroic heart’ (72) 2”), or [=] ‘a 
heart of a lion’ ("8 3) [=] ‘for the healthy’ (829), 
or [=] ‘a heart of a dreadful’ (N17 27). And from these, 
you will know the rest. The secret of 77z”7z is ‘Metatron 
the minister of the Interior’, whose sign is ‘Moses’ (NY) = 
345). The secret of RY’W (17 = 216) is [=] ‘his sword’ 
(vn). Concerning this matter, a secret came in 
Kabbalah: Whoever delivers his friend ‘the sword of Moses’ 
(nwn OY WaIN = 891), in him [=] ‘the best of the 
three’ (W5WN 7”N2AN) is found. And from them, the 
secret of the existence of the liver and the heart as the root 
of the brain will be known, for the root of the brain is his 
heart as the root of the heart is his brain. 


After this you will know that if you will sum ‘nature’ 
(y’20 = 81) Y’H (n” = 15) times, its number equals 
‘ion’ (7”2N = 1215) [the Alefof ‘lion’ is one thousand]. It 
is RY’W (V1 = 216), and it includes [=] ‘both roots’ 
(DYwIwA IW). If you sum ‘nature’ (y"I0 = 81) WH 
(7. = 11) times, its number is 7h7h72”A (R"NNN = 891). 
And behold, they are roots ‘alone’ (129), and they rule 
that they have a natural root. And it is the nature of the 
First Matter, for it is ready to receive the shape according to 
the colors that separate between the natures. You will know 
that the bow, which is the root, rules about the nature, 
bears witness about the color, and tells the connection of 
the natural things with the colors. It informs that the nature 
reveals the Golem (raw matter) and announces the matter, 
and that the color reveals the shape and the likeness. 
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For I have recalled for you the power of the moon, which 
was called by the Torah H’M N"A (8"1.0"N = 96). And it 
‘ourned with fire’ (W"N2 3”y2 = 575), and also [=] 
‘passed through fire’ (WN 12). And with all this, ‘it was 
not consumed’ (9”D8 179N = 168). 


I will recall for you the secret of the birth that remarks the 
secret of the impregnation and the secrecies of birth. I will 
add to it the matter of the secrets of the periods, until you 
will be very amazed of their secrets. And you will know 
from them the superior Tree of Life, the inferior one, the 
Tree of Knowledge Good and Evil — the superior and the 


inferior as well — and the river with the four heads. I will a 


inform you how it stems from Eden in order to water the 


Garden. And from there, it separates and becomes four. 


heads in the secrets of the four sections that are in the 
phylacteries. And they are Shma (listen), We-Hava (and 
was), Kodesh (holy), We-Hava (YN) WIP 7) pnw). 


But first, I wish to reveal you the truth concerning the 
essence in the mixture of human tempers, and how they 
were combined according to the nature that exchanges and 
changes — combined with its three powers that are called 
‘natural’, ‘vital’ and ‘animal’ (of the Nefesh). For they are 
in the body of every man. Three spirits are used by them, 


and these three are also called ‘the natural spirit’, ‘the vital 


spirit’, and ‘the spirit of the Nefesh’. In the body, they have 
three sources for sustaining the person, and they are the 
brain, the heart, and the liver. The fourth source is for 
sustaining the species, and it is the testicles, which are. the 
source of the particular seed in action that is general in 
potential. And it stems from the generality of the entire 
body. The detail is among the persons of its kind, and the 
general is from the side of itself, which includes its essence 
in the generality of all of its combinations. 
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[ will first discuss the three sources and the combination of 
their tempers, and how Aaf’Zain (27) kinds of human 
beings — which are different from one another: — will be 
compelled from the side of the exchange of the primordial 
powers in them. I will draw their ways as they were hinted 
by the sage, the son of Ezra, in the section We-Ele Ha- 
Mishpatim (And these are the judgments) — in the secret of 
the blessings that rule over the abundances coming from 
the sources in the likeness of water pools. 


Then, I will discuss the matter of the layer of seed that is 
sealed: with the Explicit Name, and the recalling of the 
seven days of Genesis, which were also carved as wrap 
and weft like it — as it was interpreted from the name 
WH’W ("MN = 17), from which ‘wrap’ ("Nw = 710) and 
‘weft’ (2) = 272) are. And it is what will mix in it on the 
shape of the mixture of these three verses, in the likeness of 
the three sources that are also three kinds of clouds — a 
strong cloud, a mediocre cloud, and a weak cloud; in the 
likeness of the gathering of the three points that are called 
Segol (930 = 99), or ‘spiritual remedy’ (N90 = 104). 
Know that the layer of seed is what will mix the Kaf’Zain 
(27) changing kinds [the twenty-two letters of the alphabet 
plus the five final letters]. And it will use ‘you’ (31 = 22) 
as a help with the [=] Aaf’Bet (29) letters of ink. For with 
it are Aaf’Bet Kaf’Zain (1) 1”) = 49) letters; [=] ‘the 
blood’ (BTN) [=] ‘flows like this’ (7D 2”t), [=] ‘with the 
purification’ (7212) of the thought with which the brain 
calculates Hey”Hey (iN = 10) — which are the [=] Yud 
(”) Sefirot, For they are Tet (9), and it is the tenth that is 
upon [the others]. Its works are similar to it with them, as 
the work of the cantor with the nine Nefashot For he leads 
them by his words. 
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Consider the order of the tempers concerning the three 

powers. 

A |The power of} And the power | And the power | 
the brain is|of the heart is | of the liver is 
strong strong strong 

B |The power of | And the power | And the power | 
the brain ‘is | of the heart is | of the liver is 
strong strong mediocre | 

C.|The power of | And the power) And the power 
the brain is | of the heart is | of the liver is 
strong strong weak 

D |The power of | And the power | And the power 
the brain is | of the heart is | of the liver is 
strong mediocre strong 

H |The power of | And the power | And the power 
the brain is|of the heart is | of the liver is 
strong mediocre mediocre 

W |The power of | And the power | And the power 
the brain is|of the heart is | of the liver is 
strong mediocre weak 

Z |The power of | And the power | And the power 
the brain is} of the heart is | of the liver is 
strong weak strong 

Ch |The power of | And the power | And the power 
the brain is|of the heart is} of the liver is 
strong weak mediocre 

T |The power of | And the power | And the power 
the brain is|of the heart is | of the liver is 
strong weak weak 
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Behold, these nine kinds of human beings are different, 
for their brain is strong and equal. Moreover, A’B’G’ 
among them have a strong and equal heart, but D’H’W’ 
among them have a mediocre heart. And 2’Ch’7’ among 
them remain, having a weak heart. Indeed, the’ liver 
exchanges in them according to the revolution of the 
straight descent, which is arranged [in then] the one after 
an other — three exchanging with every three, up to nine. 
Behold, those with a strong intellect are Tet (9); those with 
a strong heart are Gimel (3); and those with a strong liver 
are Gimel (3). Thus, the strong ones are Tet’Waw (15) ~ 
or you may say [=] Y’H (nN). Those with a mediocre 
heart are Gimel (3), and those with a mediocre liver are 
Gimel (3). Thus, they are Hey’Alef (6), which are [=] 
Waw. Those with a weak heart are Gimel (3), and those 
with a weak liver are Gime/ (3). Thus, they are Waw (6), 
and the sign of all is WAHY’H (0/"NN), and I will be = 
26). 


A |The power of] And the power | And the power 
the brain is|of the heart is| of the ‘liver is 
mediocre strong strong 

B |The power of} And the power] And the power 
the brain is| of the heart is|of the liver is 
mediocre strong mediocre 

1G The power of | And the power | And the power 
the brain is|of the heart is| of the liver is 
mediocre strong weak 

D |The power of|And the power | And the power 
the brain is|of the heart is} of the liver is 
mediocre mediocre strong 
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H |The power of! And the power | And the power 
the brain’ is| of the heart is| of the liver is 
mediocre mediocre mediocre - 

W |The power of| And the power | And the power | 
the brain is| of the heart is| of the liver is 
mediocre mediocre weak 

Z |The power of| And the power | And the power | 
the brain is| of-the heart is|of the liver is 
mediocre weak strong 

Ch |The power of} And the power | And the power | 
the brain is| of the heart. is| of the liver is 
mediocre weak mediocre 

T |The power of | And the power | And the power 
the brain’ is| of the heart is| of the liver is 
mediocre _| weak weak 


These nine kinds are also changing, for the power of their 
brain is mediocre. Also, three of them have a mediocre 
heart, three of them have a mediocre liver, and all of them 
are Tet’Waw (V0 = 15). The remaining are Dalet (4) 
times Gimel (3), which are ‘in me’ (?”2 = 12). Behold, the 
secret of the saying of the Lord to Moses, “I will make all 
‘My. goodness’ (7”210 = 27) pass before you” (Exodus 
33:19), will be revealed to you from this. It is the sign of 
Kaf’Zain Kaf’Chet ("> %") = 55, acronyms) — ie. 
Kaf’Zain (t") = 27) kinds of threefold powers. They are 
the secret of the general ten Sefirot that are divided as ‘a 
scale of merit’? (NDT 43. = 533) with ‘a scale of defect’ 
(n"ain 9” = 121). And their sign is: “Then, I was by 
Him, as.a nursling” (Proverbs 8:30) — which is Aaf’Zain 
(t"D = 27). The secret is that a nursling, who is an artist, is 
a human on one side and an angel on the other: “And God 
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seeks that which is pursued” (Ecclesiastes 3:15). And know 
it with the next one. 


A |The power of} And the power | And the power 
the brain is| of the heart is | of the liver is 
weak strong strong 

B |The power of | And the power.| ‘And the power 
the brain is| of the heart is | of the liver is 

| weak __| strong mediocre 

G |The power of | And the power | And the power 
the brain is | of the heart is | of the liver is 
weak strong weak 

D |The power of | And the power | And the power 
the brain is | of the heart is | of the liver is 

_| weak _| mediocre strong 

HT |The power. of | And the power | And the power 
the brain is | of the heart is | of the liver is 
weak mediocre mediocre 

W |The power of | And the power | And the power 
the brain is| of the heart is | of the’ liver is 
weak mediocre weak 

Z |The power of | And the power | And the power 
the brain is | of the heart is | of the liver is 
weak weak strong 

Ch |The power of | And the power | And the power 
the brain is| of the heart is | of the liver is 
weak weak mediocre 

T |The power of; And the power | And the power 
the brain is | of the heart is | of the liver is 

| weak weak weak 
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These nine kinds also exchange according to the order 
that I have recalled concerning their exchange. You may 
conclude that in general all the kinds are AKaf’Zain (t") = 
27). Give each kind three powers, and they will be Gime/ 
(3) times Aaf’Zain, which is Pey”Alef (R"9 = 81). Their 
secret is [=] ‘a mixed’ (97, diluted) [=] ‘nature’ 
(y’"'20). And their name is [=] ‘gods’ (05x). Behold, 
those with a strong intellect will be Kaf’Zain, and those 
with the strong heart will be [=] Aaf’Zain. Thus, all the 
strong ones are [=] Aaf’Zain (1"9), and the mediocre are 
also [=] Kaf’Zain. And so, the weak are [=]Kaf’Zain, and 
all together is Pey “Alef (8"9 = 81) — or you may say [=] 
Alef’Pey (9"%, nose). And they are also Zain”Kaf and also 
Zain” Kaf — or you may say Dalet”Hey (NT = 9), or [=] 
‘an echo’ (1M). And they are also [=] Waw”Gimel (1/N), 
or ‘back’ (1%), for all are equal in number. Each sign 
among them has a merit that is known to the kabbalists, by 
which a number is different from another. 


Know and understand that the Explicit Name, which is 
the Special. Name and the Name of the object, determines 
the truth of the existence of the separated object. And it is 
sealed on the brain: “The engravings of a signet: Holiness 
to the Lord” (Exodus 39:30) — as it was written, carved, 
and inscribed on the plate of the holy crown that was upon 
the forehead of Aaron. The four sections in the phylacteries 
are against the brain — upon it, on the place in which the 
baby’s brain is soft. It was said about the plate that “It shall 
be always upon his forehead, that they may be accepted 
before the Lord” (Exodus 28:38). The plate satisfies [as in 
the atonement for sins], and it is the secret of reaching the 
essence of the concealed end, as the secret of the number 
of ‘the satisfying plate’ (N’N7n p”N = 525). And it was 
hinted by Daniel at the end of his book by saying: “Happy 
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is he that waits, and comes to the thousand three hundred 
and five and thirty days” (Daniel 12:12). 


[The plate] being made of ‘pure gold’ (10 A”AT = 
234) will determine the power of achievement, which is 
carved upon the nine holy Names. Behold, the Name that 
is sealed upon it is the tenth, and it is the essence, for they 
are ‘in the spirit? (n’\72 = 216). And it is ‘as the Hey 
(N’N2 = 26). Therefore, the 7orah hinted and said in 
another place: “Whatsoever passes under the rod, the tenth 
shall be holy unto the Lord” (Leviticus 27:22). As an equal 
decree, what was said about that which is holy to the Lord 
is what was said about the tenth. Even here, the tenth is 
holy to the Lord. Furthermore, it was because of the plate, 
whose number is 7A7TA’R (1"nn = 1000), or [=] 
ThSAR’Q (pwn), which is one thousand. And it is a 
body for the Yud (10), for Yud times Yud is Kuf (’p = 
100). And another Yud (10) times Auf (100) is ‘a plate’ 
(px = 190). And they are the [=] ‘end’ (p”pP) of the 
units, the tens, the hundreds, and the head for the 
thousands. For A/efwas a head, ‘a root for the Yud (WX 
1/9 = 551). Ten, according to their order, return 
therefore to be Alef, which is Alef (one) ‘branch’ (4/2 = 
200). Because its length, breadth, and depth are equal in 
the tenths, it is also ‘a tenth’ (n”’DPwyY = 1000). 
Therefore, it includes ‘a root with a branch’ { D”y ww 
9"1¥ = 1110) in the number of ‘plate’ and in the number 
of Alef (\"N = 111), which is a threefold [=] AY’Q 
(7?) with three heads. Every root has ‘six wings’ ( ww 
0939 = 800). And on the other hand, it has four wings, 
and this is another secret of the Name of Yud (1'1? = 20) 
in its utterance. Every object is ‘a branch’ (4”1» = 200), 
and every ‘root’ (w’IW = 800) is four times an object. The 
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secret of ‘mount’ (1”M = 205) is its matter, for it is ‘the 
object’ [=] (D”NYN) that includes above and below. It is 
the secret of ‘plate’ (p"% = 190) — ie. Hey (’N = 5) times 
Resh ('1 = 200), which is one thousand. Behold, the 
exchange of ‘plate’ [in A7A-BaSA] is ‘they’ (N”nn = 50), 
and it is [=] Nun (1). And behold, ‘a river’ (1) = 255) 
went out ‘of Eden’ (j"tyn = 164) — ‘from [one] Alef 
("Nn = 151). 


Know that the secret of ‘one thousand’ (9’&, Elef = 
111) is [=] Alef (9%), which orders the sum of ‘one’ 
(TN = 13) with [=] ‘one’ (T’NX) coming after [=] ‘one’ 
(TN). Its secret is ‘one’ and also ‘ten thousand’ (1224 
= 209) — and also [=] ‘ten thousand’ (824) — for ‘a 
firstborn’ (1”92 = 222) will determine ‘a single ten 
thousand’ (T’N& X44). See how all the matters are tied 
to each other, as the organs in the body and as the whole 
Creation are. For the writing for man is as the world for the 
Lord. And so is the speech in his mouth and the logic in his 
thought. With the three of them, he will do his word as the 
Lord does in the three worlds, as I have hinted for you 
above. From the existence of the brain, you will know the 
river that is called Pishon (71W?9); and from the heart, 
Gichon (7114); and from the liver, Chideke/ (9p); and 
from the testicles, Prat (14). And they are those that are 
called the primary first four organs of the body. 


Know that, since the sun is one thing that illuminates from 
all its sides — for it is a spherical body and it does not have 
a part that does not illuminate at all — it will not illuminate 
once and be prevented from illuminating another time. But 
it always illuminates, and it spouts out from all of it. So, 
there is a thing in the world ‘that is called Eden since 
ancient times’ (D"TPN ]"TY MW = 654). And its secret is 


‘itl 4a. edad 
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‘a measured valley’ (1T’TN) p”Ny = 308), for it is one 
thing always spouting and abounding its light from each 
side. The name of its light is ‘river’ (11 = 255), and its 
secret is [=] ‘quick’ (17%) as Eden since ancient times. 
According to its secret, it is ‘rushing’ (¥’n = 308). The 
secret of the ‘river’ (121 = 261) is [=] ‘a cycle’ (NTN), 
and it is [=] ‘an illuminating Yud (VN) 7). It was called 
‘an illuminating mirror’ in the language of our holy Rabbis 
of the world, and the thought comes from it. Its secret is 
‘the Garden of Eden since ancient times' ("Tp 7"TY 7 
= 361); He anointed with [=] ‘Y’H is His name’ ( n” 
NW), as I have informed you about the six matters (POW) 
in their beginnings. 


Know that in man the spinal cord is the river that goes out 
of Eden to water the Garden, and the Garden is the entire 
body in its generality. From the spinal cord, four kinds of 
blood stemmed out, for they are four moistures that spout 
from the internal white cord, which is a brain surrounded 
by the bones of the Yud”Chet (18) vertebras. From it, the 
four recalled heads were combined, for they are from the 
dwelling of the general Nefesh, which is called Adam. And 
the name of its First Matter is Eve. They are in four places 
according to their dwelling: The brain is above, the heart is 
below, the liver is even lower, and the testicles are in the 
inferior world. It was said: “And from there, it was parted 
and became four heads”. (Genesis 2:10), And then, the 
Lord called them by names that determine their matters: 
Pishon [fire], Gichon [water], Chidekel [wind], and Prat 
[Euphrates, earth]. There, in the likeness of what is decreed 
from known roots, their secret will be testified, which is first 
recalled according to the decree and then according to the 
combination — and furthermore, according to the 
kabbalistic combination (7zeruf Ha-Mekubal by the 
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masters of letter-permutation. Then, it will according to 
Gematria, and the acronyms and the appositions that bear 
witness about the Aabbalot According to the decree, 
Pishon-is in Aramaic, and it is the translation of Prat for 
the translation of “Be fruitful and multiply” (Genesis 1:28) 
is Pishu Wesagu. For the blood is the single river, and it is 
the first and the liveliness that comes first to the heart from 
the brain and to the brain from the heart. The feelings and 
the movement of something from the brain was ascribed as 
happening first in the brain. And everything is sealed by a 
name. Concerning the three [organs] that are meant for the 
sustaining of man, He recalled in them a name. And 
concerning the fourth, which is for the sustaining of the 
species by the power of birth, He did not recall a name for 
it. This way, He recalled a river for the three, and He did 
not call the first ‘a river’ in particular. But He said that “The 
name of the first is Pishon” (Genesis 2:11). And He did not 
[just] say that the name of the first one is Pishon, but that it 
was drawn by the rivers that stem from the seas. After this, 
He recalled the Work of Creation of the days. And so, the 
name of ‘day’ (01’) in Arabic is Nahar (37), for the seas 
are as the days, and. the quickness of the movement is as 
the rivers. There, He said: First day, second day, third day, 
fourth day. And He did not recall anyone of these ‘with the 
Hey of knowledge’ (NY’TN N32), and also [He did] not 
[recall] the fifth day. But [He recalled] the sixth day in 
which man was created. And the seventh day, He 
sanctified, blessed, and bestowed to us in His grace. He 
recalled them ‘with the Hey of knowledge’, and all is a 
great matter. 


He also said the first name, subtracted the river, the name 
of the second river, the name of the third river, and the 
fourth river became a great secret. It requires a long 


jak oui: Lis gill 
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interpretation, and I do not intend to prolong it that much, 
but I will shortly say one rule. And. it is that concerning this 


-.man that is called a Microcosm, He first drew in it the 


creation of the fetus [with] all the shapes of the world. And 
He divided its matter in all of its shapes, so that the general 
resembles the particular, the general the general, the 
particular the general, and the particular the particular. All 
that was possible of being fixed in the world was revealed. 
Its fixing was revealed, and so it was in the year and in the 
Nefesh. All that was appropriate to be concealed in any 
way, He concealed — blessed be He. And so did He to us 
in the knowledge of His Names, as He did in His actions. 
We knew that His Names are on three first shapes, and | 
will interpret them — and understand them nicely! 


A’ B’ G’, Alef Bet Gimel, one two three 
NWSW Iw TNR 1°92 QON 9D 'N 


Behold, the three letters indicate the order of the bodies 
and the Nefashot They resemble the things that are 
combined out of matter and shape. Behold, the matter is 
the ink, and the shape separates between each letter. The 
matter is one, and they change in number, for each one 
determines a constant number in itself, as we have written 
about their separation. And they exchange in their names, 
as we have written about the three of them. And so is it 
concerning the rest, except the multiples that were not 
changed in the names but only in shape. For the four of 
them that sat returned to stand — i.e. the short are long. 
And they are all like this: Aaf’Aaf Nun”Nun, Pev’Pey, 
Tzaddi”Tzaddi (p& 49 ,J1 ,J>). Another fifth letter was 
changed with a different change: Mem”’Mem (1). This 
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became an eminent matter, which will rule about the secret 
of redemption. The matter of the change in the shape of 
Mem”Mem (0%) from this to that — for they are recalled 
together in one name, multiplied, and combined — is to 
rule about an open matter that returns to be closed, and 
exchanges with each other. This multiplication occurred 
according to the uttering to none of the letters except three 
of them: Waw, Nun [and Mem]. But the multiplication 
occurred in number also to these, after the recalled Yud 
and Samek [the filling is multiplied from the letter]. And so 
it is with the combination of their number, for they are 
Samek”Yud ("0 = 70), which equals [=] Avin (y). And 
in its uttering, when it will be recalled wholly, it is Avin 
(PY). Behold, its forced generality is Kuf’Lamed (9) = 
130), and their name is Auf Lamed (19 9") = 260). 
The number is equal in both — the revealed as the 
concealed, and the concealed as the revealed. Beneath this 
way, the letters are unanimous wonders — and they are 
long, wide, and deep. It is not easy for everyone to use this 
wisdom and bring it out into action. But it is for the merit of 
merits, for it is appropriate for the man that dedicated 
himself to it exclusively in a complete dedication. And the 
existence of the Hawayah (n’"1N, existence, YHWH) was 
made eternally existing with an existence of something that 
has no loss [of life]. 


Therefore, ‘God’ (9% = 31), Who is the eighth of every 
‘matter’ (1”nN = 248), will rule that the secret is [=] Chet 
Resh”Mem (0" 'N), ‘a bitter tree’ ("1 p”Y = 400). For it 
is the truth of the being, since it resembles Alef’SAin (WR 
= 301) and Alef’Gimel (A"% = 4). For they testify about 
the three first beings. This is because every Chet (n) 
resembles Ayin (¥). And it is in the secret of man being an 
inverted tree similar to. this, and also because it inverts in 
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itself for itself. And it is the secret of the arrow as well as the 


Tree — as the Chet of “So will the anger of the Lord 

be kindled against you” (Deuteronomy 7:4). It is in the 
doorpost, in the phylacteries, and in the book of the Torah. 
For their secret is ‘closing a Name’ (D"W D”’NoN = 1240): 
ThR’Sh BShThA (07 WN = 1800, inheriting a net). 
Its explanation is to capture all the Nefashot “But the 
adulteress hunts for the precious life”. (Proverbs 6:26). It is 
the Nefesh of the First Matter, the thinness of the 
inclination, for ‘man’ (W’N = 311) is the creature — which 
is the creator of the creature and ‘the wife’ (N’WR1 = 707) 
of the shapes. Behold, the Lord is the Creator of the 
shapes. For the Nefesh, they are its drawings and its shape. 
For behold, its shape is a thing. Its drawing is a thinner 
thing than it, as the sunlight is with the sun. 


After this, understand that each material existence 
includes eight points, for they are those that rule over the 
combination of the first body. For its length, breadth, and 
width are equal in it, as I have said. And this is its way. 


They are as rounded points like this. 


Indeed, the eight should have been arranged so that these 
are under those in equality. And here, the eight are divided 
as Dalet’Dalet (1%) — Dalet above and Dalet below them. 
It is the secret of the name of ‘David’ (117 = 14). 


ae | 
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Moreover, the Yud, when it is not complete, will rule that 
each Dalet should be included from A’B’G’D’ (TYR = 
10) — which are [=] Yud (’). From this, it will be 
compelled that the name ‘David’ (1""T = 14) equals the 
Explicit Name by the way of A’B’G’D’ ('1'9'2'8 = 10) and 
A®B’G'D’ — and understand this! For it is the secret of 
every HWY’H ("MN = 26) to include in it the secret of 
GB’ A'D’ ("TR 12/9, the back of a vapor = 10) and G’B’ 
AD’ — this on that. The sages said that all the powers of 
the Lord are on each other’s back. Indeed, ‘this’ (1% = 13) 
is [=] ‘that (1”t), and [=] ‘that’ is also [=] ‘this’, in the 
combination of [=] ‘one’ (‘T’M&) with [=] ‘one’ (7’NX). 
For there is no HWY’H without them. Indeed, when they 
come from the first name, it is [=] HWH”’Y 0”’N1N). The 
second is [=] HYH’W (V7), but the first is [=] HWY’H 
(1). The first with its opposite is [=] HYW’H (nN), 
in order to read it with two faces — one in the shape of our 
writing in the front, and one in the opposite. And it is read 
retrospectively going backwards, as in the Latin and Greek 
writings. The Names of the other two are combined, equal, 
and inverted. And they are these: [=] HHY’W (nn) and 
[=] HAW’Y (""NN). Their secret is H“H H’A (VM "nN = 
20), summing up as ‘couple, couple’ (401 4’Nt_ = 32). But 
these are still only six, and another six remain for the 
completion of their combination. They are these, for the 
two are first equal. And the two exchange, but oppositely: 
YHW"A ("1M = 26), [=] YHA’W(1"NN)), [=] YWH"H 
(ANY), [=] WYH’H (NNN), [=] WHY7H (nM), and 
[=] WHH’Y ()"nn)). Behold, these are all Yud”Bet (12) 
Names from which the Yud”Bet Middot of the Lord —- 
blessed be He — were made. And from them,the Yud”Bet 
zodiacal signs were made. Behold, some of them are six 
against six, as the zodiacal signs. Consider them, and you 
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will understand them when you arrange them this name 
below that one. 


YHWH YHHW YWHH HWYH HHYW HYHW 
HWHY WHHY HHWY HYWH WYHH HYHW 


wn yA AN oA oD 
ma AM oA NAD om 


After | have informed you about this, I will inform you 
that their order is arranged according to the zodiacal signs, 
for all the lower beings are made from them and from their 
orders. Being the way of the letter as such, grow wise in the 
letters with the beings, and you will find that all the beings 
are first tied with the letters of the Name. They are in 
Kaf’Dalet (24) combinations of the letters AHW’Y in this 
way. 


AHWY AHYW AWYH AWHY AYHW AYWH 
HWYA HWAY HYAW HYWA HAWY HAYW 
WYAH WYHA WAHY WAYH WHYA WHAY 
YAHW YAWH YHWA YHAW YWAH YWHA 


nPR oR OMRON PAN. o7AN 
PRN ONT ORY ON ONIA NN 
NT OT PRD OANA ANN 
yAP ANY ONT? TTA? 
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Behold, the secret of every movement and the secret of 


every journey are already revealed to you from them. 


Indeed, the intellectual kabbalist and sage that already 
received the intellectual Kabba/ot from Wisdom interpreted 
[the things] according to their model. And he wished to 
add to what he has gathered from the wisdoms a gathering 
that enriches with endless wealth, in the likeness of “A 
fountain of gardens, a well of living waters, and flowing 
streams from Lebanon” (Song of Solomon 4:15). And this 
will not be enough with what he finds from these wonderful 
wonders. What derives from this is that each letter and 
each pattern depend on what will be ordered by the matter 
of the letter. The general name upon each of these patterns 
is the name of the letter — and the numerous signs as well 
as letters. 


Who asks for a sign concerning another? [He who has] 
the need of evidence. Was it not already said, “Ask you a 
sign” (Isaiah 7:11), “And he gave you a_ sign” 
(Deuteronomy 13:2), and many others like these? “And the 
things that are coming and that shall come to pass, let them 
declare” (Isaiah 44:7); “Ask Me of the things” (Isaiah 
45:11); “Declare the things that are to come hereafter, that 
we may know that you are gods” (Isaiah 41:23). A matter 
was also. derived from the word. ‘coming’ (]?1¥), and it is a 
translation for ‘the matter of the World to Come’ ( 771» 
N3N D71y), which was interpreted as the World to Come 
QOMNT NINIY). In its secret, the world. of letters was 
interpreted, for their name is about signs and. wonders — 
and also a sign and a letter. 


The example comes from the word ‘beauty’ (791°), which 
can also be interpreted from the word ‘suddenly’ (ON). 
And it is the quickness of the adjustments. And so, the 
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gullible rushes in his matters and performs them without 
order. Or [it comes] from the word ‘temptation’ (1M), and 
it is that whoever hears or sees the evil being done will be 
tempted to do it. It rules upon what he wondered about, 
for he has reached that which he previously denied; or he 
was doubtful about its truth, and with the sign and the 
wonder he believes in it, the doubt being removed from 
him; or he skips in himself from a denying belief to the 
trust, and his knowledge of it becomes inverted. 


The sages have already said that it is inappropriate to ask 
for a sign concerning another, when the sign exhibits its 
power in what it is found — in the first prefaces, which are 
two true kinds and two doubtful ones. 


The true ones are the first perceived and learned [things]. 
This is for example in whoever brings a clear proof that the 
grindstone with its wheels, which move because of the 
water or the wind, does not only grind the wheat so that it 
looses its shape, but it also produces the shape of flour by 
the way of grinding, until it moves. For this in its generality 
will be called the first learned [thing] — for it was built on 
the perception that was already perceived many ‘times. 
There is none that can deny: any of these two, for both of 
them are true. There is no need to verify them by an 
example, for they are learned and perceived, and their 
matters are within them. The doubtful are the announced 
and the received [thing] — and these will be verified only 
by an example and a sign. 


Know that, being this so, it is inappropriate to think that 
the name of Alef — its shape and name — are today only 
from the hierarchy of the announced and the received — 
and so is about the rest. of the letters. But the true thing 
with no favoring imaginations is to know by a true belief 
that these three matters are in all our letters. They are 
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known in truth according to these four ways, with no doubt 
— ie. to believe and know that they are first found 
according to what is written about them in the account of 
ame the hierarchy of the perceived; and then, they are received, 
then announced, and finally learned. 
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similar to this immediately; with a small power of his habit, be 
he draws [the heard image] into action. Having the | 
instrument of action — and all the more so if he is shown | 
the drawn thing — he will easily recognize its shape and : 
pattern. The matter of drawing will be changed among the 
drawers according to the change in their tempers. We | 
should say that the studying lad has a good temper, and he | 
is fast to draw, listen, and keep what he drew. And he says | 
to his Rabbi: “Behold, I have already drawn what you told 


The perceived from them is that the writer teaching one 
letter will write and draw it in a fine drawing like this Alef — 
as an example, we chose an A/ef(X). He will tell the young 


lad that is his disciple - whom he wishes to remove from » Ly ; Mae ee 4 
the natural power that is in his midst [bringing it] into me to draw’. His Rabbi tells him: “Will you be able to 
i 


action — about a recognition and an achievement for what -°" recognize whatever has its shape as one [single thing] with 
| it everywhere you see this letter?”; he answers him: “Yes”. | 


ki was first concealed from him. He will tell him: “My son! 
Study the letters from my mouth as I know them, and I will 

copy. them from my tongue to your ears and show them to 
ee your eyes”. Behold, what he will teach him in the 
beginning is according to the way of the perceived, for he 
will show him the written letter [A/ef| and also the rest of 
them [the other letters]. Before he will tell him another 
thing, he will say to him: “You see this letter in its shape; it 
has a head above and a neck that descends below. And it 
spreads its arms — one to the right and one to the left. A 
i line is continued from the left arm to the bottom side 
; inclining towards the inferior middle, which is against the 
ls line that is called ‘a neck’. Descending from above 
| downwards, and a little of it further inclines towards the 
| other right arm, and its shape spreads a little above and a 
Hee] |! little below”. 


Here, the perceived was completed in him alone. If he 
sees a second Alef — and a third, a fourth, a fifth, a sixth, a 
seventh, an eighth, a ninth, and a tenth, more or a little less 
— by the way of example it could be either small or big like 
it [and he will nevertheless recognize it]. For we have 
drawn it big in its body in order to rush his drawing and ' 
also the keeping of its shape — or either smaller or bigger 
than it. And there is no need to add any feeling to this. For 
these letters already resemble the [first one] in all. of its 
shapes that determine the generality of its essence, for they 
are the shapes of these organs that we recalled. And there | 

i 
{ 


is a change only in the accidents of quantity alone. 


Then, his Rabbi will further tell him: “My son, concerning 
this body that is described to you with a special title, will | 
you know it among many other bodies that resemble it 
with a little resemblance or not?”; And he will say: “Yes, ' 


Behold, you see that according to this way. mentioned 


here, if this would have been said to an intellectual man, 
he would have already been able to draw it himself [in his 
mind] from hearing even though he did not ever see it. For 
every understanding [person] who is told [something] 
draws [in his mind] the shape of this in a matter that is 


even among one thousand”. He will further tell him: “My 
son, after you know it, do you wish to know another thing 
except for. this perceived one alone [that we already 
saw]?”; he says to him: “Yes, if it is possible”. He [the 
Rabbi] says to him: “If so, receive from me two things by 
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mouth, and do not ask one letter for them, for they are 
letters for themselves”. The lad will say: “With good will, 
speak my lord, for your servant listens”. He will teil -him: 
“Know! Everything has a name and a number. And so, this 
letter has a name and a number”. He [the student] will tell 
him: “If so, what is its name and what is its number?”. He 
[the Rabbi] will answer: “Its name is A/ef and its number is 
one and also one thousand”. The lad will receive this thing 
from his Rabbi, and this matter will be for the lad from the 
class of the received things. 


Behold, the two matters are known to him from the side 
of two classes — and they are the perceived and the 
received. The lad went to another Rabbi and many other 
disciples, and he discussed what he perceived and received 
from his Rabbi announcing it to them. And so he did with 
many studies, until the announcement of the essence of 
existence was driven away from him. And according to his 
opinion, he did not require a token and a sign for it. Then, 
the Rabbi returned and awoke the lad from his sleep. He 
taught him all the letters and their connection, their 
punctuation, their movement, the minstrelsy of their 
reading, and the understanding of what the words will 
determine according to their simplicity and according to 
their secrets. And this was until this lad grew wiser, 
understood, achieved, and learned the first learned [thing] 
among the learned matters from the side of the intellectual 
nature that is ready in his Nefesh to grow wise in him since 
the time of his creation — until he added, combined the 
learned [things], separated one thing from another, and 
knew the ways of the wisdoms. 


Then, the disciple asked according to the great wisdom 
within him to remove what is in potential in his nature [and 
bring it] into the complete action. So, he asked this thing to 
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his Rabbi. His Rabbi told him: “My son, this thing does not 
depend on me; most of it depends on you and a little of it 
depends on me; and all of it depends on Him that created 
you — blessed be He”; and he asked him: “How?”. 


He will tell him: “Know that the Lord created you by His 
great Name that is sealed in your heart, in your brain, and 
in your liver, with the three verses of ‘And he journeyed’ 
(Exodus 14:19-21) opposite and combined. The Cherubim 
keep it on the east of the Garden of Eden, and it is what I 
have told you. And its secret — a letter — is the flaming 
sword that turned every way that is sealed there, in order to 
keep the way to the Tree of Life. Indeed, I will show you a 
way that brings you to examine this thing, and it is the 
furnace of intellect, the combiner of thought that examines 
the hearts. It is that which is called ‘a general knowledge’ — 
ie. knowing the Explicit Name as it is, truthfully, It will only 
be known by the way of the combinations in The Book of 
Formation and their paths”. The disciple will receive, act, 
and achieve. So will you! The considering persons that 
perceive the letters and their Kabbalah are announced, and 
their achievement is received. If you wish to be acted upon 
by them, be a decent disciple, act, and — with God’s help 
— you will achieve and complete the lack of yourself. If you 
do not wish to do so, the permission is in your hand, for | 
have saved my Nefesh. 


Know that this is from this generality, for the word 
‘journey’ (YD = 195) is [=] ‘a sign for i (N" 71ND), 
and also the sign for the secret of [=] ‘the rib’ (y"9xn) 
from which the woman was created. Nun ('2) [of ‘journey’] 
is the journey itself, Samek (0) the rotation, Yud (') the 
descent, Ayin ('y) the ascent, and He ('N) the walking. 
Furthermore, Nun (’2 = 50) are signs from this kind, and 
they are He (’N = 5) — copying — and Nun - inclination. 
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And behold, they are ‘al? (220 = Nun + He = 55). But 
departure with coming is on a different shape. But you 
need to know that the movement of copying is the 
preceding one among the movements and the first of them 
in nature. Concerning the rotational one, even though the 
rotating [thing] does not change all its place, its movement 
is a movement of copying, for all of it moves in its place — 
and all the more so is that which changes its entire place. 
These kinds of movements are known from their place,.and 
we did not recall them here, but only to inform about the 


secret of the movement of the Name that is hinted a little in. 


the rivers [of Eden]. And it is in the three of them. In two of 
them, the expression of rotation was uttered. And they are 
for the brain and the heart. And the expression of walking 
was [uttered] in the third. It came to inform us that, as the 
gardener has in his hand the power to water the garden by 
the five rivers as he wishes, so there is power in the hand of 
the instrumentalist that plays the name to water the organs 
by his blood as he wishes according to the great Lord — 
blessed be He. But this will be only after receiving the 
divine abundance by recalling the Name that is called the 
Name of Avin”Bet (1) = 72) [letters], with the knowledge 
of the paths of its recalling. Concerning all those paths, I 
have already written them in many books — and also in 
four that are unique for this knowledge, and in many 
others alike. It is not good to multiply the written things, but 
he who requires it can ask for it and find it in its place. 


With all this, | need to inform you about a few matters 
concerning this, and they are as follows. Know that the 
combinations of AHW’Y (?/4n&), which we have 
combined, have a wonderful matter and great wisdom. It is 
that the first arrangement determines that A/efis sealed in 
the head of the seal. And the seal is squared with the 
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covenant that is added to the letter Yud recalled in the 
uttering, which is Waw’”Dalet (7%). Its matter is to smite 
both with each other, and their birth will be Bet’Dalet 
(72). This will be quickly found, for according to the 
length that is more than the breadth the order will include 
Waw (1) = 6) Names in each column of the Dalet ("7 = 4) 
columns. The general number of letters in each column will 
be Aaf’Dalet (19 = 24) in their bodies, and the sum of 
their calculation for each column will be QL’B (2’%p = 
132) [a pun with QBZ, to receive, from where the term 
Kabbalah stems out]. Their secret is ‘heavy light’ (9% 72 
= 156). ‘Heavy’ is one Name, and ‘light’ is five Names. 
And here, their sign is A”H/ ("8 = 6) Names. 


Know that “A fiery stream issued and came forth from 
‘before him’ ("NTP = 165)” (Daniel 7:10). The 
combiner should keep and take heed of his fear in the 
honor of His Name, lest his blood runs away from him and 
he kills himself. But if his heart ran, it will return to its place, 
for ‘the key’ (N’NON = 528) of the Lord is in his hand and 
He is with him. You will know this secret from the.number 
of He (5) alone, when you count it in the shape of the way 
of ‘David’ (1”1T = 24) in the beginning — according to the 
way of the name Y"H/(n" = 15), which is a whole [?] and 
a half [N]. First, start from the secret of the half, for it 
determines the number of the birth by receiving the shape 
of the male. They are Mem (’n = 40) days depending on 
Chet (’N = 8) divided Names [40/8=5, 7] in the secret of 
‘Eldad and Medad’ (11M T1’9N = 103). Moreover, 
gather the whole, which is a multiplication and a half, for 
they are Y’W (1 = 16) Names that are the multiplication 
of [=] Dalet’Dalet (71). For again, Dafet (4) times Dalet 
equals [=] Y”W. All will be Peh (‘9 = 80), for it is a whole 
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and perfect [=] Mem (D") in the uttering. And Mem ”Peh 
(9 = 120) will come from both of them. Indeed, Peh (’9 
= 80) is a sign for the number of days in which the female 
receives the shape. The secret of ‘in their creation’ 
(ON7272), the secret of ‘with He did He create them’ (’N2 
DN'12), and the secret of ‘male and female did He create 
them’ will be revealed to you from this. “And He called 
their name Adam, in the day that they. were created” 
(Genesis 5:2). And so, it was said about all of it: “These are 
the generations of the heaven and of the earth when they 
were created, in the day that the Lord God made earth and 
heaven” (Genesis 2:4) — and understand this very well! 


Therefore the 7orah hinted for us at the knowledge of this 
great secret, in order to reveal by it the secret of birth. It is 
about the matter of the birth of the fetus, so that the matter 
of every parturient will resemble in her ‘the secret of 
impregnation’ (V2yn TWD = 353) that includes [=] 
‘dough and speech’ (1.27) A”). And its number is [=] 
‘five’ (WN), and its secret is [=] ‘one Name’ ( D”Y 
tN). Behold, He (5) times He equals Aaf’He (nN) = 
25), but He times Cher (8) equals Mem (’N = 40). Here is 
the secret of ‘the wisdom’ (n”NINN = 78) ‘revealed’ 
("21 = 88) from He and from Chet, for they will testify 
about the two kinds of impregnation. This is to say that two 
shapes are changed in a few matters and resemble in most 
of their matters. The use combines between them and 
mixes them in a birth in order to make a fruit that. will 
resemble them. If the superior tithe inseminates before the 
impregnating inferior, the. birth will resemble the inferior 
that has a hole, which is called ‘a female’ (n”11 = 157), 
or ‘a woman’ (7”WN = 306). And it is Eve’ (Nn = 19), 
for she ‘desired’ (A”’PWN = 413). It was compelled that 
there should be a superior matter conquering and drawing 
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itself in its place below, rooting and becoming a pattern for 
that which will come after. And there was a seal in its 
likeness, in its figure, which was protruding. When. the 
inferior matter reached it, connected to it, hugged it, kissed 
it, cleaved to it, and also joined it ‘warp and weft’ ( "nw 
4’) = 988) in the likeness of a torch in a torch, a 
lightning in a lightning, and a flash in a flash, they 
enchanted ‘in each other’ (12 7% = 26). The inferior 
became a sunken seal, and its opening was open. And it is 
when this ‘opened’ (N”’N9 = 488) and that ‘closed’ (n”NvD 
= 500); when this [=] ‘closed’ (0”ND), this ‘opened’ 
(n’nd = 488); and both have in their hand ‘an enchanting 
key’ ("199 N”NoOn = 988) drawing all its drawings [=] 
‘warp and weft’ (2/1 ?”nw). If the action inverts between 
the two inseminating ones, the inferior matter will conquer 
the superior. The Names of the created [beings] will be 
four: ‘Man’ (OTN. = 45), ‘male’ (1”9t = 227), ‘person’ 
(WN = 311), and ‘living creature’ (1’"N = 23), And [the 
concept of] man did not refer to that poor person. The 
birth of prophecy will be according to the birth between 
both of them, as they are two essences of the superior and 
inferior matters. 


Know that whoever does not ‘fire as an arrow’ ( 1/17 
y’n> = 339) does not procreate. And so is whoever does 
not know the secret of [=] ‘half of the furnace’ ( ?”xn 
497) from which comes [=] ‘the power of drawing’ ( ND 
”VNN) that mixes [=] ‘the power of the Creator’ ( nD 
1”’81"N) with [=] ‘the power of the creature’ (“4471 9) 
up to ‘forty years’ (1"7Y D”Yl3IN = 678) — which are in 
the likeness of forty days and Gime/"Dalet (1 =.7). They 
are the secrecy of the superior and the inferior secret of the 
seed — the sum of GL”SA (Ww), rolling = 333) with 
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DM’Th (nN, image = 444). And they are sealed with 
Th”G ShALD’M (0"N2 9”n, blast of blood = 777). And its 
name is BA’R (193, preference = 222). The secret in 
them three is B’G’D’ K'L’M’ R’SA'Th’ ("9 "0'9'D "19'2) 
spreading towards the three heads of liver, heart, and 
brain. The remaining secret is Bet (2) times Dalet (4). Here 
we have Chet (8), which is Mem (40). As I have said, Ber 
times Chet is Yud”Waw (16), which is Peh (80). Here we 
have Mem”Peh (9"n = 120). The generality of the number 
AW’Y ("8 = 17) is Chet’Taw ("nN = 408). Behold, ‘a 
key (n’nOn = 528) is ‘a layer of seed’ (p"T NAW = 
999) from Alef up to Yud, which is sealed ‘warp and weft’ 
(a yi o"NW = 988). The hint is: “And the key of the 
house of David will I lay upon his shoulder” (Isaiah 22:22), 
Mem’Peh (9") = 120) is His Name. And understand from 
this that the two teeth of the phylacteries are two things. 
They keep the ‘gate’ (1”yw = 570) of the heavens and 
also [=] ‘have in them a key’ (N’n9” 0”2) to open its 
openings, which are ‘7et”7etand Peh’Taw (n"91 0") = 
504); with the name [=] ‘frontlets’ (M”O010), [=] they are 
Kaf’Dalet Peh”Taw ("4 1%), the [=] . ‘engravings’ 
("n1n4) of a seal. Grow wise in these Names, and you will 
understand all my words: “And I will be gracious to whom 
‘T will be gracious’ (7”N& = 59), and will show mercy on 
whom ‘T will show My mercy’ (O’MN = 249)” (Exodus 
33:19), 


Woman Man Giving birth 
Eve Condensation Rolling 
Female Living being Image 


Adam 
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492 wn NWN 

wr m4 mn 

not vm nap 
DTN 


Behold, the length and breadth of all these are equal. 
Know that the number ten ‘tied’ (NY NWP = 1012) points 
is called ‘Eder’ (j"Ty = 124), for they are [=] ‘witnesses’ 
(D’”"Ty). And these are instead of nine points, for they are 
all the three kinds of the first three virtues of calculation 
whose generality is 77z’7z (p"80 = 999). AY’Q (PR = 
111). remains from them, for they are three heads. And 
their rungs are four heads in this way: AY’Q ChP’P ( 9’?N 
y’on = 999), [=] BA’R Z°N (yt 193), [=] GL’*SA 
WS’M (D"0) w"93), and [=] DM’Th HN’K (7x0 1"). 
Behold, they are four kinds, and this is their arrangement, 
which is appropriate of being told in this place. 


AYQ ChPP 
BKR ZN 
GLSh WZM 

DMTh HINP 


li 
a 
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Behold, all these numbers include five times ‘the layer of 
seed’ (y/IT N”29W = 988) according to the secret of the 
Work of the Chariot. For they are four species that are 
man, lion, ox, and eagle. And the likeness of their faces is a 
human face. With Adam being on the throne, they are five 
that include five changing thoughts with five that are 
against them. The secret of five thoughts is in the secret of 
five Sefirot in the likeness of the number of five fingers — 
which are against another five. And they are weighed in 
both hands in the secret of.a scale of merit and a scale of 
defect — right and left. The thoughts with their opposites 
are known from the five names of the shapes referred to 
the people of the chariot, with the rider whose Middot are 
two opposites, 


Therefore, it was called ‘Electrum’ (9nwn), rushing (wn, 
feeling), circumcising (99), quiet, giving judgment, 
speaking, fast, giving judgment, superior, and inferior. But 
man, lion, ox, and eagle are four kingdoms. The kingdom 
of the wise and the kingdom of the wealthy are man and 
ox. The kingdom of heroes and the kingdom of the proud 
are lion and eagle. 


Indeed, whoever was already separated from the four 
kingdoms, achieved against them the secret of the four 
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sections, enthroned with them, covered in their midst, and 
made for them ‘a brain, a heart’ (2% nn = 80), and a 
liver is called ‘God’ (0’"N9N = 86). 


He is the prophet that sits on the throne of God as 
Solomon, Moses, Abraham, and Aaron that were 
enthroned together with those that resemble them with the 
crown of circumcision. They revealed the crown and 
announced the kingdom of Judaism with Abraham, the 
crown of the Torah with Moses, the crown of priesthood 
with Aaron, and the crown of the kingdom of wealth and 
government with Solomon. And about this man, it was 
said: “And upon the likeness of the throne was a likeness as 
the appearance of a man above upon it” (Ezekiel 1:26). 
And he resembles him in his likeness, and his appearance 
is the appearance of the likeness of God’s honor. He sees 
himself in the mirror that illuminates the eyes and the 
heart, which is called an internal Urim and Tummim. For 
the external ones are also called like this, but they are a 
mirror that does not illuminate. Know this and understand 
it very well! 


The difference between them will be known only by 
whoever achieves ‘these and those’ ("71 NN = 78). 
And he is the one that achieved the knowledge of the 
threefold Special Name by [=] ‘the wisdom’ (n"ndN) [=] 
‘and the intellect’ (922271). And he will know that there is 
[=] ‘an existence in everything’ (992 11"1n), and that ‘it is 
in the heart’ (2°92 79M = 60). And it will be revealed 
from it that it is [=] ‘persistent’ (292 7/29, lit. a heaviness 
in the heart). It is the midst of all, the middle of all, and the 
root of all, and it includes all. It is in everything, and its 
branches, treetops, and fruits are all. Its sign is one point 
with a Dagesh in the heart of the letter. Therefore, its name 
is DG Sh ((W 9"t = 307). Also, ‘weak’ (N91 = 285) is a 
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Dagesh from the side of it being a D’G B’A (N"2 YT = 
10) including the generality of the Sefirof in four letters. 
‘Weak’ includes BCh’H (n"N2 = 15). And behold, both 
are Kaf’He (ND, so = 25), and their secret is [=] YH”Y 
02"), there will be). This is the first word, and it was born 
from the five separate Sefirot that are A’G'H7Z’T’ 
("0'V'71'N). The likeness of both of them is the likeness of 
the Aamatz (p"nj = 230) [the long A vowel], whose secret 
is a surrounding [=] ‘sphere’ (1/79). And in its point, it is 
in the likeness of a Mappik, which it is found with the He 
alone such as in “But the Lord of Hosts is exalted in 
righteousness” {Isaiah 5:16). 


Behold, the Aare is a line above, and the Chirik is a dot 
below. And both resemble [each other] in the sum of these 
as [in the sum of] those. And their sign is Q’P’Ch’D'D’ 
(‘V1'N'9'}). And know them, for their hint is ‘Da/et’Dalet 
parts’ (Opn tT = 196). It is the number that stands in 
every year against the sign of D’Ch’Th’Th’’W’ 
(‘Yy'n’'n’1'T), whose secret in Gematria is ‘four days, eight 
hours’ (NW ’n DN? “tT = 888). This matter and what 
resembles it is a very great essence from the essences of 
Kabbalah and from the knowledge of the chapter headings. 
From its paths, whoever is a sage and an understanding 
person will understand its roots and essences. 


And know you man, the intellectual kabbalist, that if you 
want to be from the generality of the whole beings that love 
the Creator Who created them with a true love you should 
try as hard as you can to know Him, achieve Him, and 
know Him from any possible side for you about this. Then, 
your work for Him will be as He loves. 


I have already informed you about the opinions that are 
drawn after His love — that they as shapes that resemble 
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the three shapes of the potential of man, which are the 
power of the growing that is in the liver, the power of life 
that is in the heart, and the power of the intellect that is in 
the brain. Thus, the study brings the learning person to 
love his Master according to the shape of the power of 
growth. This is what is called the study of the Torah with 
the knowledge of the Works [the Work of Creation and the 
Work of the Chariot]. That which brings its master to an 
increase in the divine love resembles life, and it is the 
search of the Wisdom of the Lord in His actions from the 
side of His actions in themselves — such as:a living being 
that looks at his face through the brilliance of the sword, 
and sees himself and his shape with a small part of merit. 


But the study that brings its masters to the eternal divine 
love is that which resembles the intellectual speaking 
power. It is the matter of achieving the Lord by the Name. 
It is the research and the consideration of His Name 
through the Aaf’Bet (22) letters of the Torah, after knowing 
the matter of the ten Sefirot that are from Alef up to Yud. 
All those [letters] that come after them will be included, for 
they are abounded from them. They are called with their 
shapes ‘the illuminating mirror’, for with them all the 
shapes that have a strong: brightness and brilliance were 
sealed. And the one that looks at them in their shapes will 
find their secrets. He will talk in them and they will talk in 
him. They are as an appearance, for man sees all the 
drawings of all those [letters] that stand against it [the 
appearance]. And then, he will see all the particular and 
general things, as the one that sees in the mirror if he does 
not open his eye to consider it very accurately, until he can 
discuss and say [something] by a way of example. And he 
looks at it [and sees that] a person goes by. And the 
appearance of his face is like this, his dressing is like this, 
the horse that he rides is like this, he has in his hand this 


128 Imrei Shefer — Words of Beauty 


and that, he goes towards the side of [another] person, etc: 
for the rest. He [actually] separates among the seen things. 
Behold, [this way] he will not complete his knowledge! 


So will be the one that does not think and does not open 
the eyes of his thought as it is appropriate to open them, 
He will not see one thing from the knowledge of the Name. 
If the intellectual kabbalist and sage opens the eyes of his 
heart, which are his thoughts, and he sees nothing, he will 
know and understand. that something prevents him from 
himself or from his fellowmen — either internal or external. 
It is the thing that darkens the light in the eyes of his heart. 
And he should remove it, if he can. So, he will be as the 
one that removes what prevents the sight of what is 
between the expected and the seen. 


Know that the instruments (lit. vessels) of prophecy are 
these. 


A B G D H W Z Ch T Y 
Y T Ch 2 W H D G BA 
? ov on t J n a 1 oR 
Roa i T OA ’ if n ? 


Behold, these Yud (7/1? = 20) letters are those called ten 
Sefirot without essence [from the Book of Formation]. And 
this is their witness that they are Sefirot (n/"VAD, 
emanations = 756) themselves. It is that they are divided 
according to the number that sums all of them, which is 
Nun”He ("1 = 55), into two compelled parts — which are 
[=] Aaf’Zain Kaf’Chet (nD +3). Their secret is Kaf’Zain 


Imrei Sheter — Words of Beauty 129 


("9 = 27) powers of different kinds of human beings 
according to the combination of the brain, the heart, and 
the liver, as I have said above with the division of their 
combinations. For, since they are separated, they will not 
receive an equal division, but one more than this will 
remain on that. And this part will be Aaf’Zain (27) 
concerning the number of the kinds of human beings that 
are different from each other in the three powers of the 
head organs — the recalled three [organs]. The second part 
will be Kaf’Chet (28), as the number of the powers in each 
one of the recalled organs. The number of the different 
kinds will be ‘a scale of merit’ (N21 9D = 533), while the 
number of the powers is ‘the scale of defect’ (N”21N 99 = 
121). This is because of the difference between the kind 
and the person. For the kind, being general and existent, 
does not receive existence or loss [of life]. The person is 
particular and not existent, but he receives existence and 
loss [of life], as the judgment of each power that is carried 
upon each person from the people of every kind. Indeed, 
‘the number’ (1”90NN = 385) is a first witness of their 
generality according to the squared number of all of them 
together — by the way of the essence of their sum, squaring 
them one after another, this with that. It is the secret of the 
[=] ‘eunuchs’ (D”D7I0N) that will keep my Shabbab. 
They are those that need to be [=] ‘combined’ (0977) in 
every [=] ‘language’ (N”OW) by the power of [=] ‘the 
Divine Presence’ (N’272WN) dwelling upon [=] ‘the 
firmament’ (YPN), whose ‘achievement was called [=] 
‘vagueness’ (1797y). Its hint is: “But Moses drew near 
unto the thick darkness where God was” (Exodus 20:18). 
Indeed, when you count in the squared calculation 
Kaf’Zain (t"2 = 27) times Kaf’Chet (N" = 28), it will be 
equal to TASAN’W (\"yN = 756). Their secret is [=] 
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Sefirot (1/90), and their generality is [=] Nun (7) ~ 
and know them! 


The superior [letters] are straight [the letters from Alef up 


to Taw], dwelling in the palace of the brain. The inferior © 


ones are inverted, dwelling in the temple of holiness that is 
aimed in the middle of the midst of the heart. The superior 
ones are divided into four parts, and their dwelling is-in 
four houses that tied up together in the secret of the 
phylacteries of the head. This is because ThSAN’W ("Iw 
= 756) with their Yud ( = 10) is TASAS’W ("own = 
766). And with the inversion of the combination of their 
words — five against five in the combination of A/ef’Bet 
(2"% = 3) with Bet’Alef (&"2) in all of them — they are 
ThSh’'W (V'yworn = 776). Their secret is [=] ‘complete’ 
(nn>w) [=] ‘hours’ (N’yw), [=] ‘ten Sefirof ( 7’) 
rn’790). And each part of them is ‘righteous’ (?"T¥. = 
194). Their hint is: “Justice, justice shall you follow, that 
you may live” (Deuteronomy 16:20). And they are four 
kinds of justice. The inferior ones are four combined 
together in one place, in the secret of the phylacteries of 
the hand. 


Know that, when you combine them five and five like 
this, A’G?H’2’T, BY DPW CH’ YY’ (NT 0 7T TAIUR 
’2 1), the numbers of each general combination of them 
will be Auf’Chet (9") = 120). And its secret will be [=] ‘a 
pedestal’ (D2). The number of their letters will be as the 
number of the ‘priests’ (01ND = 125) — ie. He (’N = 5) 
times Auf’Chet (2%) = 120) is Taw’Resh (1"N = 600), 
and all is 7ASA”K (2"wN. = 720). Sum them up with the 
second ones, which are the combined pairs that are [=] 
ThSh’K (3"N) as well, and all will be equal to ‘truth’ 
(9X = 441), as the number of the square of YH’*W 
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0,177) which is the seal. And they include the truth and the 
iustice. And so, it was written: “‘Truth springs out of the 
earth’ (N”AxN p“INN N”AX = 1310), and righteousness 
has looked down from heaven” (Psalm 85:12). 


After I have given you all these prefaces, I wish to remove 
from your heart any confusion by which the knowledge of 
any sage asking why was man created and why was the 
Torah given may be upset. All that I have destined for you 
is that its matter will be known from this writing by 
shortening. I will say that, if you received from my words 
the confirmation of this way, all of these questions are 
cancelled, and their truth will immediately be revealed to 
you with no doubt. If you read books that are not mine 
and my books, and you read this writing of mine many 
times and you are still doubtful whether my words in it are 
true or false, all of your questions will be lacking, for you 
are unworthy of an answer about them on any side. If so, 
this matter remains to be confirmed by whoever reads my 
writing alone concerning the subject of Kabbalah and 
achieves that my words about it are true. But with all this, 
the answers for these claims were concealed from, him, 
even if he rejoices in finding a way to reveal them. And it is 
appropriate to reveal the matter to him and not to his 
fellows. 


Now, open your eyes and see — and your ears will open 
[as well]. Your heart will grow wise.in all — with the help 
and the salvation of God: — appropriately. Know that this 


shape — — included Bet (2) times Lamed (30), and 
its shape is the shape of the heart of blood that dwells in 
the middle of the body. Its likeness is the likeness of a 
‘level’ (09 = 170), and this is ‘a wonder’ (R79 = 111). 
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For they are two. Lamed that are in the word ‘curse’ 
(n9P = 165). And from the secret of the esophagus with 
the trachea that go. upwards through the neck from the top 
of the lungs up to the end of the head, you will know the 
essence of the heart that resembles a Samek ("D). 


You will know that its secret is Gemini with Libra and 
with Aquarius, for it receives the. influx from the three of 
them. And its shape resembles the shape of each one of 
them. As they procreate wind, so it [the shape] is 
completed from the three kinds of wind. Therefore, it is the 
beginning of life, and the vital blood is hidden within it, 
Concerning its three winds, one of them is below nature, 
the second is the nature, and the third is above nature. For 
this is the order of the three recalled zodiacal signs. And 
because of the use of the zodiacal signs with the planets, 
these were arranged in the heart, which is a heart in the 
Nefesh as a king is at war — by the way of a divine and 
eminent order. And hear the hints of its orders! 


Know that the zodiacal signs are twelve according to the 
number of the tribes of Israel, and because they are divided 
in the wheel into Yud”Bet (12) parts. The elements are 
four, and each period among the four periods of the year 
of the sun has three zodiacal signs. All of them will be 
divided into the recalled division. Their beginning is in 
‘Capricorn’ ("12 = 17), for the period of Tevet (N20 = 
411) falls on the head of its first point. Its secret is [=] 
‘unformed’ (1”"N) [=] ‘with me’ (NN), [=] ‘something 
out of nothing’ (78 Ww”), [=] ‘a person, a kind’ ( WN 
7M). Its third period against it is that of Tammuz (Nn = 
453), and its secret is that [=] ‘the chaos is over’ ( D”n 
172), ‘the chaos is in them’ ("NN 02). The secret of 
‘over’ (D”N = 440) is the [=] Tel (Nn, fulcrum), [=] ‘a 
sorcerer’ (WIN). Tevet was an end and a termination at 
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the point in which Aislev was completed because. of the 
lengthening of the time of darkness and the shortening of 
the time of light. For it depends on the oppositeness of day 
and night. Behold, from the point of the head of Capricorn 
there will be light, which is found renewed from the 
darkness according to the secret of the Measure of the 
Body (N21? TWy7w) — which is measured on the line of 
the day and on the line of the night. And from there, the 
existence and the loss [of life] are renewed. Therefore, the 
waters return to the blood, for it is a wind from which they 
were created. 


This will also happen in every day and night in the world 
— during the twelve times of the day and during the twelve 
times of the night — for in this [the day] they are divided 
from G’G’ ('0") to G’G’ and in that [the night] from G’G’ 
to G’G’ ('N'). Indeed, both together are divided from WW’ 
(11) to W’W’. This division is the movement from Alef’Bet 
(2"%) to Alef’Bet (2”%) in the revolution of 4’ZG’Y’ 
WA'TD’ ('1'0'R) '"0'), whose secret is ‘mother’ (0 
= 41). Their revolution is always from [=] ‘mother’ to [=] 
‘mother’. So is the revolution from Lamed ("9 = 30) days 
to [=] Lamed days. This secret was the inversion of all 
from ‘wheel’ (9"1 9% = 66) to [=] ‘wheel’, according to 
the bond of the powers from this to that and according to 
their inversion from this in that — in the shape of their 
revolution with rounded movements, which are the causes 
of the existence and the loss [of life]. The revolution was 
from ‘Capricorn’ (713 = 17) to [=] ‘Capricorn’, with 
Saturn and Aquarius, in order to tie the wind within the 
earth with the gathering of the fire and the word. It was 
already known that the sign of the entire use is A’Ch 
SAM’N ThB’K S’L GD’Sh QD’Tz T’M (920 Yow nr 
nyo x"Tp wT 9D). 
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Indeed, the bond will be compelled by the head of the 
Teli (fulcrum) or by its tail, for the secret of its head will be 
revealed by the exchange of ABGYTh”7z (p’N712). like 
this: ‘7ASA"R (900) hundred’ (NNN wn. = 946): and it 
is [=] ‘the adjective/name of the title’ ("RN DY). You 
will know its secret from ‘warm’ (0”N = 48) by the way of 
its exchange from the secret of ‘the morning’. (V’nwn = 
513), which is‘a name for how the congregation of Israel is 
called. For they are the beginning of the Challah (twist 
bread), and they are also the beginning of every miracle. 
For the standard of the camp of Levi journeyed in the 
midst of the camps, and it is the standard of Gemini, which 
is the standard of Moses and Aaron. It is Aaron and Moses 
and it is Moses and Aaron, the twins of Zviah (1728) — two 
Cherubim. 


But the tail of the Jeli is “7’Sh’Tz’ ('p’w'v'y), whose 
secret is ‘the tail’ (2”1"N = 64) — AQ’M TAL’Y ( NN 
9m = 501). And in them is the head bond of the 
phylacteries, ‘two by two’ (D/nw D”nw = 1500) ‘in my 
mother, in. my mother’ (”pN2 ANA = 106), [=] 
‘coming, coming’ (D’2NA 12), [=] ‘a stone, a stone’ 
(VAN 7”2N), ‘urine, nocturnal emission’ ("). 7NwW. = 
1060), [=] ‘the beginning of loss’ (T"D9N Nn’”wN), 
‘something and something’ (Ww Ww” = 626), ‘two, two’ 
(nw pnw = 1500), 7’’7z’Sh’ ("w’x’y’0 = 469), an 
opposed superior name. Indeed, the number of these 
Yud”Tet (19) upon Yud’”Tet included the cycle of days. For 
they are persons, ‘Nun “Alef (51) years’ (07 8") = 451) 
[=] ‘out of something, out of nothing’ (7x WN). The 
number of the twelve zodiacal signs with the seven planets 
that are recalled with their word headings equals 7hQL’”B 
(2’9pn, receiving = 532). It is that which. includes 
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Kaf’ Chet (13 = 28) upon Yud”Tet (0 = 19), Kaf’Yud 
Tet’Chet ("0 2") = 47). And its multiplication is ‘its tail’ 
("at = 65), [=] YND"A (RY) [Adonai, Lord, written 
backwards]. “And God saw that it was good ( X11 
vv 1”) DIN = 350)” (Genesis 1:10). 


I will be pleased from now on, after I informed you about 
these matters, to reveal to you the essence of my intention 
concerning what I destined to reveal with correct meanings 
about the questions that will be asked by the intellectual, 
the understanding person, and the kabbalist at the 
beginning of the Kabbalot, so that they know their answers 
from the mouth of a whole kabbalist and sage in all the 
ways of Kabbalah. They are those we have recalled in the 
beginning of this writing, and they are as follows. First 
question: What is the knowledge of the Explicit Name 
according to our Kabbalah? Second question: What is the 
matter of its power and actions upon the particular 
creations, and its way with the general ones? Third 
question: What is the reward and the punishment that are 
enforced from it to whoever is worthy of being rewarded 
for it by his recalling and punished for his forgetfulness? 


These are the three first questions that are bound in each 
other in the knowledge of the Name. Moreover, these are 
their records. Why was man created in this intellectual 
divine shape in this lower world? Why was it given to him 
after the Torah and the Precepts were created on two stone 
tablets? Why was it given to our nation that is more special 
than the other nations during the giving of the Torah on 
Mount Sinai and its desert? These are the records of the 
three first questions, and they are also three. 


There is no doubt that there are many other questions, 
and all of them return to these six roots, which are three 


| 
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heads and three branches. The branches are roots for the 
branches that come after them, for one is the root of every 
number, and. the two are its branches. And they are the 
root of all the pairs. The three are branches for the one and 
the two. They are the root of all the odds, and this is the 
way of the entire existence. Therefore, when I reveal to you 
these three heads with their meanings, you will be able to 
take out of them the rest of the meanings concerning the 
questions that follow. Truly, know that the meaning of the 
one, which is the first, is enough for any whole sage. For it 
is the root of all roots. 
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Now, Israel the son of Israel 


Know that I will reveal to you the secret of the knowledge 
of the Explicit Name and what it is according to the Explicit 
Name itself. I will say that the perfect Torah reveals this 
knowledge to each one of the children of Israel that grow 
wise in the truth of the Lord. It is that the Lord saw that the 
beginning of the entire existence is the thought. The 
thought is what compels all the births, and the essence of 
all the births is the beginning of all the renewable births. 
And the beginning of every wisdom, intellect, and 
knowledge was the Jorah. 


The Lord wished to start the Torah with the letter Befand 
with the word Bereshit (in the beginning). In the first verse, 
a half was divided to the right with a half to the left, and 
fourteen letters turned to the right and fourteen letters 
turned to the left. Behold, the secret of the ten Sefirot — 
five against five — is the number of the ten fingers. Their 
secret was on one side. Yud”Dalet (14) against Yud”Dalet 
in the secret of the ‘ten utterances’ (D/27N NWwy = 
1231) that are written on two stone tablets. This, you will 
know from the squared calculation: Yud (10) times Yud are 
Kuf(100). Dalet (4) times Daletare Yud’”Waw (16). And all 
is QY’W (1%) = 116). Multiply them with the second 
calculation, and they are AL”B (275 = 232). This is the 
secret of the word of God, which is ‘twenty six’ ( D/1wy 
nN”’ww) = 1231) - which is [=] ‘the crown of the Jora/’ 
(AN VND). And they are [=] ‘the ten utterings’ (nN wy 
nD” 3'7N), as it is hinted above. 


Another second secret is Yud”Dalet (14) with Yud”Dalet 
In the squared calculation, they are Q7z”W ("Np = 196). 
The secret of Q7z”W QTz’W (Vp) VRP = 392) is [=] ‘a 
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blessing curse’ (N”9P1 N72). If they are [=] ‘fifty’ 
(own), [=] ‘they are five’ (0’N N”wNN). Sum up the 
secret of ‘in the beginning’ (N’”WN12 = 913) with ‘Israel 
("x1w) = 541), and you will know how the Name was 
summed up ‘with half the Name’ (nn 9”¥N2 = 455): 
‘The moistures of fire with the moistures of fire’ ( 714 
wenn oA w'RA = 1454). You will know that from 
there man and woman, which are called male and female, 
were created, and they are Adam and Eve. For all the 
births were sealed in them, since that time until today: It 
will always be like this for as long as this world exists. This 
is how you need to divide all the verses of the Torah, its 
letters, and words according to the Explicit Name, which is 
divided by both hands. For this is the secret of the first 
letter — Yud (1)? = 20) [=] ‘and hand’ (771). And his hand 
is his power. 


You will ask and say: How did you tell us that this 
honorable Name has no combination between it and 
another. name? Here are several names that begin. with 
Yud. Behold, there is Yosef, and its Nikud (vowel point) is 
a Cholam, there is as well Israel, and also Yehuda — this is 
with a Chirik and that is with a Shva. And how can its Yud 
have more value than the Yud of Yehuda and several 
others? Also, there are the names of a few living and 
nonliving things, such as ‘pigeon’ (1217), ‘moon’ (11), 
‘day’ (01), as well as the names of the people of the 
nations, and many thousands and ten thousands like this in 
seventy languages. Some are Yuas of names, some are 
Yuc’ of actions, and some are Yucs of words. If so, with 
what did you appoint for us the Yud of the first Name, or 
of the second, or of the third? For, according to what you 
have already informed us, they are three special Names. 
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Know that these questions of yours are wonderful 
questions, which are appropriate of being gladly heard and 
accepted from you by any sage and prophet. They require 
one, two, or three eternal answers to remove from your 
heart any. confusion in these questions according to. what 
we have destined to reveal of this from the knowledge of 
the Lord about a Name. 


First answer: Know that, concerning the written twenty- 
two letters, all the creations were created by them. Behold, 
the letters of AHW’Y are from them, and their number is 
as the number of them all, as we have said above. 
Moreover, concerning the uttered twenty-two letters, the 
things of whoever speaks by his mouth in his language 
were hanged by them. And they are equal in nature to 
every speaking living being. If so, concerning the written 
[letters], since the drawings of the writings already 
underwent the exchanges of many different changes, some 
of them resemble closely as the Hebraic circles resemble 
the square [letters] — and so those that resemble them. 
Some of them are very far from the imagination in the 
essence of farness, until they were inverted with a complete 
inversion. And the writing of a letter began from a column 
that goes forward, as our writing and the writing of the 
Ishmaelites. This [other alphabet] begins from a column 
that goes backwards, as the Greek and the Latin writings. 
For ours is from the head to the end, and theirs is from the 
end to the head. And this already happened to them and 
us besides just in writing. It is that for us the night precedes 
the day, and for them it is the opposite, for the day 
precedes the night. It was hinted about both of them by the 
Torah, which said: “And God called the light Day, and the 
darkness He called Night” (Genesis 1:5). And it was further 
said: “And there was evening and there was morning, one 
day” (ibid.). This is our hope even today, for we are in the 
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darkness of the exile, and it is eve. And they are in the light 
of this world in its day. And this will be inverted when we 
will go out from the darkness of this exile into the light of 
the world that will come, from the physical eves into the 
mornings of the Nefesh. Might the night illuminate for us.as 
the day and its lights in the darkness quickly in our days, 
Amen. 


Indeed, concerning the Kaf’Bet (22) letters that are the 
thought, the truth of the answers concerning the wilderness 
is in them for all the sages of the Yeshivot (schools). We 
should say that they are equal for everyone that speaks and 


thinks in his heart according to the combination of the : 


Kaf’Bet (22) letters in which our language was included. It 
is because the master of the holy language [Hebrew] will 
think of the name for ‘book’ that it is ‘a book’ (190 = 
340) combined from three letters, which are Samek (60) 
with Pey (80) and Resh (200) together. And so is the rest of 
all of his thoughts. And even he that does not know the 
letters will think like this. And he will also speak like this 
with his mouth when he will bring out in his uttering what 
he thought in his heart. Nevertheless, he will not be able to 
say by which letters he recalled this - and not so about 
how he thought [in his heart] of the letters. For he does not 
know their essence. But the sage that hears them already 
knows them, and he will also write them in a book in the 
likeness of what he brought out by his mouth and as he 
drew them in his heart. Then, we will say that what was 
concealed from speaking and thinking was not concealed 
from the listener. The master of the Greek language will say 
that the name of the book is Aarti (072, book). Behold, he 
summed up Kaf (20) with Resh (200), Tet (9), and Yud 
(10) according to our writing, and he called the name of 
the book like this — or you may say that the thought, the 


ei 


STAGE. 
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spoken, and the written is Aarti (N79), or Aarti (079) 
without a Yud. For we should go in the rest of the 
languages after the syllable according to the other opinions, 
but not according to the opinion of the masters of the 
Kabbalah on one hand — but of the other, yes, The master 
of Latin will. say Karta (ROIP), or Libro (1737), 
Furthermore, in Greek Ayb/io (189922) was named after 
the Bibla (2273) because of the matter of Babylon, which 
is called Babyloniah (AN\9"23): “For the Lord did there 
confound the language of all the earth” (Genesis 11:9). 
And so it is in the other languages as well, By way of 
metaphor, this is because all depends on the Kaf’Bet (22) 
letters and their combinations. And the writing, the uttered, 
and the thought are nothing more than twenty-two 
combined letters. 


After we interpreted this — and it was confirmed in the 
essence of confirmation and interpreted in the essence of 
interpretation — we should say to you that the. letters 
AHW’Y Q'7X), which are four letters, were further 
divided as Bet Bet ('1'1, two and two), to inform by them 
that the World to Come is created ‘by a Yud (173 = 22), 
while this world is created ‘by a Hey (N’N2 = 8). They 
themselves are special letters, for the four of them 
‘together’ (1M? = 22) are one Name. 


The Name of the first letter was Alef (49), the Name of 
the second was Hey (XN), the Name of the third was Waw 
(11), and the Name of the fourth was Yud (11). And the 
added, which was concealed upon the revealed from 
AHW’Y was ‘Lamed’Peh, Alef Waw, Waw”Dalet ('® 9% 


‘74 '). Furthermore, the number was one from one side 


and Alef from another — and. five hundred fifty-five 
according to Kabbalah, as well as five thousand and also 
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fifty thousand. It was also sixty thousand and six thousand 
six hundred sixty-six, and also ten times ten thousand and 
ten thousand, which is ten thousand ten- hundred — which 
are one thousand and ten tens, which are a hundred and 
ten units, which are ten units. Upon them revolved all those 
that count the Sefirot all those that are counted, and ail the 
numbers. If so, they were four heads for each matter; and 
their length was Aaf’Bet (22) in. their number. And their 
width from the side of Kaf’Bet (22) was ThP”D (Ton = 


484). And from their side, it was Alef (’R = 1), Aaf'Hey ~ 


(n> = 25), Lamed’Waw ("9 = 36), Auf (') = 100) [the 
powers of Alef Hey Waw Yudl..And the secret of the first 
was ‘the head’ (w"N1N = 506). And its secret was [=] ‘a 
piece of liver’ (729 9). And the secret of the second 
was ‘light and heavy’ (7291 97) = 162). After this, we will 
say that it was compelled from this according to the secrets 


of Kabbalah [stating] that these four letters ~ which begin .” , 


from the letter Alef ~ will have in them an order from the 
side of their shape and from the side of their number — 
these according to the first, those according to the last, and 
those [others] according to the two middle ones that are 
sealed here. 


A Y 
Alef Yud 
H W 
One Ten 
HA WW 
Five Six 
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? N 
mal Q2N 
1 n 
nwy Tm 
Nn Nn 
nww nwnan 


The ordering is according to their shape, ‘for the first’ 
(A"INWRINW = 867) includes all the complete shapes. For 
it has in its shape the likeness of man and the pattern of 
length, breadth, and depth. From the side of it being in the 
likeness of man that is tripled by three worlds, it determines 
what all the remaining ones determine by it. For they are 
all head, midst, and end, and it alone is also a head, a 
midst, and an end. The special man is the beginning of 
existence, and he is the middle of existence and the end of 
existence. ‘ 


This one is the order of the shape of A/ef which enters 
according to the likeness of the human body; that one is 
recalled according to his Nefesh; and that [other one] is the 
thought according to his intellect. Therefore, in our 
language an A/efin the head of a word is always seen in a 
body that is first; A/efin the middle of a word is sometimes 
revealed and sometimes concealed in a speech that 
resembles the Nefesh; and Alef in the end of a word is 
always concealed. And these are the proofs: I am (IN), | 
read (*NN1P), and I will read (NIN). 


Behold, A/efis a sign for everything that speaks for itself 
~ for every action that is destined of being done. {For 
example] I will say (191), I will go (72N), I will eat. (931%) 
— and so is all the rest. Behold, the speaking states about 
himself that he exists. If he is the beginning of every 
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speaking being, he determines that he exists and has no 
cause that makes him exist, and he is all. From the side of 
Alef having a complete body, it is all as well — i.e. the 
complete body is what gathers under it all the parts of the 
world. The last one, whose shape is as a dot, is also a 
beginning for all the bodies, and it is their beginning. And 
behold, it is also all. The shape of the first middle one 
determines all the female shapes that receive the 
impregnation. — i.e. all the roots that. have their branches 
and fruits in them. And they are all those that receive 
abundance and nobility from their environment. The shape 
of the second middle one determines all the masculine 
shapes that give the impregnation — i.e. those that plant 
the procreating roots. For it is the shape of the procreator. 
The first of them is the shape of the fetus in her womb. 
Therefore, it has two shapes — a mother, and the birth 
within her, The second has the shape of a pillar, for the 
abounding one brings down his abundance through the 
pillar in a tube, bringing out his potential in the glimmer of 
the sun. 


Behold, Hey is in most places the sign for the female, and 
Waw is in most places the sign for the male in the word 
endings, as for example ‘his name’ (1), ‘her name’ 
(NW), and whatever resembles them. There are more in 
their shapes — other particulars that have no end. The 
writers will be weary from writing them, and the hearts will 
be exhausted when the ears hear their length and when the 
eyes see their width and depth. For in each dot of them, 
even in the dot of Yud, there are heaps and heaps of 
Halakot (laws). But this small generality that we have 
recalled from them was in the likeness of a beginning, in 
order to come by it to the temples of God, through the holy 
and pure shapes whose matters are told by the letters. And 
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if the letters do not determine for us the matters of the 
creations, who will do it? Indeed, these recalled four were 
connected for a hint — because of their resemblance to all 
the generalities of the creations. 


Behold, A/efand Yud according to their order are in the 
essence of distance from each other. But Hey and Waw are 
in the essence of proximity to each other — and these are 
the edges of the entire existence. But the essence in all this 
is the matter of ordering what is between man, who is in 
the shape of a Yud — i.e. a Microcosm that inctudes all — 
and the Lord — blessed be He — Who is the beginning of 
all — greater and more excellent than all, including 
everything in the shape of A/ef This matter is the statement 
that this man is in the essence of distance from the Lord 
from one side, and in the essence of proximity to the Lord 
from another side. This is a secret for determining the 
distance from Yud to Alef and the proximity of Hey to 
Waw, as we have hinted about them. 


Another wonderful matter of their names and numbers is 
for example that A/efis one — for they are the end and the 
beginning. And so, Yud is ten, and also Hey is five, with 
Waw [that is] six. Perhaps, you will ask and say: Why are 
these letters and their orders more related to us than to all 
the rest [of the letters]? Behold, we will bring out a few 
thousand ways from all the rest [of the letters], and we will 
bring about them a few true evidences. Indeed, concerning 
the divine vessels that the letters are, we should inform 
from them since the beginning that, if A/ef (1) is found in 
every number, in every syllable, and in every shape, it is 
appropriate to say that there is no other letter that is 
appropriate of being put there for the Name except for this 
one — because of its including together, the superiority of 
its shape, its name, and its number compared to all the 
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others. Even though we do not find it in the Name YHWH, 
we find it in the name AHYH. And we also know that the 
last Hey ('N = 5) is [=] Dalet“Alef(&"1), or [=] ‘moisture’ 
(T"N). Indeed, if we would have found it in the Special 
Name, we would have said that the intention is for 
achieving the first Sefira, which is determined by Alef But 
when we found that the head of the Name is Yud, we 
immediately knew that the essence of the intention for the 
existence of man is His Own achievement and His essence, 
which is in the shape of Yud according to its shape. And 
like it, according to its name — Yud — it congregates all. As 
the Ecclesiastes says, it is the secret of ‘the congregation of 
Israel’ (ORI? 1039 = 1071), whose secret is [=] ‘the 
congregation of Yud, the minister of God’ ( 1”v  n”DID 
5”). The essence of all is ten Nefashot according to the 
gathering of the ten Sefirot, with the Sefira of the Shekina 
(Divine Presence) being the impregnating female that 
receives all from the hands of all. Its name is 7zedek 
(righteous) in the male expression, and 7zdaka (charity) in 
the female expression. And charity saves from death. 


You will further know an eternal general answer to each 
of these three questions that we have recalled, and it is this. 


Know that it is the law to ask for a derivate [noun] for 
each Name, and it is [what appears] on the front. But some 
of them are known derivates, for they are in all of the 
books. And some of them are unknown derivates, for they 
are not found anywhere. The known [nouns] were 
announced, and no one questions them — as the name 
Adam (07), which is derived from ‘earth’ (NATR); Cain 
(PP), from ‘I have bought/mastered’ (91137); Shet (nw), 
from ‘my foundation’ (‘9 nw); Noah (m3), from ‘will 
comfort us’ (1391); Peleg (199), from ‘divided’ (7299)); 
Abraham, from ‘father of many nations’ (0°12 JAN 3N); 
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Yitzchak (PN), from ‘he laughed’ (pny); Yaakov (APY), 
from ‘he followed’ (2) and from ‘and he will follow me’ 
(0227299); and Israel (QNW”), from “You ‘have power with 
God and men, and have prevailed” (Genesis 32:28). And 
so’ are the tribes as well. (such as Reuben, etc.), and also 
Moses (71): “For I drew him (JW) out of the water” 
(Exodus 2:10). 


And there are concealed derivates. And from the 
concealed derivates are the Name YHW’H (nin?) and the 
Name AHY’H (72NN). Indeed, their derivate was know by 
the kabbalists, and it is truly a derivate — this from HW’H 
and that from HY”H. And both determine HWY’H 
(Hawayah, a permutation indicating each variant of 
YHW’H). But this determines a HWY’H that is an eternal 
everlasting HW”H, With the Yud, it is what receives the 
renewal of the existing ancient HWY’H. It also determines 
to be itself the HWY7H that is destined to be in the secret 
of ‘it will be explicated’ (W114 = 596) [the Explicit Name, 
or Explicated Name], for this is the secret of the Explicit 
Name: ‘A complete Yud (nw '? = 380) will be 
explicated. The second [AHYH, | will be] determines with 
itself about the future that will be with whoever it will be, by 
saying: “The Lord is with you, while you are with Him” (2 
Chronicles 15:2). And we have already hinted at it above. 


The Nikud (vowel point) of the first Ber (2) [the first letter 
of the Torah — Be-Reshit, in the beginning] are dots under 
the dot represented by the letter. And the letter is a physical 
dot that precedes in the particular existence according to 
writing the two spiritual dots that drive this one. One is a 
hint at the NefesA, and the other is a hint at the intellect. Or 
you may say about the two spirits [i.e. the two dots], the 
living and the speaking. For all is one intention, and they 
are those that drive the Nefesh, which is in the liver. And it 
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is the physical [aspect]. It is that which grows, feeds, and 
desires. And it was said about it that the blood is the 
Nefesh. We will say that the blood will atone in the Nefesh, 
and it is the Yud of the Name. And its spirits drive it, and 
they are not bodies like it. Therefore, they have determined 
the existence and not the bodies, for Yud determines it 
having a matter that has shape. For it has the shape of a 
head and the shape of a tail — a head above and_a tail 
below. But the dots have no:shape at all, as the law of each 
calculated dot that does not have a shape. And whatever is 
not a matter that has shape is not a body. And how could 
they determine the existence if they were not written? But 
they were drawn as simple [letters] in the essence of 
simplicity, to determine an existence that does not have a 
shape. 


Indeed, Alef has beneath it Sego/ which are three 
gathered dots that let them be a beginning. They are three 
merits, and they are the Chokma (Widsom), Bina 
(Understanding), and Daat (Knowledge). The three of them 
together drive the thought that A/ef determines and that I 
have told you after the derivates in general. This is what I 
will reveal here, and it is the essence of all the secrets about 
the knowledge of the Lord — blessed be He. And with it, 
every complete [man] will be victorious against whoever 
questions this matter. And it is thus. 


Know that the four concealed and holy letters of AHW’Y 
are explicated in the nature of the writing, in the nature of 
the uttering, and in the nature of calculation. For these 
three determine the sequences of the separated letters in 
three kinds [differing] from each other. And they are 
threefold in the signs. Aaf”Bet (22) for the writing, Kaf’Bet 
for the uttering, and Aaf”Ber for the calculation resemble 
that three kinds of Nefashot — the growing, the living, and 
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to the speaking. Concerning the growing, the letters of 
AHWY are sealed upon it in the likeness of the written; 
concerning the living, the four letters of AHW’Y are sealed 
upon it in the likeness of the uttered; and concerning the 
speaking, the four letters of AHW’Y are written upon it in 
the likeness of thought. 


This is the secret of the three holy Names that determine 
the Yichud (union) of the triplet. And concerning the 
tripling of the Yichud hinting at Chokma, Tevuna 
(Intellect), and Daat, the three of them are one single thing. 
Moreover, the hint at the sequence is YHY’H, WHY’H, 
and WHW*A (n’1n) AA 7/977) — and all is equal. If so, 
say from now on that the three Nefashot are one unique 
and threefold Nefesh. The Name of this one is Yud Hey 
(NN 11”), the Name of that one is Yud Hey, and the Name 
of that one is Yud Hey. Their hint is: “This is now bone of 
my bones, and flesh of my flesh; she will be called Woman, 
for she was taken out of Man” (Genesis 2:23), 


If so, as you are not amazed when you find a Nefesh 
growing in the palm tree — and its power will be found in 
any of its parts making it grow — and also in the citron tree 
and its parts, in the herbs, in the kinds of animals, in their 
characters and the parts of their bodies, and also in the 
persons of the human kind and their parts, so it is 
appropriate for you not to wonder when you find the letters 
of the Name scattered in all the speech that is written in the 
books. For they are in every name, and they are the Holy 
of holies. And so you should ask about the uttered and the 
calculated. 


Behold, this was already interpreted in the essence of 
interpretation for any intellectual person. And this is the 
opinion of every prophet. All the questions are untied after 
this, and the answers for the questions are interpreted. And 
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the secret of the Explicit Name is explicated according to 
what can be written from it in a book. But the concealed 
[aspect] that cannot be written will. be delivered by a 
Kabbalah from mouth to mouth. 


Now that I have interpreted for you what is the 
knowledge of the Lord in a Name, that its meanings are 
complete according to Kabbalah, and that the way of the 
first question is done, I will return to inform you briefly 
about the way of the second question. | will inform you 
what are the matter of its potential and actions on the 
particular creations, and its way in the general ones. 


I will first say that the general is the gathering of the 
particulars under it. Some of them are from its kind — ie. 
they are equal in shape, such as Reuben and Shimon 
whose shape is the shape of man. And so is the rest of 
humankind, whose shape is one shape that includes all of 
its kind. This is the matter of each and every kind with its 
particular individuals. The types are known from the kinds, 
for they are generalities that include more than the kinds. 
Each man is gathered from parts, some resembling and 
some not. Then, the man who is gathered from all of his 
parts is particular from the kind, and general from his parts. 


If so, the potential of the honorable Name will spread 
according to its action in every man of the species, except 
for the potential of its shapes, for they are all one. Its way 
in general is general, and in particular is particular. The 
general [way] creates and, abounds, and always keeps 
what it created and abounded. The particular [way] is in 
particular as a part in the whole, while the general [way] is 
in the general in all the parts. 


This is the matter that is found in the letters of AHW”Y 
with the letters of BKL”M (092, in all of them), which 
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are left from the servants. They are those that are called 
Servants, and they are sometimes roots. They are SAN’7hA 
(n”2W). It is known that the letters of AHW”Y exchange 
with each other, and the secret of BALM includes the four 
heads of the organs, as we have interpreted above. And we 
said that they are used with the origin. Behold, Alef is 
sealed upon the brain (1) of the head, and it is ‘a mother’ 
(0X). It is also sealed upon the birth (D987, testicles), and 
it is ‘a father’ (AN). The secret is that, when it is used with 
the origin, it will be called ‘a father’. And if it is used with 
the superior origin, it will be called ‘a mother’. From them, 
you will know that ‘the vessels are straw and fire’ ( D/99n 
wR) 7”1N = 864), to determine by them existence and 
loss [of life]. And you will understand everything from the 
recalled ones. 


You will know that the divine power spreads upon each 
letter, acts in it, and brings it out every time — time after 
time — from potential into action. It is even in the written 
letters in the secret of the Urim and Tummim, and all the 
more so in the uttered — and all the more so in the 
calculated. Now, you have learned that all the letters are 
divine and prophetic of three kinds. The knowledge of 
whole and the active divinity are from them in Kabbalah. 
And if you try to achieve them by a prophetic and 
intellectual action, the permission is in your hand. Consider 
and find! 


After the short interpretation of the second question and 
that of the first, the third — which is the secret of the reward 
and the punishment of the Lord — will be achieved. 


This third question is a very honorable and deep 
question. And it was not truly known except only by the 
prophets themselves. But they have delivered its secrets to 
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the complete sages of Kabbalah. The opinions about ‘it 
were many, up-to the point that the sons of man sunk in 
the depths of its sea — up to His abysses — and they: did 
not rise again. Many have erred in their imagination about 
it, and they misled many others after them among those 
who were already thinking of knowing the truth. All of this 
caused them to draw near simple things in books and the 
thoughts of many previous sages that delivered untrue 
Kabbalot. ‘ 


As for me, the essence of my intention is neither to reveal 
the secret of reward and punishment, and their essence 
according to the disputes, nor to decide between them, but 
[to reveal] only according to the matter of the Name alone 
— according to its recalling in writing by mouth and by 
heart. That is the recalling of the Explicit Name in our 
nation alone, for it was not delivered to others except it. I 
will interpret what is the reward of the one that recalls ‘it 
and what is the punishment of the one that forgets it ~ 
either for the generality of the entire nation, for the crowd 
of the congregation, or many others like them, or the single 
unique man. Nevertheless, I will need to combine this with 
a few parts among the parts of the book concerning the 
sayings of logic [Aristotle], and other rules as well from the 
matters of nature and from the wisdom of the wheels 
because of the superior government upon the inferior. But 
concerning the divine matter, which is between man and 
God on the side of the reward and punishment from Him, 
some of it is according to the way of wisdom and some of it 
according to the way of Kabbalah. And it is essential for me 
to discuss about it, for this is the intention in general. 


I will first say that the word Reward, in this matter in 
which we are, determines a wage that the Lord promised to 
those who. know Him and think of His Name in return for 
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worshiping Him. For they have performed the service that 
He desires more than all the rest of the human services. For 
there is no other service that is more excellent than it. And 
so it was written: “Know the God of your father, and serve 
Him” -(1 Chronicles 28:9) ~— to state that this is the 
wonderful service after which the knowledge will come. It is 
the hope of every prophet and every sage — their end, 
their beginning, and their part. And it is the requital for all 
their good in both worlds — their right, and the essence of 
their good wage. And the final prize for them is their 
knowledge of the Name, for from it they will know that 
they have reached in their world the last essence 
concerning the intention of the creation of man. 


If so, you will understand from this that the reduction in 
punishment, the compelling, and the great sorrow is 
congruent with the virtue of the good reward and wage, for 
there is no other reduction below it — i.e. the punishment 
of forgetting His Name is congruent with the reward. of the 
recalling of the Name. 


After this, you will truly know that blessing and curse, 
good and evil, and life and death depend on the Explicit 
Name. These are three existing Middot that always come 
from the Lord — blessed be He. They are good, blessing, 
and life. The Torah is filled with them, and they are the 
destinies that were always destined by the prophets for 
those that walk in the ways of the Lord. Behold the three 
objections that are against them. They have no existence, 
but only in the Names alone. And they are evil, curse, and 
the death. And they are only found in thought. 


The sages [Aristotle] said in the logic — in the book of 
sayings, third gate — that the correspondences are of four 
kinds — two combining and two opposites: Lack and 
possession, compelling and denying. He further interpreted 
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them and said: “The example for the combining is the 
multiplication and the half; the example for the opposites is 
good and evil; the example for lack and possession is 
blindness and sight; the example for the compelling and 
the denying is the saying that Ziad sits and Ziad does not 
sit”. These are his words, and we have already found those 
who questioned about some of these things — and all the 
more so about the matter of good and evil, which were 
called opposites in his example, even though he brought 
correct proofs for his words. Indeed, the questioning person 
did not question about him — about the way that he calls 
good and evil the existing physical lack and possession. But 
they questioned him from the side of their Creator and said 
that the Lord created the whole good. And the evil does 
not require a Creator, for it is the lack. And good is the 
possession that is mastered by the worthy. The kabbalist 
said that the Lord created the evil inclination and called it 
Evil, for it was said: “For the imagination of man’s heart is 
evil from his youth” (Genesis 8:21). And they said that He 
created Chaos and put its place in the evil. And He created 
void and put its place in the peace. And there is no evil 
against peace, even though we have found written that “I 
form the light, and create darkness; I make peace, and 
create evil” (Isaiah 45:7). It was said about the evil 
inclination that it is from everywhere — our intestines. It is 
inappropriate to believe that there is a Creation in the 
ancient existence in the Lord — blessed be Him — and all 
the more to say that there is a Creation that is not created 
by Him, or that is not compelled by Him in any way. 
Indeed, those believing in the people that say that they 
were not created already say that they were delegated and 
abounded from Him — blessed be He. 


The philosophers said this about the separate intellects as 
well, for not even one of them said that the intellects or the 
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beings have matter. And it will not be called a creation, but 
[something] endowed. with matter, which received an 
existing or non-existing shape — existing in the matter of 
heaven and all that is in it, and in the matter of the earth 
and all that is in it. And so, we have found that the Pshat 
(simple interpretation) of the Jorah says: “In the beginning 
God created the heaven and the earth” (Genesis 1:1). And 
it did not recall any creation concerning a completely 
concealed thing, but the concealed things are for the 
intellectuals. 


Thus, the believers of the plantings that were called 
Sefirot did not recall a creation in them, but only 
abundances and delegations. And according to the belief 
that the time is created by the knowledge of the masters of 
renewal, there is no truth about the time in action without 
movement. And there is no movement except only for that 
which has matter — and all the more so according to the 
ancient belief. 


The one that understands the essence of good will quickly 
know and understand that every existence is good. But he 
will not say evil, but only what is found in the last edge, 
when you put them as two opposites. And it is not 
necessarily about good and evil, for good and evil are said 
about the kinds of the announced things; and truth and lie 
are said about the kinds of the learned things; and blessing 
and curse are among the announced things as well. And 
they are said in the mouths of all, understood in the hearts, 
and measured in existence compared to each other. There 
are opposites that have between them a middle thing. And 
they are that the title will be prevented from both in the 
appearance of black and white, for there are middle 
appearances between them — such as the azure, the red, 
the green, and what resembles them. There are. opposites 
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that have no middle between them, for no body will be 
found ascribed to the carriage of the emptiness in one of 
them — as the body of an animal between health and 
sickness, etc. 


The things that are appointed with the names of good 
and blessings are those that will be found in a great or 
small number, for the good in wealth is also filled with 
blessing. And there was already a cause according to 
humanity to correct the good life with wealth and keep 
health. There is no doubt that, concerning whoever knows 
the Lord by the Name to which he cleaved, He will fulfill 
for him all his desires and correct all his matters. And he 
will not do one thing without His advice and will. If he fell 
in any of the webs in the world — in any way that he fell — 
behold, He will correct everything for him, until even in his 
possession he will find success, life, and good blessing from 
the side that he did not think of along the way. “And I will 
be gracious to whom I will be gracious, and will show 
mercy on whom I will show mercy” (Exodus 33:19). 


The greatest among the signs of the prophets and the 
sages — and also about success, life, good, and blessing — 
is when nothing that prevents from adding to the natural 
knowledge everyday exists. All this is the divine reward for 
knowing the Name. But if every success lacks, and the 
addition in knowledge is not lacking, behold, the reward 
exists and is fulfilled, for it is the essence of the intention. If 
this lacks and all the rest exists, think that all is missing and 
has no existence at all. Think of all the goods, and even of 
the longevity in this world, according to the lack of 
completeness and the lack of success in it — and the 
guiding for it. Great evils, curses, and many different 
deaths are compared to the goods that bring to the recalled 
completeness. The thought of reward will be found as a 
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truly complete punishment, and the imagined punishment 
as a complete excellent reward. 


Behold, if so, the judgment of reward and punishment 
even in this world is true and complete in the opinion of 
the complete prophets and sages, who received from them 
this great secret. And the matter of Rabbi Chanina and 
those that resemble him — with what was said about him, 
that it is enough for him — is a loyal witness for this true 
knowledge. Their judgment according to the rest of the 
opinions is a cancelled judgment, and it has no existence 
from the side of the Lord by any side. Behold, this was 
interpreted! 


Now, after this the matter of the birth of these three 
questions will be interpreted. And one of them is why man 
was created in this intellectual shape in this world. 


Know that man is the end of the existing Creation, for we 
have found him imprinted in the last nature according to 
the 7orah or according to the research [science]. For this is 
revealed and known by all. And it is also known that all the 
existing creatures preceded His Creation, whether he was 
compelled to be like this or created with intention and will. 
So did we know from the side of knowing Who created 
him, or after that he was the last one. And with him, the 
entire existence was completed. It was not right for His 
action to act upon an essence that was below the 
beginning. Therefore, when He created him like this, he 
resembled His master more than anything else that 
preceded him in existence, in nature, and in cause 
according to all those that have a matter. Therefore, he was 
compelled to have a definitive permission for himself, for 
no other thing that has a matter has a complete rule over 
him except from himself. Were it not. for him having 
opposite Middot — by way of example in the name — this 
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would not have been possible. Therefore, he had for 
himself instruments, and potentials, and spirits sharing the 
space of the permission that was delivered to him. And he 
also had opposite Middot and opposite matters — this 
saying this and that saying that. For the courts are always 
set with him. And they argue and decide, and the true 
witness is with the plotting witnesses, for he is a Microcosm. 
And whatever is in the big is also in the small. Behold, he is 
a god himself for himself, and so is his God. Behold, now 
you know in short why he was created like this. 


The second matter is why he received the Torah. It is 
known that the entire species is according to the shape of 
man being in another man as well. The persons of the 
species exchange and resemble with their exchangeable 
organs. This man resembles in his body another man, and 
his powers are as kings and ministers. His spirits are as 
leaders, and so are all of his matters. Behold, the particular 
resembles the general. And when among the persons of the 
species exchangeable nations were found, one was chosen, 
and it is the most excellent — as the heaven that had 
exchangeable stars, and the sun was chosen among them. 
Man had in him also a head and known organs, which are 
under the hand of the heads. And the heart and the brain 
undetstood and learned, for they are the head of the head 
organs. It was compelled from this to give the 7orah the 
heart, and the Precepts the brain, “For the commandment 
is a lamp, the teaching is light ‘and sealed’ (D”nm) = 454) 
[and the reproofs of instruction are the way of life]” 
(Proverbs 6:23). The heart is a tablet from an illuminating 
sapphire stone. The brain is a non-illuminating whole 
stone, and it receives its light from the heart. The inversion 
of this into that is not concealed from the wholeness. The 
heart is red and the brain is white; the heart is warm and 
the brain is cold. If so, both require the Torah and the 
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Precepts. And the 7orah and the Precepts are those that 
constitute the shape. Also, each one of them constitutes the 
shapes, and this was already interpreted. 


The third matter is understood from the second, but we 
will complete its intention — with God’s help. We. should 
say that the wheels ascend and descend everyday. During 
their ascent and descent, they incline; and they renew 
while they ascend, descend, and incline toward the 
renewals in the inferior world. They control by their power 
and govern by their spirits upon what is in them. For 
nature was this first inferior matter, and its place was within 
the navel of the great final wheel that surrounds all. And 
this place was called ‘the lowest of all places’ and ‘our 
nation compared to the nations’. According to their 
thoughts, it was the lowest of all. And Mount Sinai was the 
lowest of all mounts, compared to their size. And the desert 
was the lowest of all the places of the land, compared to 
the settled places. And it was on the southern lowest part. 
For the north is high compared to any superior or inferior 
arrangement. The will of the Lord was to inform the human 
beings about His braveries and the honor of the splendor 
of His kingdom, as He already informed the superior 
[worlds]. The one that gives his righteous judgment will be 
blessed by giving the 7orah, for it is the most excellent 
[thing] for the lowest of all- the nations — and that is our 
nation. Blessed be He for choosing us among all the 
nations and giving it while all the nations did not know the 
Lord. For after Pharaoh said, “I do not know the Lord” 
(Exodus 5:2) — and the Pharaoh was the son of sages, the 
son of ancient kings — then the recalling of the Name was 
forgotten from all the mouths of the nations, and a little bit 
even from Israel. If so, that was the lowest and most lacking 
time of all times. And therefore, it was said about seven 
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peoples: “You shall save alive nothing that breathes” 
(Deuteronomy 20:16). 


Behold, the Torah was given on Mount Sinai — the 
lowest of all mounts, and in the lowest of all deserts. 
Therefore, it is only right that it was given to Moses, who 
was the lowest in our entire nation. Therefore, he gained 
this- Midda, which is the most excellent among all the 
Middot. For it was said: “Now, the man Moses was very 
meek, above all the men that were upon the face of the 
earth” (Numbers 12:3). Behold, he was made more unique 
than all the persons of the species having this Midda. And 
this was entirely because of the giving of the Torah from 
the First Cause to the last rounded one. And it came 
through the active intellect, which is the lowest and the last 
of all. the separated intellects. Behold how many virtues 
brings the humbleness! The 7orah is never found in the 
rude, For it is not in the heavens. And not everyone that 
deals with it a lot grows wise, for it is not over the sea. 
Therefore, the words of the one that said, “Be very, very 
humble” (Masechet Avot 4.4) [are important]. The one that 
says, “Whoever has rudeness in himself and whoever 
believes in God, both of them are cursed”, is right. And I 
wish to say that it is according to each place, each time, 
and each person, for according to this the humbleness will 
be changed as well as the pride. According to one’s 
thought, [he will search] after the divine Middot in each 
Midda, for this is the right way for each whole person to 
walk. 


Behold, the third matter is already interpreted, and our 
intention about the questions and the answers, and their 
outcomes and meanings is complete. And from them, the 
rest that was. not recalled will be known, in order to keep 
what was said: “Give to a wise man, and he will be yet 
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wiser. Teach a righteous man, and he will increase in 
learning” (Proverbs 9:9). 


After I have included in the generality of my words the 
shortening of the matters that I wished to reveal by it, I will 
connect it to what preceded it — the secret of the Kabbalah 
and the quality of its paths according to how its matter 
brings to the prophetic achievement after knowing the 
Explicit Name that we have recalled. 


I will say that Kabbalah is delivered to the intellectual that 
is whole in his nature, who studied a lot, grew wise in the 
ways of the Mikra (the verses of the Torah). and the 
grammar, and received what the master of reading 
received in the same ways, so that he will be able to render 
the holy language from all of it according to the written, 
uttered, and thought [way]. We will not ask from him to 
reach the essence of the particular knowledge in the 
divisions of the language, for the details in any wisdom 
have no end. But we will ask from him to be a sage as 
recalled, until he will be strong and brave while negotiating 
with another sage; until his wisdom will be recognized to 
him by the sages of the Mikra, concerning the ways of 
reading and understanding the things in them. This will be 
asked from him about the ways of the Mishna, the Talmud, 
the Drashot (allegorical interpretations) and the legends 
(Agadoh, for Kabbalah is built upon them.. And the 
majority of the proofs of its truth are found there. If he 
studied the wisdom of philosophy after the Mira and the 
Talmud, behold, he is more complete. And he is worthier, 
understanding, and decent for receiving Kabbalah after the 
completion of his natures, the completion. of his good 
Middot, and after his establishments advance towards the 
divine establishments. Also, about this we should ask every 
sage in all that he will be praised for his knowledge from all 
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the wisdoms, and even craftsmen that are the masters of 
thinking, that they do not attribute to themselves the 
essence of knowledge in their work. But they should be 
strong, firm, and have the courage of knowledge, until they 
[the other people] will say about the craftsman: “Such and 
such is'wise in his mastery”. 


All these wisdoms will be divided into two first parts. And 
they are the wisdom of a thing, which is its knowledge, so 
that the one knowing it studied it from the mouth of his 
master — either one or many. It is the work that he himself 
brought out into action by trying, examining, and making it 
a habit many times, until the wisdom became known to the 
sages of that thing from it. And they knew that he is wise in 
knowledge. After this, they further examined him in his 
work, and recognized that he is wise in the work as well 
according to his wisdom. 


The man who was examined by the sages of the 
Kabbalah, who was already seen as different from his 
coevals, from the vanities of time, its instruments, spells, 
and forgeries; [he that] puts his mind to light, in the light of 
life, who loves the 7orah with a great love, knows the 
virtues of its matters that are called ‘wonderful’, and knows 
the virtue of wisdom, that it is above any human virtue, 
and that it is what determines and brings about all the good 
deeds; he that knows that a good deed can be there only 
from the power of the 7orah and the wisdom; he that was 
drawn with all his strength after the study that leads to this 
and to that — i.e. he that brings out the wisdom from 
potential. into action; he that brings to his master every 
good deed; he that rejoices when he hears that there is a 
wisdom beyond his wisdom, is compelled to ask for it, and 
strongly strives for this, until he asks to receive the 
Kabbalah from a kabbalist. 
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The man whose titles are these is the one that is worthy of 
receiving the entire Kabbalah as it is. And because such a 
man will not need a Rabbi to deliver it to him — and what 
he will find written in this book will be enough for him — | 
will-write for him enough to satisfy him with it in order to 
enter its rooms. Whether he finds a Rabbi for it, it is good. 
And if not, he will go through with what he will find from it 
in this book and others of this kind of Kabbalah. 


It is known that, if there will be nobody that is willing to 
receive this Kabbalah — which is the deepest wisdom of all 
wisdoms by which all the creatures were created — even 
though he will understand a little of it, it is inappropriate for 
him to take himself into its depth, lest he will sink in its sea 
and will not be able to be saved. After saying the truth 
about it to the one that knows and the one that does not 
know, | already did what I should have done with both of 
them, and I have saved my Nefesh. And the reward of 
each one of them will return to their head: They will be 
paid back by their Nefesh to their Nefesh. 


Now, I will say this: The complete recalled man that 
desires Kabbalah should know that it entirely depends on 
the ten. Sefirot without essence and on the twenty-two 
foundation letters. For they are thirty-two paths of 
wonderful Wisdoms, as it was written in the Book of 
Formation that is ascribed to Abraham our father of 
blessed memory. There are ten Sefirot in the world — 
written, uttered, and calculated; there are ten Seffrof in the 
year — written, uttered, and calculated; and there are ten 
Sefirotin the Nefesh — written, uttered, and calculated. 
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These are the ten Sefroft that are in the 
world and are written 


Yud (10) Wheels are Ter (9) heavenly beings, and A/ef(1) 
is the midst of their whole midst. It is the middle that is 
within the wheel of the moon. Call it the first of all, and you 
will find it surrounded by all the nine; or call it the last, and 
count it as the tenth surrounded without a surrounding. 
The first is the superior of the surrounding end, which 
surrounds without being surrounded. And these nine are 
above or below it — or you may say from below upwards, 


A B G D AH 
Wheel of | Wheelof Wheelof Wheelof Wheel 
Wilderness the Zodiac Saturn Jupiter ~ of Mars 
Y T Ch Z V 


V Z Ch T Y 
Wheel of Wheelof Wheelof Wheelof Inferior 
the Sun Venus theEarth. theMoon Wheel 

H D B A 


Here are the two ways that are counted from below 
upwards as well as from above downwards concerning the 
matter of the ten Sefirot without essence according to the 
Wheels. 


Know that the surrounded is called by the sages a matter, 
or something resembling to a matter, in the point from 
where all the lines go out and to which they return. The 
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surrounding around the surrounded in the spherical circle 
that surrounds all that is in it is called a shape, or 
resembling a shape. Each of the nine recalled wheels is also 
combined from matter and shape. And concerning the 
superior that surrounds all, its shape is the Shape of 
shapes; it is the First Creature. Concerning it, the Lord said 
to Moses: “And you shall stand upon the Rock” (Exodus 
33:21). And its name is Beginning, for with it all was 
created. With its daily movement, which is Kaf’Dalet (24) 
hours, the wheels and the parts of the elements: move as 
the movement of the part in the whole. It is a beginning to 
anything created, as the brain is for the entire body. The 
sun is in it as the heart is for the body, and the moon is as 
the liver is for the body. For these three are the beginning 
for the government of the entire world in its generality. For 
all of it is [represented] in man gathered in his essence 
having many organs, as the brains that are within the 
bones, and the bones that are in the midst of the flesh. The 
milk, the blood, the moistures, the tendons, the skin, and 
the rest of the organs were forced to be found in the 
human body among the rest of the bodies in the world, 
and among its powers and its spirits that are created from 
the essences of the bodies. 


| 
i 
i 
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These are the Ten Sefirot that are in 
the world and are uttered 


They are Yud (10) Nefashot and there are those that 
called them Yud (10) angels, for they are not bodies for 
themselves, but rather powers in the bodies. For every 
Nefesh that has a matter is not a body, but a potential in 
the body. The wheel-like Nefashot are nine, as the number 
of the bodies of their wheels: The general tenth Nefesh is 
the Nefesh of whoever has a Nefesh in the lower world. 
And its powers are four, for the inferior wheel receives four 
first shapes that are divided into four first general parts. 
They are the power of fire in whatever spreads in the world 
of the first, single, and inferior world, and the power of 
wind, the power of water, and the power of earth, 
according to the spreading of each one of them in the 
existing [world]. 


The shape of fire is not fire, and the matter of fire is not 
fire. If so, the shape is something by itself, and the matter is 
something by itself. But the shape has no particular 
personal existence, but only with the existence of the 
particular, partial, and fire-like matter. A thing must be 
there in the beginning, creating the matter and preparing it 
to receive the single particular shape in each of its first 
parts, which are four parts that have four first shapes. 
There are those that call the four qualities as shapes by a 
combined name, for they are hot, cold, dry, and moist. 
Behold, we found for each of these four parts two 
accidents, which are two qualities. And they will be called 
powers, or natures. 


Therefore, the sages said that the nature of fire that is 
combined from matter and shape is warm and dry. Its 
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warmth is in it from the side of its shape; its dryness is in it 
from the side of its matter. As the shape acts in the matter 
of the thing and is acted upon by it by accident, so is the 
heat, which is compelled from the shape acting in the thing 
and being acted upon. And the dryness that°is compelled 
by the matter acts upon the accident. The dryness is acted 
upon by the thing, and the heat is acted upon by the 
accident. And because of this, the heat in the fire will be 
called essential to it, being close to resemble the shape by 
which the fire was made fire. The dryness will be called 
accidental to it, being close to resemble the matter. 


So will you judge the three recalled elements after you 
know that the nature of the wind is warm and moist, the 
nature of water is cold and moist, and the nature of earth is 
cold and dry, as the nature of fire is warm and dry. You 
will know that the nature of wind is the opposite of the 
nature of the earth in all of their two qualities. It will be 
inferred from this that the opposite elements have four 
natures. And so, the nature of fire is opposite to the nature 
of water. And wind and earth have hot and cold, dry and 
the moist. And so, the fire and the water also have hot and 
cold, dry and moist. Indeed, the difference between them is 
because the heat in the fire is essential and from the side of 
its shape. And that heat in the wind is accidental and from 
the side of its matter. If so, the dryness in the fire is 
accidental, and from the side of its matter, as we have said. 
And the moistness in wind is essential, and from the side of 
its shape, as it was interpreted. And so, the coldness is 
essential in the water, and the moistness is accidental in it. 
And also, the dryness is essential in the earth, and the 
coldness is accidental in it. 


The conclusion is that this will reveal to you the secret of 
the combination of letters and its sequences, paths, 
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movements, and the exchange of its shapes in the matters 
of its words. Behold how this in the foundation of this thing 
is essential for it, for it reached up to the essence of the 
potential. It was in the foundation of this thing itself, and it 
was accidental for it, for it did not reach the same essence 
in potential that its friend reached. 


From here, you will understand the exchange of the 
virtues of the species one another, and the ways of the 
rungs of those that achieve this upon that in each matter, 
From it, you will understand the secret of the exchange of 
the recalled Nefashot. 


I have called the bodies ‘written’, for they exchange as in 
the writings. The writing is a body that has a matter, which 
is the ink. And it has a shape, which it is the shape of the 
letter visible to the eye. The Nefesh of the letter is the 
Nikud (vowel point) that drives it, and its intellect is the 
order of the preparation of its wisdom. Its accidents are the 
blackness of the ink — the length of the letter, its breadth, 
and depth that reveal its shape by its estimation. 


I have called the Nefeshot ‘uttered’ because of their 
resemblance to the uttering. There is no uttering in the 
letter, but only in the combination of its Nefesh. The 
Nefesh is not a body, but a potential in the body, as the 
uttering in the five places of the mouth. 
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These are the ten Sefirotthat are in the 
world and the calculated 


Yud (10) separate intellects are Tet (9) for the Tet (9) 
wheels, and one for the tenth wheel, which is. the active 
intellect. It is what is called by the [other] nine a cantor, or 
a king. It is because, as nine people agree to choose one 
man that will be the leader of the nine and appoint him as 
a cantor — and he is the tenth, and he is one’of the ten — 
so the nine intellects appointed one intellect, which is the 
tenth, to be the leader of all. And the beginning of its 
government is in its world. Then, all answer after his 
blessing: Amen, Kadish, Barchu, and Kedusha. And all give 
thanks to the First Cause — blessed be He and praised be 
His name — as the nine individuals and the cantor with 
them praise the Lord. It is also known that the king is not a 
king until the people enthrone him and accept him as a 
king over them. And they will say: “Long life to the king, 
long life to the king”. The king and the people are the 
servants of the Lord — blessed be He. And.I have. called 
these ten ‘calculated’, for they will be achieved by 
calculation. Behold, I have already delivered you thirty 
Sefirot that are in the world, which govern the parts of the 
world. 
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These are the ten Sefrot that are in the 
year and the written 


There are ten penitential days, which are between Aosh 
Ha-Shanah [the Jewish New Year] and Yom Kippur [the 
Day of Atonement]. And these were also called. ‘written’, 
for our sages of blessed memory said that they are the days 
in which the whole humanity comes before Him as angels. 
And they are the days of judgment for all, Yom Kippur is 
the day everybody is inscribed from everything, but the rest 
are the days of writing. And from them, all the decrees are 
decreed for the entire year. The sages said: Three books 
open at Rosh Ha-Shanah against book, storyteller, and 
story [see in the Book of Formation], and they were 
divided into three casts of human beings. They said that 
the complete righteous are immediately written and 
inscribed for life, while the complete wicked are 
immediately written and inscribed for death. The mediocre 
scream [in prayer] and ascend; [if they] win, they are 
immediately written and inscribed for life, [but if they] do 
not win, they are immediately written and inscribed fot 
death. It was further said there that man should never think 
of himself as half worthy and half evil. [If] he does one 
good deed, he subdues himself and the entire world to the 
scale of merit; [but if] he commits one transgression, he 
subdues himself and the entire world to the scale of defect. 
From the rule that the world is so, it is always thought as if 
it is half worthy and half evil — either in the small or in the 
big [scale]. And it is a great secret with no doubt, but this is 
not the place for its interpretation, for we would [need 
more time] to interpret it, and we would pass the [subject 
of the] First Cause. Also, it is not from the kind in which we 
are. 
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These are the ten Sefirotthat are in the 
year and the uttered 


“Seven weeks shall you number unto you; from the time 
the sickle is first put to the standing corn shall you begin to 
number seven weeks” (Deuteronomy 16:9). And these are 
Mem’”Tet (49) days that are between Pesach (Eastern) and 
Shavuot. These were called ‘uttered’, for we command 
them to be uttered and recalled in our mouths. And we 
give blessings for them every day, about the Counting of 
the Omer. And according to them, we should say: “And 
you shall count unto you from the morrow after the day of 
rest, from the day that you brought the sheaf of the waving; 
seven weeks shall there be complete” (Leviticus 23:15). 
And it was said: A Precept for those on the right of my day, 
and a Precept for those on the right of my week. Do not 
wonder that the fiftieth day will not be counted, for it is the 
cantor for all. It is Yud”Tet (0, a good day = 19), a holy 
convocation. And all the rest are counted for it. Since it 
arrived, there is no reason to. announce its arrival, for all 
achieved it after all the Sefirot Lest you say, “These are 
Yud (10) and those are Yud: what is the matter of this with 
that?”, know that Wun (50) days are the essence of the holy 
Name in the sign of YD’A (8”"T” = 15), which together are 
‘Lord’ ("1T8 = 65). And they are a hint at the fifty Gates 
of Understanding. This is its secret: ‘Understanding’ (002 
= 67). Nun is fifty that are calculated ‘with Y’AF (72 = 
17). How? When you multiply Yud (10) with Hey (5) or 
Hey with Yud, it will be. fifty. And every five will be 
calculated as one, in the sign of Alef (1). And this is the 
secret of the Name A”H YH (0 78 = 21) — i.e. when 
you calculate every five as one, and multiply five with ten, 


172 Imrei Shefer — Words of Beauty 


it will equal the calculation of fifty. According to this was 
the calculation of the rulers of the tens, the rulers of the 
hundreds, and rulers of the thousands. For all of them’ are 
complete tens, and the calculation of fifty is included in 
them to order the division that is called the half ofa 
hundred. Behold, HWY is in them, and one is grasped 
from the fifty. And we have already hinted at it 
Furthermore, Hey”Hey ("N) squared are Kaf’Hey (1) = 
25) with [=] Aaf’Hey (0D). And they are [=] Nun (’2). 
And the hint in the words of Abraham to the Lord about 
the people of Sodom came for this — from Nun (50) up to 
Yud (10). The lack was. five, with another five. units, 
another ten, another ten, and another ten. For they were 
Nun (50) with Mem”Hey (45), with Mem (40), with Lamed 
(30), with Aaf (20), and with Yud (10). And it was not less 
than Yud, for the Midda [emotive attribute, or a Sefira] is 
like this. And it is the secret of the ‘ashamed’ (0”N923n = 
195) against [=] ‘the ruled’ (D’25nIn). Those Names 
were ‘Lord’ (“ITN = 65), to hint at the secret of the 
recalled fifty. It is known that five priests — when they lift 
up their palms, which are the half of ten — will have ten 
hands, which are fifty fingers that are lifted up. For they are 
in the likeness of a crownlet looking from above. For with 
praise the Explicit Name ascends from the hearts to the 
heads, and the Name is recalled open in the mouths — not 
closed. From the hand of the blessings are the goods and 
the life coming down from above, from the generality of all 
the superior [influences]. And they dwell in the brains 
announcing the hearts a bright, illuminating, and shining 
great light. And. they are mind [Kether, wisdom 
[Chokmaf], intellect [Binah], knowledge [Daai, advice 
[Chesed], and bravery [Gevura], and they include all the 
gods. Happy are those that receive this from them. Know 
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that the fallow years and the jubilees are included under 
this rule. 
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These are the ten Sefirofthat are in the 
year and the calculated 


They are included under the day of the Lord, for it is one 
thousand years. Behold, they were called ‘calculated’, for 
they require wonderful calculations. And it is He that 
included the numbers that are included under them. And 
for this reason, I will hint a little at their ways. : 


Know that the Writings say: “For in six days the Lord 
made heaven and earth, and on the seventh day He 
ceased from work and rested” (Exodus 31:17). And we 
have already hinted a little at it above. Indeed, here we 
have to reveal another thing in its matter. It is that the 
number ‘six’ (N“YwW = 1000) is one thousand, as the 
number of [=] 7A7h”R (nn). And in the calculation, it is 
[=] TASAR’Q (pwn), which is [=] QRSA’Th (NW 7p) 
itself. And it is [=] 7hQ7h”Q (p"NpN, you typed). And it is 
[=] SA’R Sh’R (1% 1, minister, minister). It was 
already said that from the earth up to the firmament the 
distance is five hundred years, and between each 
firmament five hundred years. Behold, it is one thousand 
years, which is in the likeness of day and night and divided 
in equality - ‘a minister’ (1"Y = 500) for the day and [=] 
‘a minister’ (1"W) for the night, Yud”Bet (1 = 12) divine 
hours for the day, and [=] Yud”Bet (4) divine hours for 
the night. And the number of each divine hour will be 
Mem "Alef (8" = 41) years, RM’G (1"7 = 243) days, 
and Yud”Bet (4 = 12) hours from the days of the sun. 
The number of Yud”Bet (2% = 12) hours will equal 
TATz’"B (a"3n = 492) years, which stemmed from 
Mem"Alef(®"N = 41) years Yud”Bet(a” = 12) times and 
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the number of AM’G ("11 = 243) days. Moreover, it is 
because they are two thousands and 7ATAQ@Y’W (Vpn 
= 916) days for the Yud”Bet (1 = 12) times. For they 
are in their generality two years and a half, and two days 
and twenty-one hours for the number 7A7TAQY’W (VY pNN 
= 916). Furthermore, to the number of two thousand years 
add five years, QO”G (1"~p = 173) days, and Yud”Chet 
(n’” = 18) hours, which ‘are two thousand years — which 
are eight years minus six days. All willbe Zav’Auf(p’"n = 
500) years without six days. Furthermore, sum them up 
with QM’D (T"np = 144) hours that were gathered from 
twelve times twelve hours, for they are six days from 
Kaf’Dalet (1"2 = 24) hours for every day. And the 
complete number will be Zav’Auf (p"n = 500) years, 
which are half of the Lord’s day. 


From this, you need to awaken and calculate one 
thousand Sefirot for the essence of achievement is in 
them, and they are one thousand years. Their hint is: “And 
I shall multiply my days as the phoenix” (Job 29:18). It is 
the phoenix that is recalled in Job, for all the poultries ate 
from the Tree of Knowledge, and it did not. It was said 
about it in Bereshit Rabba: “All listened to it except for one 
poultry, and its name is phoenix”. For this is what is 
written: “Then, I said: I shall die with my nest, and I shall 
multiply my days as the phoenix” (ibid.). Moreover, two 
sages argued about it — Rabbi Yanai and Rabbi Yodan. 
This said that it lives for one thousand years. At the end of 
one thousand years, a fire stems from the midst of its nest 
and burns it. And it is left over in it as an egg. And it 
returns, grows the organs, and lives. That [other one] said 
that it lives one thousand years, and at the end of one 
thousand years its body is destroyed and its wings are 
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plucked. And it is left over in it as an egg. And it returns, 
grows the organs, and lives, 


Under this tale, there are unanimous wonders that are 
much concealed. You already know their saying — that the 
judgment of the first man was to live one thousand years, 


But. he gave seventy of them to King David, and he lived © 


for ThTAQ’L (2"pNN = 930), years as it was written in the 
tale. The hint at Cho/ (91n, sand, phoenix) is His saying 
according to the concealed way in it: “Who have placed 
the sand for the bound of the sea by a perpetual decree, 
that it cannot pass it” (Jeremiah 5:22). You will understand 
it from the secret of ‘a perpetual decree’ (DIY p’N = 
254), whose secret is [=] ‘a valley of sand’ (9 p”ny). 
The secret of the perpetual decree is the secret of the 
flaming sword, which turns every way according to the 
secret of the sea that is inverted by the intellect — as the 
sail of the ship is inverted by the power of the wind 
hovering over the face of the waters. By the inversion of 
the sail because of the wind, the ship will be inverted in the 
waters. By the cause of that wind that changes, exchanges, 
and renews the hearts of the people on board on the ship, 
it will change and exchange, either for good or evil, death 
or life. 


So are the secular days, which are the ‘six’ (n"~YW = 
1000) days of Creation. And they are one thousand, for 
each hundred is one. And a hint at one thousand is [=] 
‘seven blessings’ (11992 »”1W). The hint at one hundred 
is ‘one hundred blessings’ (1972 1”R = 674), which 
man must bless every day. Because they are ten hundreds, 
they were called ten Sefirot And so, the Sefirot are 
thoughts, and they are one. thousand calculated thoughts 
from one up to one thousand. Behold, the days are years. 
And those that argue about the phoenix did not argue 
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about its time, for their opinion is equal: It lives for one 
thousand years. They did not argue about the quantity of 
what will be left from it, for both mentioned such an age. It 
is the estimation of its return to the First Nature, for ever 
poultry is created from it — ie. from the egg. They did not 
argue about the nature of its growth as well, for the nature 
of every fowl is to grow organs and live. But they arqued 
about the quality of the loss of its shape and its inversion 
froma complete nature in action into its nature in 
potential. It is that this [first sage] said, “A fire stems. from 
the midst of its nest and burns it”, as the matter of that 
[other one] that said, “Your breath is a fire that shall 
devour you” (Isaiah 33:11). And the saying, “And the day 
that comes shall set them ablaze” (Malachi 3:19), teaches 
that fire will stem from the bodies of the wicked and burn 
them. This is [the other] saying: “Its body will be destroyed 
and its wings will be plucked”. It is as the matter of that 
[other one] who. said: “And you shall tread down the 
wicked, for they shall be ashes under the soles of your feet” 
(Malachi 3:21). For their bodies are destroyed and their 
powers are shed from them. Understand the metaphor and 
the moral, and you will know the opinion of the [divine] 
government about this. And from it, you will understand its 
benefit as well. 
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These are the ten Sefrofthat are in the 
Nefesh and the written 


Concerning the ten things that are written on the tablets, 
from. them all the tens in the Zorah spread — either for 
good or for evil. For the heart is in the Nefeh as the king is 
at war. Moreover, the ten fingers of the hand — five against 


five — are also from the generality of the written [things], - 


for all the organs resemble the writings, which have 
changing shapes. Therefore, it is inappropriate to prolong 
the interpretation of other revealed things. And the ten toes 
of the legs are also from the generality of the written 
[things]. 
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These are the ten Sefrofthat are in the 
Nefesh and the uttered 


There are ten names that were recalled by a great priest 
on Yom Kippur (the Day of Atonement). Each ten are 
against the ten masters who are drawn after them. They are 
also ten that are one essence and nine accidents in the 
philosophical sayings. And the tens increase in this kind, 
and they are known. Moreover, all the tens that measure 
and weigh enter under this rule, as for example the 
numbers from one up to ten, from ten up to one hundred, 
from one hundred up to one thousand, and from one 
thousand up to ten thousand. And so are all the rest up to 
infinity. 
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These are the ten Sefirot that are in the 
Nefesh and the calculated 


They are the roots of roots. They are ten Jewish Nefashot 


of ten people that pray to the Lord — blessed be He — bya 
complete count — nine acting, and one cantor leading 
them. For according to them everything revolves. But not 
every ten complete this intention, but only tens that have in 
them a priest, a Levite, a cantor, and seven from Israel — 
and all the more so if they are all Levites, or all priests, and 
a great cantor priest. For this is the essence of perfection 
due to the condition that all the recalled ten will know the 
Lord, how to serve Him, and bless His Name in any way 
that the cantor needs to know the Lord by His Name. 
Behold, the ninety Sefirot that revolve in existence from ten 
to ten are already interpreted for you — and take care and 
understand them nicely! 


Now that I have interpreted for you the knowledge of the 
sages of Kabbalah concerning the Sefirot, | will tell you that 
all derived from the ten Sefirot without essence. And all the. ’- 
hundred were counted in them. There is no need to discuss 
here about the first ones, and what we have said about 
their branches is enough. 


From here on, I will refer to what preceded the ways of 


the combination of letters, which was already written in the 
Book of Formation. And I will rely on what is written in it 
for the interpretation of its words. Therefore, I will write 
nothing here about its interpretation. Furthermore, I have 
already interpreted it as well with an interpretation that is 
special for it. Many others have also interpreted it. And 
were it not for the benefit of the combination of the letters 
and the necessity of knowing its orders — which is very 
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useful for the knowledge of the Name — I would not have 
written anything of it here. Therefore, J will only write from 
it what is necessary and useful, which should be 
announced to the sages alone. The rest will be asked in its 
place, and it will be found as it is. And the one that wishes 
to deepen this matter after my words has the permission — 
and you do well! 


Know that the combination (7zerud of the letters is the 
first thing that the kabbalist teaches another kabbalist when 
he has good Middot (qualities), is God fearing, hates greed, 
loves the truth, is pacifist, humble, generous, runs away 
from transgression, is religious, sage, understanding, loves 
to study, is quick [in grasping concepts], tries to know the 
Torah as it is, rejoices while hearing a word of wisdom 
from the mouth of every man, connects to the sages, loves 
the books and honors them, loves those who love them, 
and respects those that know them. His knowledge is 
always with the sages, even when they are concealed from 
Him. He should desire to know the Lord through the 
Name, but not from the side of the reward that he will 
receive from Him — and not because of the fear of his 
punishment, if he does not know it. But it should be 
because the secret of existence was confirmed to him with 
being and loss [of life]; and the secret of the giving of the 
Torah was revealed to him. He knew that the Tree of Life 
is for those that hold it and support it out of happiness. He 
knows that the truth, even if it is against his thought, is 
worthy of being believed from the side of its being true. He 
asked after all these good Middot and what resemble them 
to be from the generality of those whole ones that brought 
their intellect from potential into action. He thrived 
knowing by which way he would achieve this — if by 
increased its learning of the Mikra (Torah verse), the 
Mishna, the Talmud, the wisdom, or Kabbalah. He asked 


182 lmrei Shefer — Words of Beauty 


this question to a kabbalist that passed through all of them, 
and his Rabbi told him: “Know that all the study that 
preceded Kabbalah was in order to reach Kabbalah, for it is 
the beginning of all wisdoms and their end”. If this disciple 
will receive this from his Rabbi, then it is appropriate to 
start teaching him Aabba/af, delivering him general things 
such as the Sefirot that are recalled for the Middot And 
then, he will order us this way of combination of letters. 


Two stones build two houses — Alef”’Bet (2"% = 3), [=] 
Bet’Alef (X82). Three build six houses — AB’G (V"2N = 
6), [=] AGB (32), [=] BGA (803), [=] BA”G (2"R3), 
GA’B (2"8)), [=] GB’A (8"23). Four build. twenty-four 
houses.. Five build one hundred twenty houses. Six build 
seven hundred twenty. Seven build five thousand forty 
houses. From here on, go out and think of what the mouth 
cannot say and the ear cannot hear. So it is written in the 
Book of Formation. 


He wished to inform with this that the world is entirely 
created with the combination of letters. And according to 
their sequences, all the sequences were arranged — the 
superior and the inferior — from one end of the world up 
to its [other] end. He informed us that the Lord performs 
all His actions by letters of fire, and writes them upon 
tablets of snow that are called ‘a black fire upon a white 
fire’. 

By knowing the ways of the combination of letters, we will 
know the ways by which He performed His actions — 
blessed be He — as it was written in the Book of 
Formation: “Twenty-two letters: He carved and engraved 
them, weighed and converted them, combined them and 
created with them the Nefesh of every living creature, and 
everything that will be created”. Every master of Kabbalah 
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knows that this is a clear testament with his knowledge, for 
Betzalel knew how to combine the letters by which the 
heavens and the earth were created — and with his 
knowledge. What was said in Bereshit Rabba is: “The word 


© of the Lord is tried; He is a shield unto all them that take 


refuge in Him” (2 Samuel 22:31). There, it was said that 
the Precepts are given for combining the letters with them 
fin another version: To combine the living creatures with 
them] —. all these and a few that resemble them, 
everywhere. For those that know them are blessed, and 
loyal witnesses about the truth of Kabbalah are those that 
know them. We further need to combine the letters four by 
four according to their appearance — ABGD up to ZCATY, 
and up to all the combinations. And therefore, | will write 
here the combination of the first ones. 


ABGD ABDG AGDB AGBD ADBG ADGB 
BGAD BGAD BDAG BDGA BAGD BADG 
GDAB GDBA GABD GADB GBD GBAD 
DABG DAGB DBGA DBAG DGAB DGAB 


TTR AITR TAN ATAN ATAN TAIN 
TRA TRA NATI ANT] TRAA RTA 
TRAD RT ATTRA TAN) RATA ANT 
RIT AIT ANAT RAAT ANT AANT 


You should also know this one, for I will write about its 
wonderful orders. 


AGHZT  GHZTA  HZTAG ZIAGH = TAGHZ 


Sp 
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AGHTZ 
AGZTH 
AGZHT 
AGTHZ 
AGTZH 
AHZTG 
AHZGT 
AHTGZ 
AHTZG 
AHGZT 
AHGTZ 
AZTGH 
AZTHG 
AZGHT 
AZGTH 
AZHTG 
AZHGT 
ATGHZ 
ATGZH 
ATHZG 
ATHGZ 
ATZGH 
ATZHG 


BDWChY 
BDWYCh 
BDChYW 
BDChWY 
BDYWCh 
BDYChW 
BWCAYD 
BWCADY 
BWYDCh 
BWYChD 


GHZAT 
GHTAZ 
GHTZA 
GHAZT 
GHATZ 
GZTAH 
GZTHA 

GZAHT 
GZATH 
GZHTA 

GZHAT 
GTAHZ 
GTAZH 
GTHZA 

GTHAZ 
GTZAH 
GTZHA 

GAHZT 
GAHTZ 
GAZTH 
GAZHT 
GATHZ 

GATZH 


DWChYB 
DWChBY 
DWYBCh 
DWYChB 
DWBChY 
DWBYCh 

DChYBW 
DChYWB 
DChBWY 
DChBYW 


HZTGA 
HZAGT 
HZATG 
HZGTA 
HZGAT 
HTAGZ 
HTAZG 
HTGZA 


WChYBD 
WChYDB 
WChBDY 
WChBYD 
WChDYB 
WChDBY 
WYBDCh 

WYBChD 

WYDChB 
WYDBCh 


ZIAHG 
2ZTGHA 
ZTGAH 
ZTHAG 
ZTHGA 
ZAGHT 
ZAGTH 
ZAHTG 
ZAHGT 
ZATGH 
ZATHG 
ZGHIA 
ZGHAT 
ZGTAH 
ZGTHA 
ZGAHT 
ZGATH 
ZHTAG 
ZHTGA 
ZHATG 
ZHAGT 
ZHGTA 
ZHGAT 


ChYBDW 
ChYBWD 
ChYDWB 
ChYDBW 
ChYWBD 
ChYWDB 
ChBDWY 
ChBDYW 
ChBWYD 
ChBWDY 


TAGZH 
TAHZG 
TAHGZ 
TAZGH 
TAZHG 
TGHZA 
TGHAZ 
TGZAH 
TGZHA 
TGAHZ 
TGAZH 
THZAG 
THZGA 
THAGZ 
THAZG 
THGZA 
THGAZ 
TZAGH. 
TZAHG 
TZGAH 
TZGHA 
TZHAG 
TZHGA 


YBDWChA 
YBDChW 
YBWChD 
YBWDCh 
YBChADW 
YBChWD 
YDWChB 
YDWBChA 
YDCABW 
YDChWB 
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BWDChY 
BWDYCh 

BChYDW 
BChYWD 
BChDWY 
BChDYW 
BChWYD 
BChWDY 
BYDWCh 
BYDChW 
BYWChD 
BYWDCh 
BYChDW 
BYChWD 


TURD 

AVRO 

ANNO 

TARO 

MATNO 

ANTRY 
RTM 
TRY 
ARDV 
RAY 
TANIV 
TRAY 
ARTY 
RATIO 
RNY 
ANN 
RDNnVY 
TRANY 


DChWYB 

DChWBY 
DYBWCh 

DYBChW 
DYWChB 
DYWBCh 

DYChBW 
DYChWB 
DBWCAY 
DBWYCh 

DBChYW 
DBChWY 
DBYWCh 
DBYChW 


MNO 
ANNO 
RMT 
RAT 
ANN 
RANT 
ONMANT 
NVANT 
AOTANT 
DINNT 
MONT 
ANONT 
Ronat 
oRnAT 
ANVAT 
RNIN 
DANA 
MONAT 


WYChBD 
WYChDB 
WBDChY 
WBDYCh 
WBChYD 
WBChDY 
WBYDCh 
WBYChD 
WDChYB 
WDCABY 
WDYBCh 
WDYChB 
WDBCAY 
WDBYCh 


ARVIN 
navi 
DANTA 
WORN 
rvAT 
vorain 
RON 
ATRON 
per) 
TRAN 
aNTon 
naton 
DARN 
Toarn 
AVTRN 
OATRA 
morn 
AORN 


ChBYDW 
ChBYWD 
ChDWYB 
ChDWBY 
ChDYBW 
ChDYWB 
ChDBWY 
ChDBYW 
ChWYBD 
ChWYDB 
ChWBDY 
ChWBYD 
ChWDYB 
ChWDBY 


noma 
voNtTnA 
tTROM 
nton 
TNA 
TONNA 
ANOD 
nnon 
DNR 
NON 
ron 
ORDA 
TANDA 
NINO 
RTA 
TRA 
ANTOA 
RATA 


YDBWCh 

YDBChW 
YWChABD 
YWChADB 
YWBDCh 

YWBCAD 
YWDChB 
YWDBCh 
YChBDW 
YChBWD 
YChDWB 
¥ChDBW 
YChWBD 
YChWDB 


DIAN 
TONAN 
NVR 
DONOR 
TNVAR 
TVAN 
AOTTR 
DATARN 
DONR 
ATOITR 
DAN 
TOANN 
MAVTR 
ANVTN 
DAITN 
NVATR 
AVNTR 
VANTR 
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MINTY ARVAT xonn DOITNA THOR 
AINTID Non ornn TON) NDON 
ANATV AONNT xroan NOINA ATION 
xmro VDANTT TROAN VDATRA TANON 
ANNTO RoI vrran TON) MTON 
ganto DNant Toran NONI ANTON 
mt Wan TM Dnt Oma 
wt Nan arm JANIT mys. 
m2 avrn 7am nat ynta 
nw yarn pam anit ANT. 
yma wn »TIM MAT nvta 
an. aTmyn ym Marit alaba pel 
ani? Tan nt Int pna 
nap yran man aAVvnt IMA 
jan TwhAN ant ANT nT2 
ann man natn VyAnt mya 
mat yan yan DINT mn. 
wap TwWwan am INT mm. 
Janyv anym MTA mat mn 
atny myvm mt wT Wwna 
nay wm nay Ant yma 
may arm mmay n217"T yma 
anty n2aT™ nv JM TAN. 
naty yam may 2aT mn 
warp wn ann MAT mr. 
Nan arn nT NAAT wT. 
ayn Tan nn?) ynat minha 
yay pain ann) NAT nv. 
Tham ann man Nvat WMA 
ann y7anTMN man Wat TWA 
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Behold and see the unanimous wonders in the sequences 
of the combinations. And first, study the ways of their 
combination, mixture, revolution, and order. Then, I will 
teach you the wisdom in their paths. And if you wish to 
combine an order in which you-never err and. reach its 
knowledge completely, consider it, and you will see the 
shape of the order. And you will find as if two people were 
arranged to be the generals, with the exchange of one 
another from one day to another, until. Reuben — by way 
of example — was ordered to fight the first day for one 
town. And it was arranged that he will be the first one to be 
called to the wall. After him, Shimon was arranged to be 
his second on that same day in the closeness of war. And 
the order was upon both Reuben and Shimon in the 
likeness of the sign for the ‘head’ (WN) of their names, 
which is Resh”Shin ("= 500) [‘head’ without the A/efin 
the middle of the word]. On the second day, they were 
arranged oppositely, meaning that the second will be the 
first and the first will be the second. Concerning the order 
of Shimon and Reuben, they will be in the likeness of the 
sign [=] Shin”Resh (VW, minister, prince). And this is the 
excellent order by which the virtues of all those that exist 
were arranged and inverted. 


For you will recognize the place of the Yichud (union). 
You will understand from this that a single letter has never 
an inversion. If it is alone, there is no way for it to invert, 
for it is entirely in the likeness of A/efby way of metaphor. 
If they are many with the same shape, as for example Alef 
Alef Alef (’8’S’X), they receive no combination, even if 
they are a few thousands and ten thousands. Behold, there 
are essences that are different from other essences there in 
their power, as for example the kinds and the species that 
exchange their essence in the vegetative and the living 
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[kingdoms]. There are persons there that exchange 
accidentally and not in their essence, as for example 
Reuben and Shimon who are one in shape — and this ig 
the essence of man. And they are not one in number, for 
they are two. When this kind of exchange is between them, 
with it they will be inverted, changed, and exchanged in 
the order of their sequences forward and backward. There 
are persons there that exchange in the essence, and all the 
more so accidentally, as for example the individual ass and 
ox that are at home by way of metaphor. And this is 
because the essence is one and the accidents are many. It 
will be compelled from this that those exchanging 
accidentally will increase in number, as in the exchange of 
the many accidents, while those that exchange in their 
essence will not increase in number in your heart. This is 
even though the essences are either persons, species, kinds, 
species: of species, or kinds of kinds. And all the middle 
ones are arranged among the species of species up to man, 
who is the last species — and among the kinds of kinds up 
to the superior essences. These are all of them: ‘Object’ 
(O”"xy = 200), ‘quantity’ (N41 = 466), ‘quality’ (NN 
= 437), ‘combining’ (\/080 = 419), ‘when’ "Nn = 
450), ‘where’ (11% = 56), ‘my condition’ (""1NN = 142), 
‘possession’ (727? = 220), ‘acting’ (9"19 = 186), and 
‘being acted upon’ (2”"pann = 620). In these, all the 
matters were changed, exchanged, and inverted, as it was 
interpreted in the book of the sayings of logic. Their 
exchange is in five ways, which are found in the book in 
the introduction. And they are ‘the kind’ (10M), ‘the 
species’ (79), ‘the difference’ (JT2NN), ‘the merit’ 
(N10), and ‘the accident’ (AIpNn). For these are the 
matters in which the substances revolve in up to this day 
and forever. And you already saw from them that even 
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these were arranged by Y”H — His Name ~ and that they 
are the natures of existence. How could they not be 
arranged by His Name — blessed be He? And it is written 
that it is already known that all the orders of existence are 
arranged from one another. Indeed, the inferior orders 
were arranged in the order of the superior orders, and the 
orders in the combination of the letters preceded each 
superior or inferior combination. If so, the one that knows 
them will know all the orders — both superior and inferior. 
Therefore, I have arranged them in ten Sefirot five against 
five — odds against pairs, pairs against odds, the odds 
being for themselves and the pairs for themselves. They 
also have an order of combination of odd with pair, and 
odd with pair and odd, as for example the combination of 
ABGDH ('"1'7). Furthermore, there can be a pair 
with an odd, and a pair with an odd and pair, as in the 
combination of WZ’Ch’T’Y’ ('"0'TV1'1). And you will take 
evidence from the combined [letters] for any exchanging 
combination. Indeed, I will further combine these as well 
for you because of their mixture without the leap in the 
shape of their number. And they are those that were 
arranged according to the order of the straight calculation. 
The first were arranged in the mixture of one leap, and the 
pairs emerged for themselves. The odds were summed, 
and the odds emerged in the combination of the pairs. And 
the orders of the pairs were summed up together for 
themselves in the mixture of a leap. And from these and 
those, you will understand the intention of what I have 
tried to interpret. 


ABGDH  BGDHA HABGD 
ABGHD BGDAH HABDG 
ABDHG BGHAD HAGDB 
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ABDGH BGHDA GDAHB DHBAG 

ABHGD BGADH. GDBHA DHGAB 

ABHDG BGAHD GDBAH DHGBA 

AGDHB BDHAG. GHABD- DABGH 

AGDBH. BDHGA GHADB DABHG 

AGHBD  BDAGH GHBDA DAGHB 

AGHDB  BDAHG GHBAD DAGBH 

AGBDH BDGHA GHDAB DAHBG 

AGBHD BDGAH GHDBA  DAHGB. 

ADHBG BHAGD.  GABDH . DBGHA 

ADHGB BHADG GABHD DBGAH 

ADBGH BHGDA GADHB DBHAG 

ADBHG BHGAD GADBH DBHGA 

ADGHB  BHDAG GAHBD DBAGH 

ADGBH BHDGA GAHDB DBAHG 

AHBGD BAGDH GBDHA  DGHAB 

AHBDG BAGHD GBDAH DGHBA 

AHGDB BADHG GBHAD DGAHB 

AHGBD BADGH GBHDA DGABH 

AHDBG BAHGD GBADH DGBHA 

AHDGB BAHDG GBAHD DGBAH 

WZChTY ZChTYW ChATYWZ TYWZCh YW2ZChT 
WZChYT ZChTWY ChTYZW TYWChZ YW2ZTCh 
WZTYCh ZChYWT ChTWZY TYZChW YWCATZ 
WZTChY ZChYTW ChTWYZ TYZWCh YWChZT 
WZYChT ZChWTY ChTZYW TYChWZ YWTZCh 
WZYTCh ZChWYT ChTZWY TYChZW YWTChZ 
WChTYZ ZTYWCh ChYWZT TWZChY YZCATW. 
WCATZY ZTYChW ChYWTZ TWZYCh YZChWT 
WChYZT ZTWChY ChYZTW TWChYZ YZTWCh 
WCAYTZ ZTWYCh ChYZWT TWChZY YZTChW 
WChZTY ZTChYW ChYTWZ TWYZCh . YZWChT 
WChZYT ZTChWY ChYTZW TWYChZ YZWTCh 
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WTYZCh 
WTYChZ 
WTZChY 
WTZYCh 
WTChYZ 
WTChZY 
WYZChT 
WYZTCh 
WYCATZ 
WYChZT 
WYTZCh 
WYTChZ 


TAANN 
ATANA 
ATANN 
TANN 
ATRIA 
TR 
RTAN 
TRAIN 
ANTAN 
naan 
TARAN 
ATRAN 
aRrTran 
RIAN 
TANAN 
aTRaN 
RT24N 
TRAN 
ANTM 
ANTM 


ZYWCAT 
ZYWTCh 
ZYChTW 
ZYChWT 
ZYTWCh 
ZYTChW 
ZWCATY 
ZWChYT 
ZWTYCh 
ZWICAY 
ZWYChT 
ZWYTCh 


AANNT 
URNT 
RAANT 
ANANT 
ANANT 
RUNT 
MANT 
ANANT 
ANANT 
NAANT 
AINNT 
DART 
RNAAT 
NAAT 
ANNAT 
RaNIAT 
MARAT 
ANNAT 
ANT 
RINT 


ChWZTY 
ChWZYT 
ChWTYZ 
ChWIZY 
ChAWYZT 
ChWYTZ 
ChZTYW 
CAZTWY 
ChZYWI 

ChZYTW 
ChZWTY 
ChZWYT 


aNnT) 
RanTA 
NANT 
ANN TA 
RnITA 
ANAT 
TANNA 
ATR 
RTaMd 
TRAM 
ANTAA 
RAT 
NTIANA 
TAARA 
ANTRA 
NATRA 
TANRA 
ATANA 
NNT 
ANTA 


TZChYW 
TZChWY 
TZYWCh 
TZYChW 
TZWChY 
TZWYCh 
TChYWZ 
TChYZW 
TChWZY 
TChWYZ 
TChZYW 
TChZWY 


nova. 
ANI 
TRA 
RTI 
NTRAD 
TANAA 
ANN TA 
RATA 
MANTA 
ARTI 
RNTA 
ANAT. 
TANNA 
ATNNA 
RTANA 
TRA] 
ANTAI 
RATA 
NARA 
TRA 


YChTWZ 
YCATZW 
YCAWZT 
YCAWTZ 
YChZTW 
Y¥ChZWT 
YTWZCh 
YTWChZ 
YTZChW 
YTZWCh 
YTChWZ 
YTChZW 


NAAN 
THAN 
ANTAN 
MATIN 
TANAN 
ATAAN 
ANTAR 
AATAN 
TANAN 
ATIURN 
NTN 
TNAAN 
ARTTR 
NTR 
MAATN 
ANITR 
ANITR 
AAT 
TAINAN 
ATAAN 
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you need to. know that many combinations still remain in 

them. And I will awaken you to all of them after these, but f 
from the knowledge of one order of them you will know all i 4 
their orders. For this is the way of every general and 
complete order. From its few details, you will understand its _ 
entire generality, as if you see one elephant — and two, a 
three, four, five, and all the more so ten, or one hundred, | 
or one thousand. You will [always] recognize the entire . 
species of the elephant in the world, and you will assume it ‘| 
to be drawn like this. And it. will be kept in your thought, ] 
and you will include all of its species. All of its specie will be Hl 
called by you one learned thing, for its details are ‘ 
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NAM ANAT TRAD ATTRA TTNN 
ARI NARNAT NTA MATRA TDAN 
ARIAT RANT NITRA TANNA ATTAN 
| Raa ARWT TAN ATARI. DMYX 


nr nro mon pom rn 
nom myo won yon onn 
yon wmPvo TON vrnt mon 
omy nivo pron wort mon 
nov abel’) pron wint onry. 
mov yw non ornt non 


Sefirot combined in four shapes — five against five. Indeed, 


yon ITV orn nvr pom perceived. And it will also be called imagined, after it 
vin? mno torn wMvt rom disappears from your feeling. There is no power in the | 
I has mor pnio yorn mor opm ; imagination to draw it as it is, but it entrusts it to the 
I i mov myo ven mor rom ; intellect that achieves the things that are achieved by it 
| bids on new non ynvr rorm a from the side of their essence and truth. And as you 
| H nviy rantane) yon yn om 3 distinguish through feeling among each detail in the . 
i nom pny yonn ont nyo | persons of each species, so will you distinguish through j 
won ynto onn novr mvi i your feeling among each detail in the persons of each ‘ 
1 onn nvrTto poin yon Mtv species from the species of the exchanging combination. | 
é rin VTO 70IN vine mtv) : For from the exchange of the combination were exchanged 
14 aa yon’ MID vn mvt mnvi the persons, the species, and the kinds. Therefore, you 
4 vim nro mn mvt N01 : should consider each and every combined letter, its order, 
i nn? mnv yom ron ontn each and every word, and its sequence. Then, you will i 
mv yn yom oni nov understand the divine intentions in the combined and ( 
fe | yw? NV vpn mvit raelatal exchanging created creatures. i 
a || nivo” mInv yon moi vomn Now, I will hint for you at the complete beginning by i 
nnw pm mim ont nro which you should count each Sefira and rely on. : 
io | imo areal’) orm nor mor i ' 
I ean 
a: 
ia 
i Be : A B G D H 
| hold, I have already arranged for you the order of the ABBA BGOGB GDDG DHHD HWWH 


194 Imrei Shefer — Words of Beauty 


W Z Ch T Ye. 
WZZW ZChChZ ChTTCh TY YT YA AY 


n T a a R 
myn HAT AT TA 2 R11 


’ a°) n t } 
RN? 070 nv on mnt wh 


Behold, all of these are two by two, and this is the order 
of the first combination from which you invert. You will 
take evidence for the remainder, for these are all fifty 
letters. Ten of them are the head of heads, and they are 
those called the ten Sefirot of the Yichud (union), for they 
are unique units [and] each one of them stands by itself — 
i.e. — it is not combined with its friend in a self combination 
on any side. Therefore, it does not receive any 
combination alone. But when it combines with its friend, it 
will be combined according to the combination of the sum 
of its letters — either many or few. Therefore, I have 
connected forty other letters combined two by two, until 
each word was inverted twice. Their secret was from 
Yud Bet (12) to Mem (40) combined letters, which are Kaf 
(20) words as well as Yud' (10) simple letters upon which all 
the powers depend. Therefore, the secret of A*B A*”GA”D 
A’H (AR TR AR 2X) was known from them as well as 
B’G B’D B’H ("3 T"2-4"2), and also G’D G’H ( 7 
72) and all the rest. A/efis with them all in a straight way, 
and all of them with A/efin their inversion from A/efup to 
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Yud, returning two by two. So will you do to them when 
they are G’G’ ('9/4, three by three) with all the remaining: 
AB’G AB’D AB’H (A"28 ‘TAN 4”AR). And so are all the 
remaining in their combination from A/efup to Yud — ie. 
with five and five, for there is no need for you to pass the 
border of five. For the combination of six letters would 
equal the calculation of 7hSh*B (a"~Nn = 702). There is 
no need for you to pass the border of the power of 
multiplication because of the fear. of ‘the Pleiades’ 
(1’"079N, a constellation = 80) [see the interpretation of 
Abraham ibn Ezra of Amos 5:8], for I have already told 
you the secret of the fifty letters that were missing from it. 
For it is enough for you to come with this knowledge to 
‘the chambers of Yemen’ (7’’N »"VIN = 722), since this 
is what is aimed at by any thing that is combined from the 
drop of seed — and so is man. For the revolution is from 
five to five determining an everlasting existence — from a 
simple. Hey to a combined Hey, such as A’B’G’D’H’, and 
from it to a squared Aley whose length and breadth are 
equal. And these are Y”H/ (15), while those are Aaf’Hey 
(25). [And the revolution proceeds] from it to a cubic Hey, 
whose length and breadth are equal. And they are Qk”H! 
(125), which is the sign of [=] ‘priests’ (0’72ND). Behold, 
the power of Hey is the power of ‘the thorn-bush’ ( n”D 
n”y0n = 148), and its sign is: “YHW”H is my flag/miracle 
"01 NIN? = 146)” (Exodus 17:15)..The hint at it is: “My 
spirit shall not strive with man forever, for that he also is 
flesh; yet his days shall be a hundred and twenty years” 
(Genesis 6:3). It was said that this is Moses, and so were his 
days. He also climbed up the mount three times and stood 
there every time for forty days and nights. This is the hint at 
the reception of the male shape for forty days and the 
female shape for eighty days. And against them are the 
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days of the menstruations of birth — Zain (7) for the male 
and Yud”Dalet (14) for the female. And the days of purity 
are Lamed”Gimel (33) for this [the male] and Samek”Waw 
(66) for that [the female]. It is a hint at the vowel point of 
Segol |, — 5110, short E vowel = 99 [=Lamed”Gimel+ 
Samek” Wav), which are two and one [points]. 

Therefore, all was Auf’kaf (2"9 = 120), from the 
combination of the recalled five letters. So will you do with 
the rest of the G’G’ (three by three) [combinations] up to 
their end: BG’D BG”H BGW (V3 "02. 1"2). And so are 
all the remaining as well: GD’H GD’W GDZ(V"'N NN) 
11) — up to their end in the revolution of Yudto Alef as 1 
have hinted before this. That is, when you reach G7’Y 
(”"03), further revolve it up to G7”A GT’B (20) 809), 
but do not multiply two letters in them — and all the more 
so with accidents. But this is not so with essences — i.e. 
that the order of the combination brings you to its 
multiplication, as for example G7’G (303) after G7°B 
(903). For this is the compulsion of the order. And so, the 
compulsion of the order of AAABBB’GGG’ 
(0992/2 8'N’'RN). is from [the combination of letters] 
three by three. Also, AAA'A BB BB ('VUVINN'N'D) is 
from [the combination of letters] four by four, and 
AAAAA’ ('X’N’R’R’R) is from [the combination of letters] 
five by five. I have already ordered you not to pass the five, 
for there is the secret of the border and the power of 
reward. 


Therefore, there were Hey (5) times ‘light’ in the Work of 
Creation in the first day against the five books of the 
Pentateuch. Therefore, the Name, which is YH”W, was 
sealed with a Hey (5), which is [=] ‘a vapor’ (T”N). And 
Waw (6) is the secret of the seal, for it is also [=] ‘a Hey 
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(xn). And this was known from the Name. AHY’H 
(NNN, I will be = 21) — ie. from Alefup to Hey, for they 
are a combined ABGD’”H (N18 = 15), whose number 
is [=] YH (nN). Therefore, the ten essences (literally, 
things) further came upon a stone tablet, written as letters 
of ‘something’ (w”? = 310). And on the stone tablet, the 
letters of ‘something’ are written, and they were divided 
into five against five. And they were ‘between fire, between 
fire’ (W"R 72 W"N 7/71 = 726). The secret of ‘between’ 
(4 = 62) is the number of each column, for [=] 
Samek”Bet (20) letters are in it. And their number times 
Hey equals ‘something’ (W” = 310). The secret is that 
‘there is a cause’ ("20 Ww” = 377) at the right, and also 
[=] ‘there is a cause’ at the left - and know thern! From 
this, you will understand that there is an intellect at the 
right and also an intellect at the left, for the secret of 
‘something’ (W”) is ‘right and lef’ (2"Xnw yn? = 481). 
And behold, their hint is ‘seven, seven’ (A"ylw A”yaw = 
754) — male and female. When you exchange Betwith Kaf 
according to the secret of “In our image, after our likeness” 
(Genesis 1:26), it is in connection with ‘something and 
nothing’ (7°81 Ww” = 377) — in connection with shapeless 
and void. For ‘shapeless’ ("NM = 411) is from 
nothingness. In the hint, “‘I am (*3% = 61) the Lord, that 
is ‘My Name’ 0?”MwW = 350)” (Isaiah 42:8), and in the 
connection of AHY’H(N”N& = 21) with WA’H ("NN = 
17), you will then understand the secret of the two causes 
from Kaf’Bet (2"9 = 22) and from Nun”Waw Nun”*Waw 
(12 1] = 112) of “In our image, after our likeness” 
(Genesis 1:26). And you will know how the matters revolve 
from ‘a cause’ (N”201 = 107) to [another] ‘cause’ (N20 
= 67), from [=] ‘he is not’ (1”19) to [=] ‘he is not’, and 
from ‘something’ (W” = 310) to [=] ‘something’ (W”) in 
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the revolution of the AL”A (R91 = 231) Gates forward 
and the AL”A gates backward. 


Indeed, as you have revolved the wheels of two [letters] 
and the wheels of the three, you should revolve the wheels 
of four and the wheels of five; as for example ABG”D 
(7928), in all its revolutions — and so BGD’H (N"1A2), 
GDH’W ("nTa), DHW’Z (NT), AHWZ’Ch (nn), 
WZCh’T (o"Nt), ZCAT’Y ("ONT), CATY’A (X”0N), 
TYA’B (2"8"0), and YAB”’G (42%). And behold, the 
head of the combinations is completed up to four. You 
need to complete them in all their revolutions until they will 
return to the revolution of five by necessity, as for example 
ABGD’H (N"7)28), BGDH’W (VN7I2), GDHW’zZ 
(97a) — and all of them like this up to their end. 


Behold, I have informed you about the entire order of 
combinations. And from it, you will know all the rest as 
well. Indeed, after I have arranged it nicely, take care. to 
consider all the values of the order — a little of them with 
another little [of them]. And from them, with what I will 
further write with God’s help, you will grow wise. And give 
thanks to the Lord! 


Know that the beginning of Kabbalah is for teaching you 
the order of the movement of the combinations. It is that 
you should. know in general that, after you move the 
letters, you make four ~ two forward and two backward, 
this being the opposite of that. Behold, two kinds of 
numbers are equal in their sum. One is for the letters that 
are four, and one for the words that are two. You always 
need to include both kinds together. And thus, they will be 
six. If you know this rule — that the number is always 
compelled by the combination that is close to the one in 
which you are — [you will know that] it is what comes 
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immediately after it, cleaving to it from the side of the order 
of the straight numbers without the leap of its number ~ 
je. — from Bet (2) letters to Gime/ (3), from Gimel (3) to 
Dalet (4), from Dalet (4) to Hey (5), and like this up to the 
end. For you will know the world from the revelation, and 
it is because the addition of one letter to each combination 
builds the building of that letter. And this is according to its 
combination with what was passed by the combination in 
the count of the words that are compelled from the next 
one, as in the count of the letters and the words of the close 
combination that came before. For example, it is. as if you 
say that the letters and the words of the combined AB’G 
(“2% = 6) equal [=] Waw (1) and Yud”’Chet (1 = 18), 
which are Kaf’Dalet (1") = 24). And so, the words coming 
from the combination of ABG”D (722% = 10), which is 
close to AB”G, are with the addition of one letter, which is 
Dalet ("1 = 4). And they build Aaf’Dalet (19 = 24) 
houses, which are [=]AKaf’Dalet words. And all of. these 
reached the combinations of the Kaf’Zain (27) letters, or 
up to infinity, by the change in the shapes of the letters. But 
they are counted up to Aaf’Bet (22), which goes up very 
much. 


Now that you have received this, you should further 
receive that the combination of each multiplied letter 
delays half of the combination. This is a great secret in the 
sequence, and it determines that every half is the half of the 
whole. And the multiplication is what is against it, for the 
multiplication, the multiplication of the whole, and the 
multiplied combine ahead by the way of the eternal 
addition, as it is the customs in the addition of one letter or 
more from a combination to another. The halves against 
them spread backward by the way of the eternal lack, as it 
is the customs in the subtraction of one letter or more from 
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a combination to another. This is the secret of all those that 
are equal, simple, and combined, as if you say that the two 
are one calculation [sum] that is equal in one value to the 
values of the calculations. And its multiplication is four and 
its half is one. And so, four has the value of one, its 
multiplication is eight, and its half is two. The interpretation 
of the secret according to this value is that the half is the 
root, and the equality is squared according to the root. The 
multiplication is cubic for the root. Each and every 
calculation has. a unique merit, and this merit is for two 
alone with the four, which is its multiplication, and with the 
eight, which is the multiplication of its multiplication 
according to its root, according to its square, and according 
to. its cube. But the rest of the calculations is not like this. 


This was already interpreted in my book, “Wisdom of the 
Number”. Know that the wisdom of the number needs to 
be known by the masters of the Aabbalah for what 
concerns the wisdom of the language in the uttering. For 
both are in the likeness of instruments for the achievement 
by the wisdom of writing, as we have interpreted above 
concerning the ninety Sefirot. From this, you will know that 
the columns of the ‘ten essences, which are Samek”Bet (62) 
letters for each column, are 'please’ (’X’2/N), ‘movement’ 
('n’D’9), and ‘saying’ ('7’1N'N'N) according to the sign of the 
column headings. And they are P’L’O’ ('y’9'9), A’Y’A’ 
(RYN), LL’B’R’ (''2'9'9) according to the column 
endings. The one that wishes to examine this should 
consider the first ten essences in an accurate book 
[probably, a reference to the Book of Formation]. And he 
will find that all their letters are 7hR”K (2"N = 620), for 
they are [=] ‘a crown’ (1”N3) for the worthy or [=] ‘a 
Karet (13, punishment by. death) for the indebted. The 
sign of their words is ‘reward (2”)P¥ = 172), and its secret 
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is that the worthy [=] ‘receives’ (O"2pn) from them ‘the 
crown’ (VND = 620) of Creation. The hint is: “The reward 
of humility is the fear of the Lord, and even riches, honor, 
and life” (Proverbs 22:4); “The fear of the Lord is the 
beginning of wisdom” (Psalm 111:10). Their half is 
‘something’ (wW”? = 310), and their square is ‘a rod’ ("Ip 
= 155). Sum them up and you will find ‘a kiss’ (N”p?W1 = 
465). The rule is that ‘the two mounts’ (DNA OW = 
620) are [=] ‘twenty’ (D/Wy) [=] ‘gates’ (OY). You 
will already find them arranged ahead in Yud (10) that turn 
toward the right and Yud that turn toward the left. The sign 
of the endings of the first columns that turn toward the right 
is YMA’ ('A'N"), LA’Y’ ("9"), MA’Y'O’ ('y' RN), and 
the sign of the headings of the second columns that turn 
toward the right is M’O’Y’ ('"y'n), SA’W’R’ ('D'1'D), 
OTH'RR ('7'N'Y). 

Each column descends ‘straight’ (1? = 610) and has in 
it Yud (10) letters, until they reach Alef’Lamed (9"% = 31), 
from Yud to Yud, which are Alef’Lamed (9"% = 31) times 
Yud — or you can say Yud times Alef’Lamed. The rule is 
that ‘there are Yud Alef’Lamed (2"R '7 Y, there are ten 
Gods = 351). And the secret is that there are ten Sefirot in 
the likeness of Yud fingers. And there are Yud Sefirotin ten 
fingers in the likeness of the acting fingers of the hands and 
the ten toes of the foot, which are those that move. The 
covenant of tongue is the above of above, and the 
circumcision is the above of below. The tongue receives 
abundance from the heart of below — from the place of 
Saturn. And it receives abundance from the brain, which is 
from above in the place of its dwelling. The word receives 
abundance from the testicles, which are below it: And it 
receives abundance from the kidneys, which are above it in 
the disposition of the abode where they sit. 
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Open the eyes of your heart, and you will further 
understand what I will combine in the likeness of a 
spherical combination, with the circle being in three circles 
in whose midst there is a small circle. The essence ascends 
according to the Names and spreads from ‘God’ (2"% = 
31) up to Shaddai (?" TY, Almighty = 314) — and some of 
it up to YHW"H (ANN) = 26), and some of it up to Adonai 
O"YTR, Lord = 65). [They ascend] from the internal to the 
external in the shape of the addition from two 
combinations to six combinations — and some of them to 
twelve combinations, and some of them to twenty-four 
combinations. And from them and what resembles them, 
you will know the rest. 


From this, with what will be written after it your heart will 
be awakened from the sleep of its forgetfulness. You will 
know yourself. And you will know your God and worship 
Him in all honesty, if you wish and are worthy. And you 
will inherit both worlds by the help of His Name — the 
Explicit Name. And you have no other virtue above this. 


Consider this shape and those that come after it, for the 
changes in the shapes of the combination are the first 
compulsions of existence. And from them, all the changes 
in the created [universe] were compelled — from the wheel 
that surrounds all up to the middle point. 


Behold the wonders of one intellect in this circle, and I 
will interpret them for you when I will interpret the rest 
ahead — with the help of the Rock [God]. 
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ANT ARTA RTI TAIN 
NT Ran TRAI ATAN 
NAAT TAN) ANTI TAN 
ANAT ATTRA RATI TUN 
ARAT RTI TARA AITN 
RIT TRAY ATRIA TTR 


Behold, these are Aaf’Dalet ("9 = 24) houses upon a 
second shape from the Aaf’Daletthat are combined above, 
Indeed, the two ways are for ordering the sequences. This 
is because on one side you count the first according to the 
breadth of the column — Waw (6) times Dalet (4). For it is 
the length compared to the shape of the page, and they are 
Kaf’Dalet. But in these, you invert and say: Da/let times 
Waw, which are also Aaf’Dalet. For the calculation is 
equal, but the sequences were changed from the shape of 
the length into the shape of the breadth, and from the 
shape of the breath into the shape of the length. And all of 
this is according to the shape of writing, which goes straight 
in the straightness of the column. But it is known that, 
when the breadth is measured, it is measured according to 
the length. For the length is the shape of the line that is 
described by the word length. And the surface is the 
breadth. The line precedes the surface in nature, and 
therefore I have drawn both in order to set this in that. 
Now, I will draw them for you with the holy Name 
according to the sequences of the Name. 
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ADNY ADYN ANYD — ANDY AYND 
DNYA DNAY DYAN DYNA DAYN 
NYAD NYDA NADY NAYD NDAY 
YADN YAND YDNA_ YDAN YNDA 


TPR IPN TIN TAN JITN 
DRT TNT NT INT RIT 
NTI NTI TRI TTRI TR 
NT) TRY INT RIT? ITN? 


Behold, this is one sequence, and I will further draw for 
you another one in order to include in them all the 
sequences of the combination according to the written 
[way]. For they are four sequences according to the 
possibility of writing. One is spherical, one is long; one is 
wide and long, and one is entirely one being the back of 
the other. Indeed, the spherical is round, for it is impossible 
to draw in writing upon a wide body of a spherical shape. 
This is furthermore the fourth shape. And after it, I will 
write the shape of the ten things, which is divided into two 
parts. 
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NYAD YADN |2)7 NS VA wld] ASA 
NYDA YAND 
NADY YDNA ; NIA}2) 9 Pain|] 9/9 |9polala/9/n 
NAYD YDAN 

NDYA YNAD 2 niT/alyinild}y ain 
NDAY YNDA 


TTT} V} > PN 


NIT , ; Nala 
RIT 
INT 
RYT 
ANT 
YRT 


3TN? 
TAN? 
xT? 
ANT? 
TRY 
RT) 
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69] | ofta} > | a/rgtya) > ra} |agt |S ina] > Fa}? ii Sha) > [7 
Silt inrairaieaya| > aa} pei) a inininiaiy| iN 
9941420) > 9 ey} / 9/19} 9} 9/59) | yin} aj a! /yiTIpla 
B31] >] ea] aging) a aad > rahwarapgistonjag| 9) > in 
aly} 4] 7/2) yin fo] 7 pa}? now) wrtipldin|awin 


8} 9D] 7}2]97} 9 /n}-a/9]5] 212) AINA] }y)9)n9)9 DIN 


[The previous two tables were one single table. We had to 
split them because of space. The long sequence of letters is 
taken from Exodus 20:2-17. It is the Ten Commandments.] 


Behold, I have written for you the letters of the ‘ten things 
(o/2TN N’"wy = 1231), whose sign is [=] ‘the crown 
of the Jorah’ (nN 1%N3). And their secret is [=] 
‘twenty-six’ (“WWI DI WY). It is the Torah of the 
declaiming ones, who are the clouds that drive the powers 
by the power of the spirits according to the [=] ‘spirit of the 
laws’ (NNN NN), which is the Explicit Name — which 
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is the Spirit of all spirits reaching to all the hearts. You need 
to know that everything revolves from Alef’Lamed (9"® = 
31) to [=] Alef’Lamed. The sign of all these is:. “(My God, 
my God’ ("9x "DN = 82), why have You forsaken me?” 
(Psalm 22:2). 


The secret of Alef Lamed (7’'N? 4X = 185) that is 
revealed from it, which is ‘God’ (9"% = 31), is [=] ‘the 
Hawayah’ (”"7n, existence, the Tetragrammaton). The 
secret of the concealed, which is Lamed”Peh Mem"Dalet 
(Tn 9% = 154), is [=] ‘the loss’ (7”D9NN). Behold, if so, 
‘the existence and the loss [of life]’ (T”DONM NNN = 
191), and the matter of God are the potential. This 
determines that man must know the potential of the 
existence and the loss [of life] from the power of taming 
and studying — i.e. [he must know] that the Lord orders to 
tame and study the power of combination that brings a true 
testament. And this is a clear testament that exists for those 
that know it. And it concerns the essence of the general 
Formation toward the entire world and its Creation, the 
secret of its renewal, the values of some of it for some of it, 
the needs of its parts for its parts, and the bonds of its 
organs for its organs — in itself and its accidents. This is for 
affirming the secret of His braveries — blessed be He — to 
the whole human beings. It was known that this will be 
achieved by the knowledge of the sequences of 
combination according to their paths. And behold, 
concerning the name of God — AlefLamed (1"N9 49K = 
185) — its secret is the recalled as ‘faces’ (0297). 
Furthermore, the secret of He Yud Mem (0") 7" 8"N = 
106) is [=] ‘the red’ (D”1TNN). And they are ‘the proud 
multiplications’ (DIN 1%999N = 244), ‘the line of the 
surrounding ("pn 1”) = 291), father and mother. The 
Au6 are in particular ‘earth’ (p’"N = 292). Therefore, Y”’H 
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(7 = 15) times ‘God’ (DON = 86) is ‘Alefruns’ (pyr 
= 292). Its secret is ‘the Garden of Eden and Hell’ ( 7% 
D’pnay ty = 291). YA (n” = 15) times YAWH 
(NN) = 26) is ‘heavens’ (0’NW = 390), as it is written 
above. 


Now, I will awaken you to the combinations of: the 
Sefirot. And from them, you will know to where the powers 
will spread, scatter, and multiply in the world, in the 
mixtures of the changing tempers that exchange in their 
combinations. I will write for you from each generality its 
chapter headings, and they are the keys of all combinations 
from one up to five, in the number of the ten exchangeable 
Sefirot that also merge in their four ways — ie. in four 
words, which are a word of two, three, four, and five 
letters, and no more. And [I will write] their revolution from 
Alef up to Yud, for it will not pass these two borders, as | 
have told you above, lest it will pass them — ie. a 
combination between He and the number of the units up 
to Yud. This is because, if you need a combination — since 
you know the way of the combination of two letters, the 
combination of three, the combination of four, and the 
combination of five — you already know all the rest, for 
one way is equal to all. Concerning the multiplied [letters] 
once, twice, threefold, or fourfold, I have already informed 
you about their lack from the side of their multiplications, 
for they are the multiplications of shapes and lacking 
combinations — as for example A‘A’A’B’A’ ('N'2’N’N'N), 
which are five letters, and four of them are of one shape. 
And the combinations of five dissimilar letters are Kuf’Kaf 
(2"? = 120). Behold, the multiplication of one loses the 
power of combination for the half, such as in AB’GDD’ 
("9'7/'2'N) that will build Samek (0 = 60) houses — 
which are the half of Auf’Kaf (2? = 120). The second 
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multiplication, such as A‘B’G’G’G’ ('9'9'¥'2'x), will only 
build the third of the half, which is the sixth of the 
combinations. And they are Aaf(') = 20) houses, and Auf 
(‘7 = 100) are lacking from them. If the fourth is alike, it 
will lack QY’H (np = 115) and build Ae (5) 
[combinations only]. If the He (fifth) [combination] is alike, 
it will lose all, and it will not build any house except for the 
first one. And so is the way of the remainder according to 
their numbers. 


If you need a number, know that all the numbers were 
born from the ten Sefirot Upon them they revolve, and to 
them they return by the way of this calculation. 


SQNSETOOHS 
HVVvOHSRRRK 


212 Imrei Shefer — Words of Beauty 
Pp ? R 
4 5 a 
v 9 3 
n n tT 
1 } n 
D D 1 
1 y t 
) 9 n 
y ¥ 0 
X ? ’ 


Behold, thirty Sefirod All were born from the units, which 
are ten Sefirot from Alef up to Yud. If so, calculate each 
first letter as the first. And if it is the last, you will count it as 
the last as well. And if it is the middle — i.e. from Betup to 
Tet — calculate it as a middle according to its middle 
[position] as you see its order. You already know that 
AY’Q (p78) are the first, and YQ"A (899?) are the last. 
And the rest are in the middle between them. It is known 
that twenty are Bet (2) tens, Lamed (30) are Gimel (3) 
[tens], Mem (40) are Dalet (4) [tens], and so are the 
remaining ones. Fresh (200) are also Bet (2) hundreds, Shin 
(300) are Gime/ (3) hundreds, and so are their sums. Fesh 
are also Kaf(20) tens, and Shin (300) are Lamed (30) tens. 
So is all up to one thousand, up to ten thousand, and up to 
infinity — with ten Sefirotfor each number. 
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AAB- ABG ABGD  ABGDH 
BBG BGD BGDH BGDHW 
GGD GDH GDHW GDHWZ 
DDH DHW DHWZ DHW2ZCh 
HHW HWZ HW2ZCh HW2ZChT 
WWZ WZCh WZChT WZChTY 
ZZCh ZChT § ZChTY ZChTYA 
ChChT CATY CATYA  CATYAB 
TTY TYA TYAB TYABG 
YYA YAB YABG YABGD 


ATAN TAIN AIN ANN 
wn. nT. TI aaa 
naa WTA rake TAA 
nnnt NNT WT NTT 
onnn non m yw 
yn onn nv m 
ron ryont ont nit 
awon PON ONO 
INV AND RVD ae) 6) 
TAIN? yan? a? R”? 


These are the heads of the first combinations. Now, it will 
be known that the first column, which is special in its 
length, is the essence of all essences and the root of all 
roots that are called the ten Sefirot without essence. All was 
made from it ~ even the Kaf’Bet (22) holy letters. 


Therefore, I did not need to talk at length about the 
letters, for they were included in the Sefirot from where 
they were made. And I have talked at length about them. 
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Behold, the first stand by themselves, and no special 
[letters] will be combined with them. But when they sum 
up, they will be combined according to the value of their 
sum and the order of their measure. If so, the second will 
only be multiplied. And they will be exchanged and invert 
once, as I have hinted above. Concerning those [words] of 
three [letters], each one of them will build six houses, those 
of four will build Kaf’Dalet (24), and those of five will build 
Kaf’Kuf (120) [houses]. Behold, the combination of the 
second column in its length will equal from Alef’Bet up to 
Yud "Alef the calculation of Mem (40) letters, which are Bet 
(2) houses, as I have interpreted above, in the secret of the 
name of Michael (982M) — who is a Minister of Israel: 
Concerning the third one, each one will build six houses, 
and all will equal Samek (60) times Yud. And the number 
of the letters is Yud'times Yud”Chet (18), which are a ‘face’ 
(019 = 180). And they are Alef’Bet (3) times Nun”Yud 
(60). Their secret is ‘the life of the prophet’ (8”722 07" = 
91). They are Ayin (70) faces, which are branches that are 
poured from the root — and these are tripled. You should 
use this way for the remaining ones, and understand from 
them the wonders of the Name from the midst of the 
numbers of the simple Sefirot within the combined 
[names], and from the calculation of the counted [letters] 
that are mixed as evens with odds — or these [letters] by 
themselves, and those by themselves, as I have already 
arranged them for you above. Now that I have arranged 
for you the headings of all the preceding chapters by 
drawing the combinations of the sequence, | will interpret 
for you a little about the ways of Wisdom in the divine 
order among all their sequences. 


You, the man that grows wise in the wisdom of Kabbalah, 
should know that the wisdom of nature according to each 
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philosopher includes all the matters that are combined from 
matter and shape. Matter and shape were called beginnings 
of nature, and it is not what is called the lack of the shape 
from the matter. And no one questions them about this. 
Therefore, they said that the heavens are combined from 
matter that is not [from the matter of the] earth, and from a 
shape that is not [the shape of] earth. And they placed the 
heavens. as having self existence in general and in 
particular. The earth — ie. the parts of the four elements — 
is meant as having existence and loss [of life], and the 
judgment is in them in all this. They further said that these 
two kinds of order were compelled from the two kinds of 
separate intellects that do not have matter and shape at all. 
They said that the wheels are nine, and that the intellects 
are nine. And the wheel of the inferior matter is their midst 
in their middle. The tenth intellect acts within it, and puts 
exchanging shapes in it according to the preparation of the 
temper that is mixed from the four elements. And all of this 
is ordered in them by the kabbalist. They said that this 
tenth intellect is the one that prophesizes in the prophets, 
makes the sages wiser, and makes the righteous right. It is 
that which brings out the intellect of man from potential 
into action, and all this is true. 


If so, the questions between them and us are two. The 
first is that we say that the world is new, and they say that it 
is ancient. The second is that they testify about the order of 
the leadership and the supervision by the intellect upon 
man, and we keep it. The wonder is that we, the Jews, 
admit it with our exile and all our troubles. And they, the 
kings, deny it with their government and reign. I do not 
intend to interpret this here, but I intend to reveal the 
eminent divine order in the combinations. And from them, 
the whole person will know that all is ordered and arranged 
appropriately. 


TTA 


ras 
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From here on, I will be wiser and say that the order of the 
great, general, and first combination has three letters, for it 
is complete. This is because the complete roots include 
three basic letters in the holy language, with letters of 
action upon which all the roots were weighed. And they 
said Peh of ‘action’ (94) [the first root], Avin of ‘action’ 
[the second root], and Lamed of ‘action’ [third radical]. 
Concerning the names, some of them are two-lettered, 
such as the name of Noah (n}), Cham (DN), Gad (7a), 
Dan (]'t), and many others. Concerning the words, some of 
them have one letter, such as the word ‘and I’ (7338)), for 
the Waw (and) is tied with the word and comes instead of 
the word: We did not find any letter alone instead of a 
word, but only the letter of “Do you thus requite the Lord 
(nxt iynan 15 ’n)?” (Deuteronomy 32:6). For the He 
alone according to Kabbalah is a great element, and this is 
not the place of its interpretation. There is an action 
between two letters according to the root, such as in ‘rise’ 
(np), ‘sit’ (AW). But nevertheless, they were calculated as 
three, and a Yud or a Waw was put in their midst. And so, 
there are verbs that do not have the whole root in them, 
but only one letter that determines the essence of the root, 
such as ‘smote’ (NDN), ‘inclined’ (N10), and ‘moved’ (NTN) 
in the words ‘and inclined’ (01), ‘and smote’ (79), ‘and 
moved’ (171). For Tet Chaf and Zain are the only ones 
found in these three roots. 


There are names that are three-lettered, such as Moses 
(wn), Levi (19), Cain (pp), Abel (92n), Adam (DX), 
and Eve (n1n). And there are four-lettered ones, such as 
Isaac (PN¥?), Jacob (2py"); there are five-lettered ones, 
such as Abraham (0772N), Naftali (7193); there are six- 
lettered ones, such as Yishmael (2NYNW?); and there are 
seven-lettered ones, such as Ahashwerosh (wIT1wN). In 
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conclusion, the verbs also multiply, but not as the nouns. 
Therefore, it was said: The Name of Yud”Bert (12) [letters], 
the Name of Mem”Bet (42), and the Name of Ayin’”Bet 
(72), and we didnot find by the kabbalists more than the 
Name of Avin’Bet (72) and less than the Name of Dalet 
(4). And it is a complete Name, and it is also complete and 
tripled. And something complete of YR’W (\/ = 216) 
letters stemmed out of it, for the tripled one is. in the 
essence of perfection. 


This is how they stem three times — Avin”Bet Avin’Bet 
Ayin”’Bet. Y, Y"H, YH’W, YHW’H Y, Y"H, YH’W. 
YHW’HF Y, Y"H, YH’W, YHW’H. Thus, all of them are a 
complete YR’W. The sign is an eternal ‘wave’ (9%, 
monument = 33). And we have already hinted at it above, 
but the intention here is to inform about the order of the 
divine wisdom in the complete combination. For it is 
combined in Book of Formation that I have interpreted in 
the revolution of the combination of the first letters, 
including an end, a midst, and a head — which is the secret 
of their revolution. | will draw them for you here in one key 
alone, for it is the first ‘wheel’ (9" 9”, lit. ‘wave, wave’ = 
66). 


ABGDHW2ZCATYK 
BGDHWZChTYKL 
GDHW2ZChT YKLM 
LMNS OP Tz @Q £ Sh Th 
MNS OPT1zQ 8 ShThA 
NS OPT2 QR ShTh A B 
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RNNwWvIpYroayvIin JI? onNtrIATAS 
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This is. the key of all gates for knowing the divine and 
wonderful order. You see its threefold secret. And it should 
be read in its equality, in its length, and in its breadth. But 
according to the Book of Formation, I have interpreted that 
it is arranged as closed, and its way is also straight. 


ABG BGD GDH DHW HWZ W2ZCh ZChT ChTY TYCh 
YChL ChLM LMN MNS NSO SOP OPTz PTzQ TzQR 
QRSh RSATh ShTAA SATAB ( NY A WAT 7A 2 AR 
IPN PYO voy oyv yor van 39 99 997 70 ON ONT 
NNW nwt wip). 


This is the order of the concealed straight [way]. And 
indeed, there were the three alphabets written and 
combined in one straight column. And here, I have written 
them for you in two columns and in three, in order to 
reveal the truth of the secret in the three ways, whose sign 
is A’B’G’ — i.e. Samek”Waw ("0 = 66) letters. For their 
hint is [=] SA”H (AND), and their secret is [=] ‘your God’ 
(VMN). And their secret is ‘your Father’ (7’AN = 33), 
‘and your mother’ (71 = 67), ‘a wheel’ (91 9" = 66) 
— ie. in one column, they are in the sign of Alef And 
furthermore, all are in two columns in order to be further 
interpreted in the sign of Bet And furthermore, all are in 
three columns in order to reveal the ‘secret? ("ND = 66) 
of the truth of their essence, the essence of their sequence, 
and the root of the secret in the sign of Gimel They are 
end, midst, and head, for the sign of their concealment is 
‘fire’ (W"R = 301), Waw’kaf (‘1 = 26), Waw’Peh (9. = 
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86). And know the fire (WX, Esh) — Aofo (1919) in Greek 
— for what is interpreted as fire in Latin is Foco (1214, fire). 
The one that draws near it should take heed of sacrificing a 
foreign fire, for it is the calculation of idolatry. And consider 
the two, and you will find them walking according to the 
order of AL, BM, GN, DS (OT 7) DI 9X) ~ which is the 
middle in the generality of the ALA (R97 = 231) gates 
that are combined face and back from Bet (Bet [2] letters) 
in Kaf’Alef (21) columns without the multiplied column, 
which is the last. You will know this from the alphabets of 
the Name and a half — i.e. for its half is A’G’H’Z’T’ 
KMSP’'Q'SH’ ('p'9'0'N'D "0'7'770"%), which are against 
BDWCAYL’ NOTZ RTA UNVSY1 '9'N VTA) that 
were arranged by the two letters of B’M. A’Z in the first, 
B’M in the second, G”Vin the third, and so are all up to 
their end. And the secret of the order is ‘a secret’ ("ND = 
660): A’‘B’G’ (12's), B’G'D’ ('1'9'3), G'D’H’ ('n""1"9) [etc.]. 

Behold, you see that according to these three words all 
the world was arranged in its generalities and its details. 
And they are Alef’Bet (2"% = 3) words and Alef’Chet 
(N’& = 9) letters. Their hint is ‘Ahab’ (2”N N”’N = 12) the 
king of Israel. And the name of his wife is ‘Isabel’ (9"21N = 
40) — ‘father and mother’ (N”81 2” = 50). And both are 
‘my children’ (732 = 72), who are hinted in Yud essences. 
Samek’Bet ("0 = 62) are for the judgment of a Midda 
against another Midda related to the people. Behold, 
ABG’ ('2'R) is entirely a head from two sides - a 
general head, [whose letters are] summed together in one 
word. And it is further divided into three particular heads: 
Alef, the head for A’B’G’; Bet the head for B’G’D’ ('1'9'2); 
and Gimel, the head for G'D’H’ ('7’'1'4). Behold, B’G’D’ 
('7'9’2) is entirely a midst from two sides in its generality, 
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for they are summed up together in the midst of two words; 
And they are further spread to be a midst in the particular 
[name], for Betis the midst of A’B’G* Gimelis the midst of 
BGD’ (V7) itself; and Dalet is the midst of G’D’H’ 
(‘n’'1'2). And so, G’D’H’ ('n'7'A) is entirely an ending from 
two sides in its generality. The ending of the three words is 
summed up, and its powers spread in the three of them to 
be their ends. And Gime/is the ending of A’B’G’ Dalet is 
the ending of B’G’D’ (’1''2); and He is the ending of 
GDH’ (1) itself. You may conclude with this divine, 
excellent, and eminent order in its straight sequence that 
He is the head of heads, And it is not found except only 
alone in this order. And He is the ending of endings, and it 
is also the only one in this order. This happened to all the 
head of heads, with all the ending of endings in this order 
from two up to twenty — i.e. from A’B’G’ up to B’Sh’Th’. 
For Alef is the head of heads, and 7av is the ending of 
endings. They are sixty letters, and both [A/efand Tav] are 
unique. And all the rest are multiplied and tripled. The 
multiplied are Bet’Shin Bet’Shin ("1 w"2 = 604), and 
the rest are tripled in this order. And because these were in 
the shape of A’B’G’, which is the shape that preceded all, it 
was included in the Name He. And the number of the 
remainder was Yud”Nun (1" = 60), and the sign of all was 
‘the nothingness’ (7’”NN = 66). This shape — ‘its Name’ 
(A’'NW= 345) — is like this: ‘Her Nothingness’ (N”17X = 
66). And from it, God — blessed be He — created the 
‘void’ ("NN = 411), which is called [=] ‘something out of 
nothing’ (7"NA Ww"), [=] ‘in one’ (NNN). I have already 
hinted above at the secret of His saying: “I am the Lord, 
that is My Name ("NW NIN TT YIN = 449)” (Isaiah 
42:8). And the order was like this: A”7h, B’SA, B’Sh, G*R, 
G’R, G*R(19 99:1" HY" WA TN). Their secret is ‘six’ 
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(ww. = 605) face and back, and the secret of six is [=] 
fire, wind, water’ (0% N17 WN). And in order to 
complete all, SA7h”A (R"NW) came with 7AA”B (ANN), 
for they are A”7h, A”Th, B’SA (W"2 NS NN). And all 
were tripled. 

See how the number of A’B’G’, B’G’D’, G’D'H’ ( ''7'X 
a “VN = 27) equals [=] WTY"’B (2701, and nature). 
And its sign is [=] ‘my goodness’ (7210), and it is what the 
Lord informed Moses about by saying to him: “I will make 
all My goodness pass before you” (Exodus 33:19). And it 
was interpreted that He had shown him the entire existence 
and its bonds, which are the back of the Name and are the 
face of Moses. In the complete and revolving tripling, triple 
each letter, and you will find it as an ending, a midst, and a 
head, and so are all — as for example Gime/ being the 
ending of A’B’G’ ('7'2'N), the midst of B’G’D’ ("1/0"), and 
the head of G’D’H’ ('1'1'3). And so are all when they join 
their friend. If so, behold, each letter has three shapes in 
the sequence of its orders, but in itself it has one shape 
alone. 


This is the secret of the essence of the human Nefesh, for 
it is a single Nefesh that has one and special shape in itself, 
which is unique in the truth of its essence. And it is 
arranged in a threefold order, dwelling in the head of the 
liver, in the midst of the heart, and in the end of the brain. 
Thus, all of it is in the liver and its head, in its midst, and its 
end. And all of it is in the heart, in its midst, in its end, and 
in its heart. And all of it is in the brain, in its end, in its 
head, and in its midst. This is the wisdom in the order of 
the divine combination, in order to achieve from it the 
essence of man through affirmations and negations — and 
with fine proverbs, and with riddles that determine the 
laws, righteous ordinances, and deep secrets. From them, 
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the divine sequence will be achieved a little in its complete 
orders. And its wisdom will be loved, and understood 
through negations, and not through affirmations. The heayt 
of this poor, humble, low, and happy man with his lot will 
be with him being a man — a [real] human being. And his 
Master will rejoice with him, for he already masters a 
complete possession, since he grew wise. 


Now that I have informed you about the way of the great 
combination, I will inform you that the letters that are 
called the word headings can all be written by you from 
their beginning up to their end first as heads, for they will 
not be exchanged. And they will also not change in ali their 
combination in the Aaf’Bet (22) tripled alphabets up to the 
completion of Aaf’Bet complete leaves. For each leaf 
includes ThP’D (1”9N = 484) threefold words, in order to 
mix within them each discourse that can be recalled by the 
mouth in seventy languages through a three lettered-word,. 
Because of this, we have said that the ‘combination of 
letters’ (N’VMINA AAV = 1214) is in Gematria [=] 
‘seventy languages’ (/”71W9 D™yAwW). We dedicated to 
this the same way of its Special Name, in order to call it 
‘seventy languages’. And the secret was ‘a secret’ (T"10 = 
70), which is [=] Avin (’p) — ie. Samek”Waw (1"0 = 66) 
letters in a threefold alphabet. And it is one [with all the 
letters] together. Behold, the sign of Gimel”Alef ("1 = 4) 
is a secret — i.e. ‘a class’ (82110 = 70). And know this very 
well! 


Behold, the number is Aaf’Bet (29 = 22) times TAP’D.: © 


(1’9n = 484) words. And so, the number of letters is 
Samek’Waw ("0 = 66) times TAP”D (T"9n = 484) 


letters. Each leaf has in it Aaf’Bet times Samek’Waw 


letters, which are Kaf’Bet times [=]Kaf’Bet words. The 
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secret of Kaf’Bet ThvP’D (1"9n 1" = 506) is [=] A’B’G’ 
VTA'T2’ (p’r? '2'2'R), and it is [=] ‘a blood writing’ 
(o"T 2”NIN), or [=] ‘a writing from blood’ ("TN 2”). 
It is [=] ‘the head’ (W”R1N), and it is [=] ‘a superior name’ 
(roy OY). And from A‘B’G’ up to R’Sh’Th ('N'V"), 
since they are Samek (60) letters — and they are Bet (2) 
words — their secret is ‘unity’ (1M). Both are from: the 
endings, and their generality is ‘diabolic’ (Nn YIPW = 
906). And both are ‘a covenant of a bow’ (NYP n’772 = 
1214). From these, you will understand all the rest. And 
you will know and grow wise from the origin of a thing, for 
the combination of the letters is a root for the knowledge of 
orders of all wisdoms that were revealed by the Lord to the 
human beings. Moreover, this is all without the Mikud 
(vowel points), but with the Mkud it equals an 
immeasurable calculation. 


You need to awaken from the sleep of this world, which is 
entirely darkness — with all of its daylight and fire, the light 
of its precious stones, its torches, the light of its sun, the 
light of its moon, and the light of its stars. For they are 
lights that. come, spread in it, and abound it from its 
outside, for during their lack its darkness returns to it. When 
they come to it, their light will be thought as being a 
peaceful light, but it is not peaceful at all, for their. coming is 
an obstruction between them — between: the abundance 
and the reception. There is no existence of receiving for the 
receiver from all that is thought that he received [the 
concept of receiving has no substance; it is only virtual, and 
nothing that seems to be received is actually received]. If 
so, it will only be possessed in the likeness of a thing that is 
entrusted in the hand of man from the hand of its owners, 
for whenever the owner wishes its deposit he can take it. 
And the one that was entrusted with the deposit will be 
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without it. If he did not rejoice in it, he kept it for nothing: if 
he rejoiced it, he is a rewarded keeper; if he gave it to him 
to rejoice in it while he uses it, he is a rewarded carrier; and 
if he acted with it as he wished to satisfy himself, he ‘is 
acting. 

What I have compared for you with the daylight and the 
nightly darkness, and what resembles them with the 
deposit,. will determine the secret of existence and the 
secret of loss [of life]. And this is the cause for that, and this 
is drawn after that, when this comes after the secret of that. 
It is the order of all births, and the sons reject the fathers. 
The son is the renewal, and he is himself the father when 
he procreates the son. It is found that the father is a father 
for the son, and the son is a son for the father. And the 
father is always a son in action, and the son is always a son 
in action. The father, before he procreates, is a father’ in 
potential, and when he procreates he returns to be a father 
in action. And when he procreates, then he is a father and 
a son in action. [So is] a father compared with his son, and 


a son compared with his father. The son is a father in. 


potential before he is born, and he is the one that is called 
a father. And when he procreates, he is called a father from 
the side of the birth that he procreated. 


From this, you will understand that concerning the 
Netfashot — after they are all deposits, and after they are 
not from the generality of the substances in this lower and 
dark world - their reward and punishment will be 
according to their use of themselves and their vessels 
(Kelim). 


When you think that your Nefesh is yours, you will be 
wrong, and all the more so if you think like this about your 
organs — and all the more so if you think like this about 


your possessions. For you will make an error that is bigger > 
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than any other. Being this so, when you consutt with 
yourself, with your kidneys, and return to look in the truth 
of your essence in your heart, you will excel with growing 
wise in the wisdom of your brain. And you will find it as a 
sage that is growing wise in what it is appropriate to grow 
wise. You will use your organs to be trained and study the 
wisdom of Kabbalah that exists -after your training [in the 
future]. And you will. study the rest of the training [the 
present] and the study that precedes you. [the past]. 
Behold, then you will know that you have gained yourself, 
saved your Nefesh from the hands of the murderers and 
wicked of your worlds, and made your existence an 
existing reality, 


Know that whenever you study Kabbalah, then you 
should consider it from yourself after the prefaces. And it is 
inappropriate for you to think that all that you find in it is in 
vain. But it is appropriate for you to know that the flavor 
that was concealed from you was not concealed from your 
friends. And with this, you will be compelled to ask for a 
flavor for anything [coming] from it, Like this, you will 
reach by it the rung of the true success, and the wisdom 
willbe recognized in it from your side — and the wisdom 
will be known from its side as well. 


It is known that the nature of wheat is that it should be 
grinded, until it returns to be flour. And the flour should be 
knead and mixed with the essence of the fineness of its 
parts with water. And then, it returns to be a dough. The 
entire mixture should be further divided into a few parts, 
until each part returns to be a body from it that is unique 
for itself; And it should be baked in an oven, until it is 
warmed by the power of the heat of the fire and dries a 
little — until it is ready to be eaten. Yet, its matter — from 
which we began — is the matter of wheat, It is the weed of 
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the field, but it withdrew away and revolved by receiving 
exchangeable shapes. Its close matter from which this 
bread was made is the dough that received the shape of 
bread after being baked. In the shape of the baking, the 
dough turned into bread, and by the exchange of shapes 
upon ‘it the-names were changed in it, renewed, and 
included with the names of the kind. 


It is as you would say: “A weed that is called an ear of 
corn is turned into wheat, the wheat returns to be flour, the 
flour returns to be a dough, and bread is made from the 
dough”. And so, after eating, the bread returns to be blood 
in general and receives four shapes against the four 
elements. And it turns to four experiences, for the nature of 
each one of them is in the nature of each one of the 
elements. 


From this, we know that, when these natures were 
generated and melted, they returned to their first natures. 
The warm and moist: blood was first. And the white 
moisture is cold and moist; the red moisture is the green, 
warm, dry, and bitter; and the black is cold and dry. The 
blood is as the wind, the white is as the water, the green is 
as the fire, and the black is as the earth. And as you have 
seen, these revolve and return to their nature in the midst 
of the human body. So is the human body, for what was 
made from them will return to its elements — each part 
[returns] to its part, and each element to its element, until 
all of its body is digested in the stomach of this internal 
world when the parts of the bread are digested in its 
stomach. And there is no difference in this being after 
hundreds, thousands, or ten thousands years, and it being 
in a moment — as they say, when it is its time (see in 
Gmara Berachot 7). For all depends on the purposes, as 
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their saying by way of example: “Your end is good, all of 
you is good”, 


Thus, the sages of the research always say that the most 
honorable and excellent cause among the four causes of 
each action ~ which are the matter, the shape, the action, 
and the essence — is the essence, for all exists for it and it 
does not exists for them. Therefore, you should think like 
this concerning the wisdom. of Kabbalah compared to the 
rest of the wisdoms, for it is the cause for their existence. 
And it is their essence, all are caused by it, and it is their 
reason. As it happened to the body, so it happens to the 
Nefesh whose shapes are changing. And it is one only, and 
you will know this from the Middot 


The opinion of a few sages of Kabbalah is that, similar to 
this, its shapes will exchange in it after its separation from 
the body, until from the side of the height of its reward it 
reaches one border that does not change for it — and it is 
the essence of its essences; or until from the side of the size 
of its punishment it reaches a final border that has no other 
border after it. As it was said, “He that goes down to earth 
will not return again” (Seder Raba in Bereshit from the 
book Batei Midrashot, part 1). And it is the dead that is 
punished with a death that has no other death after it. Its 
opposite is the rewarded, and it is the living, for there is no 
life for the Nefesh of man after his life. The rest [of the 
persons], who are between these two edges that are far 
from each other in the essence of distance, revolves until 
they reach the essence of the recalled punishment, or the 
essence of reward. This is my opinion as well along with 
these kabbalists, and I have strong proofs about it. But I 
have no need to reveal them in writing now, and all the 
more so in this book. 
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Know that A/efis one, and it is the matter of all the Sefiro¢ 
in thought. But Yud, [which is] ten, is their essence, 
Therefore, it was called Shekina (Divine Presence), for it is 
an essence for the thought. But Yud is the matter of the 
Kaf’Bet (22) letters. And Alefis also their essence, for itis 
the great body that is in all of their shapes. 


Now that we have reached this point 
according to the ways of Kabbalah 


I will complete for you an answer and seal the book with 
this completion, with God's help — blessed be He! I will say 
that the wisdom concerning the order of the combination 
(Tzeruf determines for us the power in the wisdom of the 
combiner (Matzref, which is the one that merges the 
mixtures. Behold, the sequences of the world were found 
to be in the shape of A’B’G’ under God — blessed be He. 
Alef is meant to be a sign for the first Active Intellect for 
each caused and separated intellect. Bet is the sign for the 
Nefesh that receives the abundance from it. And it was 
created to receive its intellect — i.e. the abundance of its 
light. Gimne/is a sign for the body of that Wheel itself. Know 
that this intellect that is called ‘growing wise in itself’, 
‘achieving the essence of itself’, and ‘knowing that it is not 
compelled by existence in the examination of itself’ — but 
has the eventuality of existence. If so, there is a cause that 
is compelled by existence in the examination of itself, and 
there is no cause besides it. And it is the reason for which it 
was created. And it keeps it in the truth of the essence of 
itself, resembling that which is caused and exists in the 
existence of Alef Think that it is one thing that knows itself, 
knows its Creator, and knows that it has the possibility to 
exist. Behold, after the enforcement of its existence it will 
know that its Creator is the writer that created it, and it 
knows that he is Man. For no one draws and creates 
written letters except for man — and not every man, but 
only a writer; and not every writer, but only this special one 
that wrote this special letter. 
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So, the first intellect knew from its existence and from the 
truth of its essence that there is no reason there that is 
compelled by existence, compelling the existence of the 
caused world, except for God — ‘blessed be He.. This 
intellect considers its reason and knows the quality of its 
existence from Him, and the quality of its subsistence from 
Him. And it wishes to resemble Him — to create a caused 
[world]. It grows wise in itself and finds that by growing 
wise in its cause it will be able to create a separate intellect 
that resembles it. With this, will the first caused intellect be 
different from the Lord — blessed be He? And it is because 
the Lord did not look at anything besides Himself, when 
He created His caused [world], but He was enough for His 
creation. The recalled intellect is not enough for itself to 
create its caused [intellect], which is the second caused 
intellect for it. But it looked in its cause and created its 
caused [intellect] by the way of creating it from its cause. 
When it grew wise in the core of its essence, a Nefesh was 
poured from it. And by looking at how its caused [intellect] 
was created and at the Nefesh that was poured from it from 
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Indeed, the Active Intellect, which is the tenth, is the end of 
the separated [intellects], and the wheel of the moon is the 
end of the wheels. Therefore, the wheel of the inferior 
matter, which is the tenth, is the end of the ten matters that 
have spherical shapes. Even though its shapes do not exist 
in their details, behold, they exist in it in their kinds, in 
order to resemble a little their reasons in their being. 


For the Active Intellect includes the existence — the action 
of the intellects made of the inseparable details acted upon 
the Nefeshot of the persons from man{[kind] — which is the 
essence of all kinds. And all the existing [beings] were the 
causes for its existence, and the strongest of all causes is the 
First Cause for all that exist. And it is God — blessed be He. 
Because man could not receive an abundance from Him, 
He gave power to the tenth intellect to pour intellect upon 
his Nefesh and to bring him out from potential into action. 


This intellect is the Rabbi of man. And because not every 
man can receive his power explicated, this intellect taught 
Moses — our Rabbi of blessed memory ~— the 7orah. And it 
was given to all Israel through him. 


the side of growing wise in its caused [intellect], the shape 
of the wheel was created. And from the side of it looking at But as we know our fathers, mothers, their causes 
i the Nefesh that is delegated from it, the matter of the wheel [ancestors] up to Jacob; Isaac, and Abraham our father, 
al was created. their wives, our mothers up to Noah, his wife, ahd sons, 
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It was found that the first wheel had matter, a spherical 
shape, a living and learning Nefesh, and an intellect that 
receives from the first caused intellect. These were all 
included in the wheel. The second intellect is separate, and 
it did like this according to what its virtue and the virtue of 
its reason achieved. And it created an intellect, a Nefesh, a 
shape, and a matter. And it is the matter of the wheel of the 
existing planets, for the Yud”Bet (12) zodiacal signs are in 
it. And so was it until the intellect created the Active 
Intellect, and it was the creator of the wheel of the moon. 


and up to Adam and Eve — who are the beginning of \ 


humankind — so we know our causes, which are the living, 
the vegetative, and the inanimate [kingdoms], the 
elements, the matters, the shapes, and the Nefashot in 
general. We know with the intellects of our Nefesh that our 
intellect is caused, and the Active Intellect is its cause, for all 
the intellects are its causes — and all the more so our 
causes. We and all those that know the generality of the 
recalled [things] know and recognize that all of us have one 
special reason and a First Cause to all. All must grow wise 
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in it as they can, and receive its abundance and good as 
they can through the middle ones in their development. It 
is inappropriate to worship something in the world by a 
divine worshiping except for that First Cause, for all 
worship it — superior and inferior together. Indeed, 
because that superior thing is the Superior of the superiors, 
and spoken or thought words cannot describe it, He wished 
to give us His Special Name, in order to bless by it the 
people and the world. And He taught us in His .7orah the 
quality of its blessing, and gave fright to the strong 
superiors to fear from them His Name — blessed be He. 
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The masters of research did not oppose 
us in this 


For Plato the sage, the Rabbi of Aristotle. the great 
philosopher, said something in the book of the superior 
things in one gate. And this is its language: The First:Cause 
has more superiority than the story [caused]. Indeed, the 
languages were weary from telling it for its unity, for it is 
above all the unity. Indeed, the causes whose light. is from 
the light of the First Cause will be said, and it is because the 
First Cause will illuminate its causes. It will not be 
illuminated by another light, for it is the complete and 
definitive light that has no other light above it. And because 
of this, the First Light would awaken the story [the chain of 
caused events]. Indeed, this was because there is no cause 
above it that knows it. And indeed, everything. will be 
known by meeting its cause. And the essence is only a 
cause, and it was not caused — it will not be known. Ff so, 
the First Cause will not be said, for it is far superior to the 
story, and the speech will not reach it. It is that the story 
will be only in speech, the speech will be in the intellect, the 
intellect will be in the thought, the thought will be in the 
imagination, and the imagination will be in the senses. The 
First Cause is above all these things, for it is their cause. 
And because of this, it cannot fall under the senses, the 
imagination, the thought, the intellect, and the speech. And 
because of this, it is not said. 


We shall also say that the thing, whether it is perceived 
and falls under the senses, or it is imagined and falls under 
the imagination, or it stands and exists, it will not move 
from one maiter and it will be learned; or it will move 
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without falling under existence, and it will fall under the 
thought. 


The First Cause is above the standing intellectual things, 
and above the vain things. Because of this, neither the 
sense, nor the imagination, nor the thought, nor. the 
intellect will fall upon it. Indeed, it will be called ‘caused’, 
‘the first of the kind’, carrying more and important [things], 
for what is for the caused is for the cause as well. But it is of 
an honorable and carrying kind, as we have interpreted 
and revealed. Up to here are the words of the honorable 
sage Plato. 


I have written for you all that he included in one complete 
gate about these matters, in order to inform you about the 
opinion of the philosophers concerning the Lord — blessed 
be He — and how they deepened the investigation in the 
matters of the Creator with all their strength according to 
their wisdom. And they made Him unique in the essence of 
uniqueness according to the ability of their intellects. He — 
Plato — wrote many books about these intellects and about 
these matters, and this one that I recalled was one of them. 
And he included in it Lamed”Bet (32) very excellent gates, 
all filled with wonderful wisdoms. And they are appropriate 
of being known by any kabbalist. With their knowledge, 
any kabbalistic perplexity will be removed from his heart, 
and he will not suspect me of unholy [things]. Then, he will 
know the virtue in the true wisdom of the Aabbalah 
compared to the imagined or the thought, and he will not 
be satisfied with anything from the true [things]. 


Indeed, by the way of truth none of the philosophers 
achieved the matter of the Kabbalah, which is unique to 
our nation. And it is the secret of the divine Middot that 
govern humankind, our nation, their congregations, their 
persons, the merit of our congregation, our land and 
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people, our language, and our writing. For this was 
revealed to us from the giving of our Jorah, in whose 
‘union’. (Yichud) we excelled above every nation and 
above every language. We have the root, the leaves with 
their branches, and the most selected fruit of any fruit with 
TARY’G (3""7N = 613) Precepts — the SAS”H (NOW = 
365) [negative Precepts] with the AM@’Ch (n’n1 = 248) 
[positive Precepts]. For each cycle revolves upon them in 
the sign of BY’W ThQTz’H (n"NpN V2 = 613), whose 
secret is the [=] ‘graveyard’ (D”n>diyn mn’). For the 
secret of Rosh Ha-Shana ("WN WR, New Year = 861) 
is the secret of [=] ‘the Temple’ (w”"Tpnn 2). And so, 
the secret of AY’B ThSATz’G (X"8UN 2% = 806) is in 
the secret of [=] ‘to do’ (NW), which is the seal of the 
Work of Creation. And. so, the secret of the seal of ‘it is 
good’ (210 °”) = 47) is the secret that includes the two 
cycles together, in the secret of [=] Kaf’Chet Yud’Tet( nD 
0”). And so, the secret of ‘and God saw’ (D”" NON NI 
= 303) is in the secret of [=] HY’A RP”Z (t"97 NN), 
which is the secret of the birth backwards against AY”B 
ThSAT2’G (A"80N IR = 806) — which is the secret of 
the birth ahead. Both are witnesses for this secret: “‘This’ 
(n"% = 12) is My Name forever, and [=] ‘this’ [Nt] is My 
recalling unto all generations” (Exodus 3:15). And so, the 
secret of ‘My Name’ ("YW = 350) is combined with Y’H 
(1 = 15), leading the SAS”H (N"0W = 365) days of the 
year of the sun like this: The secret of ‘My recalling’ ("191 
= 237) is combined with W’H (n’" = 11), leading the 
RM’Ch (N11 = 248) organs of man. Behold, the Waw 
(6) of the bond that is between them — ie. ‘W”H is My 
recalling’ (9t 1’ = 248), and ‘Y’H is My Name’ ( 1” 
NW = 356) — is a hint at the Waw (6) hours, which are a 
quarter of a day. Likewise, Y”H times Y”H leads ‘the 
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zodiacal sign of Libra’ (D/2tNN 9” = 225), and Wy 
times W’7/ leads ‘the zodiacal sign of Aries’ (0 9"tn = 
121), for this is the head of the 7e/f(fulcrum) and that is its 
tail. Their sign is: “‘The Lord’ ("7 = 26) is a man-of 
war; ‘the Lord is His Name’ (“AW 1) = 372)” (Exodus 
15:3). 


The entire Torah goes by this way. And by it, the Lord — 
blessed be He — leads the superior and the inferior, 
Therefore, I have told you that the philosophers knew 
nothing of this leading and Providence, which leads 
everything by the way of the Middot, by the order of the 
combination, and by the matter of these sequences and 
those that resemble them. For they include the matters of 
Kabbalah and bring the whole [person] to achieve the 
divine speech from the mouth of Gevurah (Severity). 
Therefore, I will say that A’B’G’ which I have hinted at, 
and also A’B’G’D’ ('1'9'2'8) with AB’G'DH’ (N'1'7'7'X), 
and those that follow them, all will state for us the secrets of 
the Torah that were concealed from the philosophers in the 
secret of impregnation that includes the Midda of Din 
(Judgment) from the side of “But the Lord was wroth” 
(Deuteronomy 3:26), and the Midda of Rachamim (Mercy) 
from the side of “The crown of splendor for those bor 
from. birth” (from the blessing of the moon, and Gmara 
Sanhedrin 42). From these, it was confirmed to the masters 
of Kabbalah that the righteous suffer and the wicked 
rejoice. For it is a matter that reveals the private 
supervision, which was denied by the philosophers that 
decreed the judgment of appealing. For they did not 
achieve such a great secret, since it will not be achieved by 
the human intellect. But it was revealed by the Torah in a 
great concealment. : 
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It is known that every letter that is in the Torah and every 
word in the Torah — either written or spoken ~ will receive 
a few changes in the understandings, and all the more so 
with the ways of the combinations, the Gematriot the 
Notareikon (acronyms), the appositions, the exchanges, the 
exchanges of exchanges, and what resembles them. For 
then the way will expand more and more — a few 
thousands and ten thousands — in each dot. From all this 
written, spoken, and thought way, no. philosopher either 
achieved, heard, or knew one small or big thing. If he 
would have heard it, he would not have accepted it until he 
would first have cast away all that he had and go out from 
his astrology, returning to the days of his youth to study a 
new Torah. 


If so, the kabbalist should not be astonished when anyone 
that is not a kabbalist denies the true ways of the Kabbalah, 
for not every man gains to know the truth ~— and all the 
more so about this special truth, which has nothing after it 
for the human achievement. Only by it, the Lord — blessed 
be He — will speak with His prophets, through the Active 
Intellect by the written, uttered, thought, combined, and 
exchanged instruments of speech. Therefore, I wish to 
inform you of their quality by their tripling. 


The combinations of the round Name determine the 
secret of the leadership, for A’B’G’D’ ('19'3’N), or 
ABGDE (VVYYR) with WZCATY’ (ONT) — 
and also A’GH2Z’T’ ('O'VTN) with BD'W'Ch’Y’ 
(’"1'1'7'2) — all of them should be written according to the 
shape of round circles. And so it is for all the combinations. 
Therefore, when you hear from me the secret of the wheel 
of the Name, or its way that resembles a quadrangular of 
six by four, or that it is the longest of the three, you should 
understand all the combinations that are written in this 
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book and in the rest, or those that are not written. For there: -” 
is one general way for all of them, even if they are infinite, 
And this is their general way. 


Know that the combination is always a multiplication — 
ie. one speech goes from it through its face, and one 
speech against it goes through its back, until the order in 
movement of this will be a complete opposite from the 
order in movement of that. Therefore, every combination 
in the world is first divided into two equal parts. Half of it 
shows the order of its face, and the other ‘half O”’sn = 
108) shows the order. of its back. And the Name of 
Avin’Bet (72) [letters] is a true witness. 


Therefore, we say about it: “Iam WH’W (V1 08 = 
78); save us now”. For from ‘I am’ ("38 = 61) up to 
MW’M (01 = 86) there are Auf’Chet (np? = 108) 
Names whose secret is [=] ‘a half’ (””¥n). And from 
WH’W ("MN = 17) up to MN’D (7’1N, moving = 94), 
there are also Auf’Chet (nN) = 108) Names whose secret 
is also [=] ‘a half’. Furthermore, as it is divided into two, it 
is divided into three — Ayin”Bet (72) for each part. And ‘so 
it is up to the end of the power of their division. You can 
know the secret of their sum from their division, and the 
secret of their division from their sum. All of them together 
are the secret of ‘sum’ (142M = 216), and it is the secret of 
a complete [=] YR’W(1'"). Therefore, the secret of ‘I am 
WH’"W (11 "1% = 78) is also divided like this into three 
parts — YHW’H (n/N) = 26) for each part. And all of 
them are ‘one God’ (7’"NXN ”7TN = 78). If so, from their 
revolution you will understand everything. Sum up the two 
heads with the two endings, and they will appear as three 
times MW’M (10/1, defect = 86), which is a sign in the 
last Name. And they are three times [=] ‘God’ (n’75x), 
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as the sign of the organs whose secret is Da/et (4) times 


* Gimel (3) — or you may say Gime/times Dalet. 


Like this, every Name from the Avyin”Bet (72) [Names] 
should be revolved from Yud”Bet (12) to Yud”Bet letters, 
which are Dalet (4) words for each Yud”Bez#, until every 
sign will be in general BY’W (12 = 18) — i.e. Waw (6) 
times Yud”Bet, which are Avin’Bet words that are called 
one Name, as we say about the Name of Ayin”Bet [letters]. 
And it also includes Ayin”Bet Names, and the rest is like it. 
Indeed, the secret of the utmost combined and encircled 
Name, which is Adonai ()”"JTX, Lord = 65), is ‘it is good’ 
(20 7" = 47). And it is [=] Aaf’Waw in Yud’Tet ( 1D 
v2) -— [=] YHW’"H AHY’H (0A 170). And it is also 
[=] Kaf’Chet Yud’Tet (0” 1D). Multiply both with each 
other, and they will be 7AQL*B (2% PN = 532). Further 
invert them, and multiply the multiplying with the 
multiplied, and the multiplied with the multiplying, and it 
will be [=] 7hAQL”B again. Sum them up, and they will be 
Adonai ("1T8 = 65). And both shout and say: ‘Receive! 


nEg 


EEG 
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Receive!’ (19”apn !9”ajn = 1064). And then, [=] ‘tie the 
tail’ (2"01n V"~wPN). 

You will know that these two cycles — the great and the 
small — act according to the name Adonai ()”}TS = 65) ‘in 
the beginning of times (0101 N’”wWNI2 = 1065). And 
they are the openings of the ‘head and tail’ (2731) W"R7 = 
566). Their secret together is ‘this is the key for that’ ( 1" 
nt n’non = 552). Therefore, you will find the straight 
head cleaving to the inverted tail — i.e. Adonai begins 
straight in the circle, and [=] YND%A (€"T7°) completes its 


inversion. See how the movement of the 7e// (fulcrum) was ~ 


revealed from these Names. And it is the secret of His 
saying that — blessed be He — according to these things, 
The intention is to reveal the secret of the world’s 
leadership in its generality and its details, and moreover to 
inform that the achievement of the Name by the persons of 
humankind according to any foreign shape [is not 
possible]; and it is far from the thoughts of the doctors and 
from the knowledge of the philosophers. The divine matter 
that is entirely with us depends on His Names — blessed be 
He — and the whole 7Jorah is His Names — some of them 


combined, and some exchanged. Now, consider His names 


according to their order here. And consider what was 
already ordered, and you will understand. 


ADNY ADYN ANYD ANDY AYDN AYND 
YNDA. NYDA DYNA YDNA NDYA DNYA 


TPR IPR OTR PIR PTR ITN 
WIT NTT NIT RYT XVI XD 
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Behold, these six are against and opposite to the six 
before them, and all their revolution was two by two — 
face and back. And all of them are Yud’Bet (12), and 
Yud Bet are left from them. The heads of these are Waw 
(6) Ale&, and the ending of those are Waw Ale&. The 
combination is from DN”Y ("IT = 64) to [=] DN’Y 
head and ending, and the head with the tail. You will 
further find them as opposite from a column to ‘another, 
and straight according to their first place — and consider 
their arrangement! 


Behold, another Chef (8) Dale& — Dalet (4) heads and 
Dalet endings — and after them Bet (2) Nuns with Bet 
Yuck. 


DNAY YAND 
DANY YNAD NADY YDAN 
DYAN NAYD NDAY YAND 
DAYN NYAD 


TIN? NIT 
INT? OTR] TRY INT 
TIN? ONT] DRI INT 
TR NT 


Here, from this-order you will understand that all of them 
should be first summed up. ‘together’ (1’N?”3) by the way 
of ‘Kaf’Dalet natures’ (D200 T"3 = 155), which are [=] 
‘opposite’ (D’229N). And their secret is [=] ‘Kaf’Dalet 
noses’ (098 73), for they are a hint at the Aaf’Dalet 
(24) hours, which are the ‘root (W’W = 800) of the 
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‘Kaf’Dalet Names’ (110 1’) = 770). From them, you 
will know that the ‘shape of man’ (D”TNN N18 = 746).is 
only [=] ‘Names’ (NW). Indeed, they were. divided 
according to the division of the hours — Yud”Bet (12) for 


light and Yud”Bet for darkness. And they add and subtract |: 


likewise in the parts of the year in its periods. This borrows 
from that, this repays that, this calls that, this will. be 
achieved by us from that, this will bear witness about that; 
this will be concealed from that, and this will be revealed 
from that. And we will ask them which one will announce 
— either this or that. If both are as one, they are good, for 
all in Israel are responsible for one another. And the cats, 
the dogs, and the mice do not envy one another in vain, 
{or they are] food for the turtles. And the human beings eat 
the bread for the nerves, which is made from the weed. 
They will be jealous within their hearts — the living 
creatures and the Cherubim. Therefore, a seer will not 
harvest the clouds. The Lord will correct the hearts of those 
holding the lies, and they will return to believe in the words 
of the Writings that foresee according to the planets, for the 
Lord is good with the good, and He cleanses the returning 
[person]. 


Know that the second wheel of the Special Name is of 
Yud"Bet (12) Names, and the first is of Aaf’Dalet (24) 
Names. They are the leaders of AY”’B ThShTz”G ( 1% 
WN = 806). And behold, AP”Z(t”971 = 247) completes 
the hour. This adds and that subtracts; RP”Ch ThShT2’B 
(a’3vn n’97 = 1080), [=] AP’T ThShTz"A ( 0" 
N’ywN), [=] A’7Z ThSh’Tz (¥"0ON XY"). It is a great 
secret between Gime/(3) and Waw (6). And it is moreover 
the opposite — this subtracts and that adds. But in the 
beginning, they are one by one, etc. And they are always 
like this: TASATz”D RP’W (1"97 T’RwN = 1080), [=] 
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ThSAT2"H RP’H (W"97 A"’NwN), [=] TASAT2”W RP’D 


“pay Ww), [=] ThShT2"Z RP’G ("97 VR), [=] 


ThSAT2”"Ch RR’B (2°97 n"Nwn), [=] ThSATz”T RP’A 
(n”o7. O"NWN), and [=] TA’TA RP (9 NN). 
Understand this secret very well, for from it you will know 
the existence and the loss [of life], and the compulsion in 
the revolution of the wheel since it was created. You will 
know the secret of the sum, the secret of impregnation, and 
the secret of the navel, and you will desire what is achieved 
by the Names and their revolutions. But never move from 
the order, until you will be very skilled in it and very wise in 
its sequences. 


After you will be complete in it, return to the revolutions 
of its combinations when you can, and think that all is 
yours. And the matter of seventy languages is in your pen. 
You can write from them whatever you wish, and place 
whatever you wish, as a king whose desired foods are 
placed before him on his table. And he sustains himself 
from whatever he craves from them, and places away from 
them whatever does not please him. The sage always 
chooses the excellent. And so, you will think that the matter 
of speech is entirely in your mouth, and that it is always 
common and found in your uttering. You understand it as 
you wish, invert its old shapes, and renew in it new 
understandings that are understood by you, but your 
fellowman cannot understand — even if you interpret them 
for him in any language, and with any interpreted and 
explicated explanation. The matter of this uttering is with 
you. You have the permission to give it any shape of 
understanding that you desire, for it is ready to receive it — 
as your pure wife, who is ready for you with a clean 
knowledge to fulfill your desire with her anytime you wish. 
And the matter of the intellectual thought crowds your 
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heart, so that you put in it the shape of a desiring intellect, 
separate from the rest of the matters of the world, and 
cleave to its form in order to exist in it as’a particular in the 
existence of the shape of the planet in itself. This matter is 
ready for you to revive you. Therefore, you should not be 
neglectful from giving it the shape that is appropriate to it, 
for this alone is yours. And to it, you will cleave, and in its 
name you will swear. And with it, you will always 
negotiate, and you shall meditate therein day and night. 
And you will ask it, and it will answer you; and it will ask 
you, and you will answer it [your] knowledge, for it is the 
truth of your First Matter. Grow wise in it, and it will grow 
wise in you. And you will understand that without it you do 
not move because of [your] will. And your thoughts about 
it are for you alone, and not for strangers. 


This is the way that brings your Nefesh to be a prophet — 
i.e. the intellectual hearty thought in the quality of the 
wheels of the combinations of the general and particular 
letters. Many have already thought that they have achieved 
with their pure thought the midst of the way of the 
intellectual drawing. And the truth is that they grew wise in 
it, but they did not prophesize — i.e. they received from the 
Active Intellect an abundance of Wisdom, and an ordering 
of the existence, but they did not reach the virtue of 
receiving the speech from it. For it is the truth of prophecy 
and its essence, as we have hinted above. 


Now, here we have revealed the entire interpreted way, 
for we have desired the Name. And trust in Him — blessed 
be He! 


We feared no one, and we were not afraid of a hater. We 
did not worry for the denier. And after our intention came 
into our hands, we have written what we wished to write in 
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this book, which gives words of beauty concerning the 


secrets of the wisdom of Kabbalah. 


We will give thanks, and praise the Lord God of Israel for 
His Mercies, and for His kindness, for helping up to here, 
and also because He brought us up to here and made us 
excellent up to the heavens in order to admire [Him]. [He 
wishes us] to tell the Book of His Name in the whole Land. 
And the Lord that acquitted us for this — for the honor of 
His great, heroic, and dreadful Name — will acquit us 
quickly because of His many Mercies, in order to see the 
building of the choice house with all those in Israel that 
have a sodality. [He wants us] to keep there all the 
Precepts that are in the Zorah, and we will dwell there in 
the tent of the congregation. Amen, Netzach, Selah, Vaad. 


And so, the copyist added and said: “Over and done — 
praised be the Lord. And might the savior quickly come to 
his people, Israel. God is with us, Amen”. 


(&) Words of 
beauty 


gave advice 


(9) to know 
the secret 


of that 
which was 
created. 


(2) In them, 
the writer 


found life. 


1) From the 
mouth of the 
whole 


earth, 


(4) the body 
of heaven was 
opened 


with all of its 
trees. 


(3) Their 
hearts were 
planted, 


their mouths 
wished. 


(1) A speech 
procreated 


its holy spirit — 


(0) the secrets 
of its heart 


that it 
brought out. 


(n) It 
illuminated 


[by] its light, 


the light of its 
sun — 


(») eye, heart, 
and brain. 


Bitter is her 
destruction 
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(1) because of |In the path of 


(9) my mouth |running 


the brightness jmy book, changes by —_|quickly. 

of its light. itself : 

(t) My sun for from [my] _ |(X) the sprout jand a riddle, 

shines, mouth of a hint a figure of 
blossomed — |speech. 

(Nn) The favor Jand (7?) In the at the end of 

of the righteousness _jend, the end - jsleep. 

ordinance are for me. comes — i 

(0) The purity |is an angel — _|(1) amajor {from this 

of my heart [energy] edge. 

(”) My hand - |all my brothers. |(W) My as it wished: 

overcame Nefesh ruled 


crown 


(3) A superior |was put upon 
my head — 
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(9) An| he — sealed | (1) And he | for every 
engraving of | with it. made a | breach. 
a sign, fence 
(y) The | of the | (1) ~~ comes | that is worthy 
matter of the | letters for the one | of feathers. 
combination 
(0) An order | the orders | (7) The | he found in 
in man are of the | ways of His | His Name. 

world. nostrils, 
(3) They. have | The (4) He | and casted it 
breathed in| Neshama of | created His | on the 
them the living. Golem {raw | ground. 
matter) 

(19). From the | he went out| (2) He is} finding My 
womb of a/| naked. blessed for | laws 
mother, his mouth 
(5) in order to | of that | (&) Words of | gave an 
know the | which beauty advice. - 
secret [exists. 


(n) The | my Nefesh | (2) A widow | took — from 
Torah of. the | desired bride His 
Lord, revelation. 
(W) The holy | the -holiness | (7) A | multiplied its 
Name is of my spirit. | complete half. 

answer 
(1) My spirit} and filled | (0) Its | rical as an 
was saturated | with grace. | columns are | egg. 

sphe- 
(P) Whoever | will find in | (n) joviality, and 
calls His | Him happiness, _| gladness. 
Name joy, 
(¥) The Rock | creates in | (t) seed, | dough, and 
of rocks its shapes | matter, unleavened 

from bread. 


Any man who denies the wisdom of a book ~ 


is a foolish man or an unbeliever. 


A sage will not be a writer, 
until he understands the Words of Beauty. 


